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A Course in Lutheran Theology 


Those who feel the need of acquiring a deeper understanding 
of the saving truths of the Bible will do well to take up the study 
of Luther’s De Servo Arbitrio. That will provide an excellent 
course in Lutheran theology. Study and restudy the weighty 
matters presented in this course, and you will become a proficient 
and efficient Christian theologian. 

There are those, indeed, who will tell you that the study of 
this book is profitless and harmful. A. Ritschl, the liberal theolo- 
gian, labels the book “a wretched botchery.” H. Grisar, the Catholic 
writer, declares: “Not true humility but a suicidal detraction of the 
nature of man inspired the miserable treatise.” (See Aulén, Das 
christliche Gottesbild, p. 219, and Lehre u. Wehre, 56, p.72.) Nor do 
the Lutheran synergists think much of our book. In his book 
Martin Luther, a Destiny, published 1927, L. Febvre, professor at 
Strassburg, describes Melanchthon’s reaction to De Servo Arbitrio 
thus: “In 1525 also occurred the decisive, inescapable, irremedial 
rupture with Erasmus, the violent shock of the two irreconcilable 
viewpoints. But Melanchthon cared for Erasmus, admired him, and 
could not join in Luther’s delirious outbursts against him.... No. 
Luther was wrong in preaching predestination and writing that 
inopportune, violent, and dangerous tract on the subject against 
Erasmus. He was wrong to repudiate free will; it made the vulgar, 
who did not understand him, averse to all effort, to all personal and 
moral initiative. Melanchthon indicates this in 1525 in his Latin 
articles written during his trip. ... He develops the thought in 
great detail in the Loci Communes of 1535. He restores to the 
human will and human cooperation their dignity as a means of 
salvation. As the theologians say, he becomes (or rebecomes) 
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a synergist.” (P.296ff.)!) It is not a matter for surprise that 
Melanchthon and Ritschl and Grisar do not like this course in 
Christian theology. A teacher who so emphatically stresses the 
sola gratia, so uncompromisingly maintains that the sinner owes his 
salvation in no wise to his merit and activity but solely and in all 
respects to the grace and activity of God cannot expect to enroll 
such students in his course as insist that the sinner has much or 
at least something to do with his salvation. 

There are others who think highly of this book. Walther speaks 
of it as “a powerful treatise.” E.T. Vaughn, who translated it in 
1823 into English, declares: “I count this a truly estimable, magnifi- 
cent, and illustrious treatise.” Theod. Harnack thought much of it: 
“Diese gewaltige, wohlueberlegte und vortrefflich geschriebene 
Schrift zaehlt zu den grossen Taten des Reformators.” (Luthers 
Theologie, p. 178.) Luther himself thought much of it: “I am much 
averse to having a collection of my books published and do not care 
to lend a hand to it; rather would I, impelled by a Saturnian cray- 
ing, see them all destroyed. For I do not recognize any of them as 
fully expressing my thoughts, with the possible exception of the 
Bondage of the Will and the Catechism.” (XXIb, 2176;2) XVII, 
66 [Introduction]; Weimar ed., 18, 596.) And the Formula of 
Concord endorses the book and charges all men to study it: “In 


these words Dr. Luther ascribes to our free will no power whatever 
to qualify itself for righteousness or strive after it. ... Even so 
Dr. Luther wrote of this matter also in his book De Servo Arbitrio, 
i.e., Of the Captive Will of Man, in opposition to Erasmus, and 
elucidated and supported this position well and thoroughly .. .; to 
which we also hereby appeal and refer others—ut diligenter 
legantur, omnes hortamur.” (Trigl., p. 897.) 


1) Cp. Conc. Theol. Month., VI, p.258; Concordia Triglotta, Hist. In- 
trod., p. 209; W. Walther, Lehrbuch der Symbolik, p. 302; Otto Schu- 
macher, Martin Luther, Vom Unfreien Willen, p.11. C.F. W. Walther, 
Lehre u. Wehre, 29, p.173: “Als ihm [Erasmus] aber Luther hierauf im 
Jahre 1525 seine gewaltige Schrift De Servo Arbitrio entgegengesetzt 
hatte, da trieb dieselbe gleich einem Sturmwind alle Vernunftmenschen 
wie Staub von der Tenne der Kirche der Reformation. Da gingen, wie 
einst zu Christi Zeit, viele hinter sich oder lebten doch von nun an in 
ihrer Gemeinschaft mit Luther bis zu dessen Tode unter einem gewissen 
Drucke.” Adolf Koeberle, The Quest for Holiness, p.140: “Melanchthon 
and the Philippists were already afraid that as a result of Luther’s harsh 
deterministic statements concerning the bondage of the will (‘the con- 
demnation of those who have not deserved it’), the practical-ethical side 
of faith as an inner decision might be lost. So his followers formulated, 
with the greatest caution, the teaching de tribus causis efficientibus, con- 
currentibus in conversione hominis non renati.”— These “harsh deter- 
ministic statements” of Luther will be examined in the final article of 
this series. 

2) References given in this form indicate the St. Louis edition of 
Luther’s works. — See Vol. XVIII, 1670 ff. for the German translation of 
De Servo Arbitrio: “Dass der freie Wille nichts sei.” 
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Let us diligently study these things — the great truth that sal- 
vation is of the Lord, not of man, and the other weighty matters 
that Luther discusses in connection with his central theme. There 
are many such weighty matters. This book is, as the editor of the 
St. Louis edition of Luther’s works points out, “an outstanding model 
and compendium of true Bible-theology” (XVIII, Introd., p. 66). 
We need to study it. We are indeed somewhat acquainted with 
these doctrines. But studying them as Luther here presents them 
and dealing with the burning words which the importance of these 
subjects put into his heart and mouth, we shall receive an in- 
creased measure of Luther’s spirit.— Let us put down our notes 
under three main heads. The first is the sole authority of Scripture. 

De Servo Arbitrio could not have been written if Luther had 
not come under the full sway of the Holy Scripture, the sacred 
Word of God. If Luther had been in submission to human authority, 
the authority of reason and the authority of “the Church” and the 
fathers, he would have collaborated on Erasmus’s De Libero Ar- 
bitrio or subscribed to it. It is not in the power of reason, not in the 
power of man, to so completely strip human nature of its spiritual 
powers that man will confess: I can do nothing; the gracious 
Lord must do all. But Luther was able to write De Servo Arbitrio 
because he had become a bond-servant, a glad bond-servant, of 
Holy Scripture. Let Erasmus marshal his great host of human 
authorities on the side of free will, Luther declares: “These things 
have no effect upon us” (p.82 of the Cole-Atherton translation: 
The Bondage of the Will. Eerdman’s Publ. Co.)); the Christian will 
rather say this —I will steadily adhere to the Sacred Writings 
everywhere and in all parts of them and assert them” (p. 22). 
Luther will not make a single theological statement that is not 
made by Scripture. He will engage in no controversy unless the 
opponent agrees to submit all questions to this judge. And Eras- 
mus agrees. “You promise ‘that you will go according to the 
canonical Scriptures, and that, because Luther is swayed by the 
authority of no other writer whatever.’” (P.81. See Diatribe, De 
Libero Arbitrio, XVIII, 1607.) 

In spite of the agreement Erasmus kept harping on the 
authority of the Fathers and of “the Church.” He appealed to “the 
great number of the most learned men, approved by the consent 
of so many ages, among whom were some of the most extensively 
equainted with the sacred writings and also some of the most holy 
martyrs, many renowned for miracles, together with the more 
recent theologians and so many colleges, councils, bishops, and 
Popes” (p.82. Diatribe, XVIII, 1607), “the whole choir of the 


3) Where only the page is designated, the reference is to the Cole- 
Atherton translation. 
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saints”; “from the days of the apostles to the present day there 
has not been a single writer who so completely annulled the power 
of free will save only Manichaeus and John Wyclif” (Diatribe, 
XVIII, 1608). The Diatribe closes with the appeal to the reader, 
“whether it is right to reject the teaching of so many Church 
Fathers” (XVIII, 1667). 

Luther makes answer: “These things have no effect upon us.” 
“It is a settled determination with me not to argue upon the 
authority of any teacher whatever but upon that of Scripture 
alone.” (P. 210.) “Is it not enough that you submit your opinion to 
the Scriptures? Do you submit it to the decrees of the Church 
also? What can the Church decree that is not decreed in the 
Scriptures? If it can, where, then, remains the liberty and power 
of judging those who make the decrees, as Paul, 1 Cor. 14, teaches: 
‘Let others judge’? ... You would take away from us the power 
of judging the decrees of men and give it unto men without judg- 
ment. Where does the Scripture of God command us to do this?” 
(P. 22. — XVIII, 1678.) “Christ is better than the authority of the 
Fathers.” (P.64.) And wherever the Fathers disregarded Christ, 
Paul, the Holy Scriptures, Luther disregarded them. “Go now, 
then, and boast of the authorities of the ancients and depend on 
what they say; all of whom, you see, to a man disregarded Paul, 
that most plain and most clear teacher, and, as it were, purposely 


shunned this morning-star, yea, this sun rather, because, being 
wrapped up in their own carnal reason, they thought it absurd that 


” 


no place should be left to merit.” (P.357.) It was not an easy 
matter for Luther thus to renounce allegiance to these time-honored 
authorities. “These had such weight with me for upwards of ten 
years that I think no other mortal was ever so much under their 
sway.” (P.82.) But now he had come under the blessed sway of 
Scripture. Scripture meant everything to him, the Fathers, where 
they disregarded Scripture, nothing. When Erasmus quotes Jerome 
on Is. 40:2 against him (and against Isaiah), his blood is stirred, and 
he cries out: “I hear you, Jerome says so; therefore it is true! — 
I am disputing about Isaiah, who here speaks in the clearest words, 
and Jerome is cast in my teeth.... Where now is that promise of 
ours by which we agreed at the outset ‘that we would go according 
to the Scriptures and not according to the commentaries of men’?” 
(P. 280.) And on Is. 40:6,7: “Here again the trifling vanities of 
Jerome are cast in my teeth instead of Isaiah.” (P. 286.) He heard 
the Lord speaking to him in the words of Scripture, and his Chris- 
tian conscience would not permit him to subordinate Christ’s word 
to the words of men. “I call God for a record upon my soul that 
I should have continued so” (swayed by human authorities) “had not 
an urging conscience and an evidence of things forced me into a 
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different path.” (P.82f.)4) And there was this other consideration: 
“In the mean time, Friend Erasmus, what will the soul do that shall 
be bound and murdered by that iniquitous statute? Is that nothing 
to you?” (P.63.) Erasmus had propounded the monstrous proposi- 
tion “that, if anything were settled upon in the councils that was 
wrong, it ought not to be openly confessed, lest a handle should be 
thereby afforded for contemning the authority of the Fathers.” 
This is an extreme case: in the interest of maintaining the authority 
of the Fathers, Erasmus refuses to warn men against certain 
iniquitous statutes established by the councils. These men are 
guilty of murdering souls, of murdering those souls which obey the 
wicked statutes. But Luther’s charge applies in every case. Every 
one who maintains the principle of the authority of the Fathers is 
guilty of leading men into soul-destroying errors, because many 
of the Fathers have taught such errors. For instance: “They 
thought it absurd that no place should be left to merit.” And more, 
even if the Fathers had not taught a single error, if the councils 
had not enacted a single iniquitous statute, the principle that the 
teachings of the Fathers and of the Church are binding upon the 
conscience is wicked and soul-destroying in itself. It puts men in 
the place of God. And it destroys the foundation of faith. Saving 
faith rests solely on God’s own Word. 

Luther did not disparage the Fathers. He studied their writ- 
ings as diligently as Erasmus did. He thought highly of them. 
He profited greatly by them. It does not accord with the Lutheran 
spirit to throw the writings of the Fathers of the Christian Church 
and of the Lutheran Church on the junk-pile. We have been taught 
to study them reverently and lovingly. Walther has impressed 
upon us that “it is arrogance, which God would punish, if, in getting 
doctrine out of Scripture, a person refuses to be aided by others or 
will not study the writings of the great teachers but endeavors to 
find everything in Scripture himself. See note to § 3 of his 
Pastorale” (F. Pieper, Conversion and Election, p. 96). Luther 
studied the writings of the Fathers with a reverent and loving mind, 
and we are now reading and examining a writing of Luther with 
the same mind. That is the Lutheran spirit. Luther did not 
disparage the Fathers. He did disparage and disregard them, how- 


4) Prof. Febvre quotes from a letter Luther wrote to Strassburg (Erl. 
ed., 53, 274. — St. L. ed., XV, 2050): “I was strongly drawn to the idea” 
(Carlstadt’s idea of the Lord’s Supper). “I struggled; I saw clearly that 
I could thus strike the strongest blow to the Papacy. But what of it? 
I was bound; I could not throw off the restraint. The Word is too strong; 
nothing can tear it from my soul.” And then he remarks: “Luther de- 
ceived himself. It was his sentiment, his religious instinct, that ‘bound’ 
him.” (Op. cit., p. 268.) That is a mean slur—and a rather senseless 
one. Certainly Luther’s “religious instinct,” or as Luther expresses it, 
“his conscience,” bound him, because the Word bound his conscience. 
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ever, when “they disregarded Paul.” “All that I say concerning 
those saints of yours, or rather ours” (Did Luther disparage the 
Fathers?), “is this: Those should be selected who have spoken the 
best, that is, who have spoken in defense of grace and against ‘free 
will,’ and those left who, through the infirmity of the flesh, have 
borne witness of the flesh rather than of the spirit. And also, that 
those who are inconsistent with themselves should be selected and 
caught at in those parts of their writings where they speak from 
the spirit, and left where they savor of the flesh. This is what 
becomes a Christian reader.” (P.101.— XVIII, 1740.) In a letter 
written 1516 Luther had stated: “When it comes to Scriptural inter- 
pretation, I prefer Augustine to Jerome exactly as much as he, 
Erasmus, prefers Jerome to Augustine.” (Enders, Briefwechsel, 
p. 63 f.)5) The Christian has the right and the duty to subject any 
statement of any theologian to the judgment of Scripture. Lutheran 
theology does not make “the infirmities of the Fathers” (p. 94) the 
source of doctrine. The Lutheran slogan is: Not the Fathers but 
Scripture. Luther says elsewhere: “Let us first and principally 
read the Holy Scriptures, and afterwards we may read also the 
Fathers; yet with discretion, for the Fathers have not always 
taught and thought right of the things of God. He that will leave 
the Bible and deal only with the comment and books of the 
Fathers, his study will be endless and profitless.” (XXII, p. 30.) 
Profitless and harmful and soul-destroying! 

Lutheran theology does not recognize the authority of the 
Fathers —nor the authority of reason. De Servo Arbitrio is the 
declaration of war against rationalism in theology.) Reason has 
at all times sought to dominate theology. The Fathers who spoke 
for free will had been listening to reason. “Being wrapped up in 
their own carnal reason, they thought it absurd that no place should 
be left for merit.” (P.357.) And Erasmus was continually appeal- 
ing to reason. He continually forgot what he had professed in the 
opening paragraphs of the Diatribe: “I submit my reason at all 
times and at once to the inviolable authority of Scripture and the 
decrees of the councils, whether I comprehend it or not.” (XVIII, 
1601.) He never did so. “At one time you fly to the interpreta- 
tions of the Fathers; at another to absurdities of reason.” (P. 291.) 


5) Naturally Erasmus and Febvre and others will object that, in 
applying the criterion: They have spoken the best who have spoken in 
defense of grace and against free will, Luther is led by his subjective 
bias. We shall refer to that later on. 

6) “It has been said that, instead of entitling their papers On Free 
Will and On Predestination, the two antagonists might have named them 
On Natural Religion and On Supernatural Religion.” (Febvre, op. cit., 
p. 271.) This much is true: “The doctrinal controversy of 1525 marked 
more clearly the sharp line between rationalists and Bible theologians.” 
(Four Hundred Years, p. 60.) 
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“You see therefore, again, how rashly you run against the Word 
of God, as though you preferred far before it your own counsel and 
cogitations.” (P.61.) For instance: “It appears absurd” (says the 
Diatribe) “that God, who is not only just but also good, should be 
said to have hardened the heart of a man in order that by his 
iniquity He might show forth His own power.” (P.219.) Reason 
is continually protesting against the teaching of Scripture. “Why 
does God not, then, change, in His motion, those evil wills which 
He moves? ... Why did He permit Adam to fall?” (P. 230.) And 
men are lost, eternally, by reason of the fall which God permitted! 
Reason rebels at this seeming injustice. “It is insolvable how God 
can damn him who by his own powers can do nothing but sin and 
become guilty.” (P.389.) And it is particularly in the matter of 
the cur alii, alii non that carnal reason goes into paroxysms of in- 
dignation and resentment.’) It protests violently “that the fault is 
not in the miserable man but in the unjust God; nor can they judge 
otherwise of that God who crowns this wicked man freely without 
any merit and yet crowns not, but damns, another who is perhaps 
less, or at least not more, wicked” (p. 389. — XVIII, 1966). Luther 
refuses to solve these insolvable matters; they “belong to those 
secrets of Majesty where ‘His judgments are past finding out’” 
(p. 230). Erasmus, rather than be charged by his reason with 
teaching “absurdities,” chooses to deny the sola gratia. And this 
is the answer he gets from Luther: “It appears absurd (says the 
Diatribe).... It appears, then, that one of the principal causes why 
the words of Moses and of Paul are not received is their absurdity. 
But against what article of faith does that absurdity militate? .. . 
According to the same argument of absurdity you will deny all the 
articles of faith, because it is of all things the most absurd, and, as 
Paul says, foolishness to the Gentiles and a stumbling-block to the 
Jews, that God should be man, the son of a virgin, crucified, and 
sitting at the right hand of His Father; it is, I say, absurd to believe 
such things. Therefore let us invent some tropes with the Arians 
and say that Christ is not truly God.... These things, reason will 
still say, are not becoming a God, good and merciful. ... But she 
will comprehend that, when this shall be said of God: He hardens 
no one, He damns no one; but He has mercy upon all, He saves all, 
and He has so utterly destroyed hell that no future punishment 
need be dreaded. It is thus that reason blusters and contends in 
attempting to clear God.” (P.219f.— XVIII, 1831f.) It is not safe 
to take reason for our guide. And it is not right. It leads men to 
rebel against the majesty of God, to demand that God relinquish 
His throne. “The other absurd objection the Diatribe gathers from 


_ 1) This matter will be treated more fully in the final article of this 
series, 
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Madam Reason.... Here they require that God should act accord- 
ing to human laws and do what seems right unto men or cease to 
be God.” (P.265.) “This is what we come to when we attempt 
by human reason to limit and make excuses for God, not revering 
the secrets of His Majesty, but curiously prying into them, being 
lost in the glory of them; instead of making one excuse for God, 
we pour forth a thousand blasphemies.” (P.217.— XVIII, 1830.) 
Yes, they lose God who judge of Him according to reason. “If this 
righteousness were such that it was considered to be righteousness 
according to human judgment, it would be no longer divine, nor 
would it in any thing differ from human righteousness.” (P.386,— 
XVIII, 1963.) And on this same page: “What is man compared 
with God?” And you dare set your judgment against the declara- 
tion of Scripture! Luther will not recognize any man as a Lu- 
theran who contends for the right of reason to interpret Scripture. 
Where Luther’s spirit prevails, the rationalizing of Erasmus and of 
Melanchthon and their followers must depart. As Walther re- 
marks: De Servo Arbitrio drives all rationalizers from the floor of 
the Church of the Reformation; those that remain must feel out 
of place. 

There is no room in the Lutheran Church for those who set 
up, in place of the authority of Scripture, the authority of the 
Fathers or of reason or of “the Spirit” ®) or any other human au- 
thority, the Christian self-consciousness or the Christian expe- 
rience or whatever other alias it assumes. Those theologians 
within the Lutheran Church who do not operate exclusively with 
the sola Scriptura have lost the spirit of Luther. And there are 
many such. There was a time when men said, referring to Lu- 
ther’s controversy with Erasmus, that “owing to Luther the world 
was ready to rely solely on the clear word of Scripture.” (See 
Weimar ed., 18, 581.) And what is the situation today? Prom- 
inent theologians within the Lutheran Church are denouncing the 
appeal to the sola Scriptura as—Biblicism. Yes, Luther himself 
was a—Biblicist! Editor Laible of the Allg. Ev.-Luth. Kirchen- 
zeitung knows the situation in Europe and protests: “Ah, this 
‘it is written,’ this, too, is now antiquated — ‘Biblicism’!” (1931, 
p.5.) Here are a few typical pronouncements. The Swedish 
leader G. Aulén has no use for “the old Biblicism, which restricts 
the divine revelation to the Bible.” “Biblicism, the application of 
the theory of verbal inspiration, laid its heavy hand on the theology 
of orthodoxy.” “Die schicksalsschwerste Gabe des Biblizismus”; 
“the disastrous consequences of this theory.” “Luther was partly 


8) “I had the last year, and have still, a sharp warfare with those 
fanatics who subject the Scriptures to the interpretation of their own 
boasted spirit.” (P.102.— XVIII, 1741.) 
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influenced by Biblicism. He sees that Scripture speaks of obdura- 
tion: God hardens Pharaoh, etc., and he feels that such statements 
must be accepted”; “Luther’s slavish dependence on the proof- 
texts.” (Das christliche Gottesbild, 221, 251, 255, 346, 386.) P. Alt- 
haus, a leader of the Lutheran Church in Germany, denounces 
Biblicism, which “identifies the Word of God and Scripture” 
and looks upon “the Bible as the supernatural, infallible text- 
pook (Lehrbuch)”; for “Scripture is not an absolutely infallible 
Lehrbuch von Wahrheiten.” “Our doctrine of justification is not 
simply a repetition of the New Testament doctrine, and our 
eschatology is not simply a repetition of the Biblical doctrine but 
has its own form.” (Die Letzten Dinge, 4th ed., 61, 67, 74, 250.) 
The same voice is heard here in America. The Lutheran of Sep- 
tember 24, 1936, for instance, after discussing the “Biblicism of 
later dogmaticians,” sets up this principle: “When we speak of 
the authority of the Scriptures, we do not mean that they are 
independently authoritative. They have no authority either apart 
from Christ, who is the primary authority,9) or apart from the 
Church, in which Christ’s power is operative.” They say it is no 
longer admissible to prove a theological statement with proof- 
texts. This method of the Biblicists has gone by the board. Dr. E. 
E.Flack declares: “No fundamental doctrine rests on a single, 
isolated passage. Nor may several passages strung together in 
proof-text fashion fix faith.” (Lutheran, Oct. 11,1936.) De Servo 
Arbitrio applies the proof-text method. The body of the book is 
nothing else than the exposition of some 57 passages of Scripture. 
Beginning with Gen.6:3, Luther strings together some 57 simple 
proof-texts, besides adducing incidentally a number of others, la- 
boriously studies their true sense according to grammar and con- 
text, and publishes this study in Bible-passages as a theological 
treatise! Luther’s one argument is: “It is written.” That was the 
fashion in 1525. ‘Today the liberal J.S. Whale declares: “The 


9) The sinister purpose back of this modern distinction between the 
authority of Scripture and the authority of Christ is to wean men away 
from the sole authority of Scripture. For the same purpose these men 
denounce the appeal to the bare word of Scripture as legalistic; taking 
the doctrine directly and exclusively from the Bible would be degrading 
the Bible to a legal code. With Luther, however, the authority of the 
Bible and the authority of Christ coincide. Christ reveals His will to 
us nowhere but in the Bible, and the teaching of the Bible is clothed 
with the authority of Christ. And Luther did not study and use the 
Bible in a legalistic spirit. His theology was Christocentric. He sought 
for, and found, Christ in the Bible. “Take Christ out of the Scriptures, 
and what will you find remaining in them?” (P. 26.) He loved, and 
clung to, the words of the Bible because Christ was there.— Which is 
the primary authority, Christ or the Bible? Such a question is foreign 
to the spirit of Luther.— And what about the statement: “The Scrip- 
tures have no authority apart from the Church”? Authority of the 
Church, of men? That is legalism, pure and simple. 
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Bible is abused when it is used merely as an armory of proof-texts 
for defending some theological scheme” (The Christian Answer to 
the Problem of Evil, p.77), and the Lutheran Flack asks Luther: 
Have you nothing else to offer us than proof-texts? They want 
something better than just the simple words of the Bible. 

The trouble is, they no longer believe in the inspiration of 
Scripture. So they necessarily criticize Luther for employing the 
proof-text method. The historical introduction to De Servo Ar- 
bitrio in the Weimar edition (18, p.596) praises the book: “Auch 
von unserm Standpunkt aus gesehen, bleibt diese Schrift eine 
Grosstat des Reformators”; but on page 595 it pronounces this 
criticism: “Was die Schrift De Servo Arbitrio selbst betrifft, so 
muss gesagt werden: ‘Luther haelt sich in ihr nicht rein auf dem 
Boden der religioesen Erfahrung.’ (Koestlin-Kawerau, M. Luther, 
I, 662.) Wo er beweist, arbeitet er mit einer fuer uns nicht mehr 
ueberzeugenden . . . theologischen Methode. Ihren Ausgangspunkt 
hat dieselbe fuer den vorliegenden Gegenstand in den Theologu- 
menen des Paulus in Roem. 9:ff.” Naturally one cannot adduce 
statements of Paul as proof if these statements are not God’s words 
but merely some good man’s theologumena—his human opin- 
ions.) A better authority than the uninspired Scriptures is 
needed. The fashionable authority just now is the “Christian 


experience.” See, for instance, what the Weimar editor just said 
about Luther and his “religious experience.” 1!) There are today 
only a few theologians who are willing to be classed as Biblicists. 
The majority has renounced the supreme and sole authority of 
Scripture. 

The generation of 1938 needs the spirit of 1525. Men must realize 
that any teaching which destroys or weakens the authority of the 


10) Give up verbal inspiration, and you lose Scripture as the one 
absolute authority. That is a fine statement by Laible: “Ah, this ‘it is 
written,’ this, too, is now antiquated —‘Biblicism’! . . . Denying the 
authority of Scripture, you lose the light of God, the one help in the 
night that is upon us, the only guide the Church has.” 


11) Men are so thoroughly convinced that “experience” is the final 
authority in theology that they are able to read this idea even into 
Luther’s De Servo Arbitrio. In his book Der Streit zwischen Luther und 
Erasmus K. Zickendraht, Lic. Theol., says on page 73: “Erasmus hatte die 
Frage, wer Schiedsrichter sein sollte, nominell doch zugunsten der kirch- 
lichen Autoritaeten entschieden. Demgegenueber wird in Luthers Aus- 
fuehrungen, welche an jenen nur dasjenige als Autoritaet anerkennen, 
was mit seiner religioes-sittlichen Erfahrung stimmt, zunaechst einfach 
stillschweigend diese zum Schiedsrichter pies Mery ” And this is the proof 
eg = for this monstrous assertion: “Nach der Richtschnur dieser inne- 

nach dem iudicium conscientiae, beurteilt er nun zu- 

ptt auch die Geltung aller von Erasmus vorgebrachten Autoritaeten.” 

(P.74.) He is referring to the statement quoted above: “. . . had not 

an urging conscience and an evidence of things forced me into a different 

path.” Luther was swayed by his conscience, surely. But what bound 
his conscience? His conscience and experience or Scripture? 
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Bible is an antichristian iniquity. We need to be filled with the 
holy indignation and fierce wrath which inspired the burning words 
of Luther: “If this be the attitude of Rome, then blessed be the 
land of Greece, blessed be the land of Bohemia, blessed be all 
those who have separated themselves and gone out from this 
Babylon. ... As matters now stand, faith has been extinguished 
in her midst, the Gospel proscribed, Christ is banished, and the 
morals are worse than barbarian. Still there remained one hope: 
the inviolable authority of Holy Scripture remained, men had at 
least the right view of the Bible, though not the right under- 
standing of its sense. But now Satan is capturing this, too, the 
stronghold of Zion and the tower of David, unconquered up till 
now.” (XVIII, 425f.; written 1520.) And the modern Protestant 
theologians are the faithful allies of the Pope! 

The article of the authority of Scripture stands and falls with 
the article of the clearness of Scripture. If the teachings of Scrip- 
ture were dark and uncertain, they could not serve as the source 
and norm of doctrine. “If Scripture be obscure or ambiguous, what 
need was there for its being sent down from heaven?” (p. 108.) 
Erasmus operates with “that pestilent saying of the Sophists ‘The 
Scriptures are obscure and ambiguous’”; Luther, on the contrary, 
takes this position: “This ought, above all things, to be received 
and most firmly settled among the Christians, that the Holy Scrip- 
tures are a spiritual light, by far more clear than the sun itself, 
especially in those things which pertain unto salvation or which 
the Christians must necessarily know.” (P.104.— XVIII, 1742.) 
“This indeed I confess that there are many places in the Scriptures 
obscure and abstruse; not from the majesty of the things, but 
from our ignorance of certain terms and grammatical particulars; 
but which do not prevent a knowledge of all the things in the 
Scriptures” (the saving doctrine). (P.25.) Luther is sure of 
his position. “What is more frequently said in praise of Scripture 
than that it is a most certain and most clear light? Ps. 119, 105.” 
“And what is the design of the apostles in proving their preaching 
by the Scriptures? Is it that they may obscure their own darkness 
by still greater darkness? ... The apostles as well as Christ 
Himself appealed to the Scriptures as the most clear testimonies 
of the truth of their discourses. With what face, then, do we make 
them obscure?” “In a word, if Scripture be obscure or ambiguous, 
what need was there for its being sent down from heaven? Are 
we not obscure and ambiguous enough in ourselves without an 
increase of it by obscurity, ambiguity, and darkness being sent 
down from heaven? And if this be the case, what will become of 
that of the apostle: ‘All Scripture is given by inspiration of God 
and is profitable for doctrine, for reproof, for correction’? 2 Tim. 
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3:16.” (P. 106 ff. — XVIII, 1744 ff.) And, again, “if Scripture as 
they declare, be obscure, who shall certify us that their declaration 
is to be depended on? Shall it be certified by another new 
declaration? But who shall make that declaration? — And so we 
may go on ad infinitum.” (P.108.) No, God has given us “the 
all-clear Scriptures” (p. 27), “the all-clear light of the Scriptures” 
(p. 290), and it is a pestilent, “an impudent and blasphemous say- 
ing: ‘The Scriptures are obscure.’” (P.109.) It is a blasphemous 
saying; could not the Holy Spirit express Himself clearly? It is 
a pestilent doctrine; it destroys the authority of Scripture. 

Men today still argue after the manner of Erasmus: “Tf, then, 
the Scripture be quite clear, why have men of renowned talent, 
through so many ages, been blind upon this point?” (P. 114. 
Diatribe, XVIII, 1609.) This text and that text, they say, cannot 
be clear because there are contradictory interpretations of it. All 
denominations appeal to Scripture. “They each claim it as belong- 
ing to them.” (P.102; cp. p. 402.) How, then, can you say that 
Scripture speaks in a clear, unmistakable manner? Luther makes 
answer: “All heresies and errors in the Scriptures have not arisen 
from the simplicity of the words, as is the general report through- 
out the world, but from men not attending to the simplicity of the 
words and hatching tropes and conclusions out of their own brain.” 
(P. 206.) Let us take courage from Luther and, when dealing with 
such a case, declare: “If many things still remain abstruse to 
many, this does not arise from obscurity in the Scriptures but 
from their own blindness or want of understanding.” (P. 27.) 
Yes, at times we will have to meet the assertion of the errorist 
that this and that passage is “uncertain and obscure” in the man- 
ner of Luther: “No wonder; for all that the Diatribe aims at is 
to make the Scriptures of God in every place obscure to the in- 
tent that it might not be compelled to use them.” (P.306.) And 
as to the matter in hand, dealing with the great host of the 
synergists, who refuse to accept the clear teaching of Scripture, 
Luther delivers this telling blow: “Why have men of renowned 
talent been blind upon this point? I answer: They have been 
thus blind to the praise and glory of ‘free will,’ in order that that 
highly-boasted-of ‘power by which a man is able to apply himself 
unto those things that pertain unto eternal salvation’ might be 
eminently displayed, that very exalted power, which neither sees 
those things which it sees nor hears those things which it hears 
and much less understands and seeks after them.” (P.114f.) — 
The heretics contrive so to manipulate and twist the clearest text 
that they and their dupes can no longer see its plain meaning. 
“And no wonder; for even the sun itself would not shine if it 
should be assailed by such arts as these.” (P. 231.) 
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Finally there is that glorious assurance of Luther. He was 
certain of his doctrine. There he stands like a rock, immovable. 
For his theology is grounded on, and grown out of, and grown 
together with, Scripture, the unmovable rock. Lutheran theology 
is the theology of certainty. The Lutheran theologian has firm 
convictions. The Erasmian has no firm convictions. He cannot 
be certain of his doctrine because he does not take his doctrine 
from Scripture. “He looks upon the Christian doctrines as nothing 
better than the opinions of philosophers and men.” (P.23.) “He 
would make it appear that there has been nothing certain in the 
Christian religion.” (From a letter of Luther to Amsdorf, p. 394. — 
XVIII, 1993.) He does “not delight in assertions” and censures in 
Luther “an obstinacy of assertion.” (P.18. Diatribe, XVIII, 1601.) 
And certain teachings of Scripture must not be spoken out loud. 
“Although they are true in themselves, yet it would not be pru- 
dent to prostitute them to the ears of every one.” (P.48. Diatribe, 
XVIII, 1605.) What is the Lutheran attitude? “Not to delight 
in assertions is not the character of the Christian mind; nay, he 
must delight in assertions, or he is not a Christian. ... By asser- 
tion I mean a constant adhering, affirming, confessing, defending, 
and invincible persevering. Moreover, I speak concerning the 
asserting of those things which are delivered to us from above in 
the Holy Scriptures. ... Nothing is more known or more general 
among Christians than assertions. Take away assertions, and you 
take away Christianity. Nay; the Holy Spirit is given unto them 
from heaven that He may glorify Christ and confess Him even unto 
death.” (XVIII, 1676: “damit er [Christus] bis zum Tode be- 
kannt werde”). “Allow us to be assertors and to study and de- 
light in assertions; and do you favor your skeptics and academics 
until Christ shall have called you also. The Holy Spirit is not a 
skeptic, nor are what He has written on our hearts doubts or 
opinions, but assertions more certain and more firm than life itself 
and all human experience.” (Pp. 18-24.) 


Luther is certain of his doctrine; for Scripture teaches these 
things as the absolute truth and teaches them clearly and definitely. 
The Erasmian theologian, who is guided by reason and human 
experience, is never sure of his position, is unwilling to assert 
things positively, and refuses to confess them unto death. But 
Luther is dealing with Scripture, and through Scripture the Holy 
Spirit wrote on his heart firm convictions and certain assertions. 
Here there is no shilly-shallying, no trimming and evading, no 
halting and vacillating, no fear and hesitancy to speak out. Here 
there are clear-cut, straightforward propositions, and they are put 
forward as the absolute truth. “Let that Christian be anathema 
who is not certain in, and does not follow, that which is enjoined 
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him.” (P.23.) “That obstinate assertor Luther urges his cause 
by the Scriptures”! (P. 315.) 

The Christian theologian has no choice here. Scripture leaves 
him but one course: “Truth and doctrine are to be preached always, 
openly, and firmly and are never to be dissembled or concealed.” 
(P.61.) And more, Scripture does not merely command it, but 
drives him on with kindly compelling force to give voice to its 
blessed teaching. The Christian theologian cannot but speak of 
these things with conviction — and with a loud voice. “As to my 
always conducting discussions with ardor, I acknowledge my fault, 
if it be a fault; nay, I greatly glory in this testimony which the 
world bears of me in the cause of God; and may God Himself 
confirm the same testimony on the Last Day! Then who more 
happy than Luther —to be honored with the universal testimony 
of his age that he did not maintain the Cause of Truth lazily nor 
deceitfully but with a real, if not too great, ardor” (“oder viel- 
mehr allzu heftig,” XVIII, 1913: “vel potius nimio”). “Then shall 
I be blessedly clear from that word of Jeremiah: ‘Cursed be he that 
doeth the work of the Lord deceitfully (‘negligently’), Jer. 48:10.” 
(P. 322.) —Luther could not suppress a single truth nor speak 
of any truth of Scripture coldly and indifferently. God’s Word 
was in his heart as a burning fire; he could not stay, Jer. 20:9. 

Furthermore, the troubled conscience needs certainty. It can- 
not rest in probabilities. “What is more miserable than uncer- 
tainty?” (P.22.) And it needs assurance on all points of doc- 
trine. What, keep silence on certain truths and have “souls bound 
and murdered” by adhering to the error? “Is that nothing to 
you?” (P.63.) You may “care nothing whatever about the cer- 
tainty of Scripture. But as for me who labor to establish con- 
sciences nothing can be more inconvenient, nothing more injurious, 
nothing more pestilential,” than your “convenient interpretation.” 
(P. 307 £. — XVIII, 1901.) 

But to speak out so boldly, to proclaim all Scripture-truths 
without any suppression, subtraction, adjustment, and smoothing 
down, will cause many to turn against the Bible and will bring 
on all kinds of tumult and endanger the peace of the Church. 
So said Erasmus. Melanchthon felt the same way. And countless 
numbers today have the same fear. But Luther refused to keep 
silence on any point of doctrine. Least of all would he make any 
compromise in the doctrine of the bondage of the will. “Some, you 
say, are of that nature, that, although they are true in themselves, 
yet it would not be prudent to prostitute them to the ears of every 
one. . . . As I have said before, those things which are either 
found in the Sacred Writings or may be proved by them are not 
only plain but wholesome and therefore may be, nay, ought to be, 
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spread abroad, learned and known.” (P.48.) “And as to ‘a fear 
that many who are depravedly inclined will abuse this liberty,’ 
these are not to be considered of so much consequence as that, 
for the sake of restraining their abuse, the Word of God should be 
taken out of the way.” (P.59.) “Truth and doctrine are to be 
preached always, openly, firmly, and are never to be dissembled 
or concealed; for there is no offense in them; they are the staff 
of uprightness.” (P.61.) “You would have us, for the sake of 
the Popes, the heads, and the peace of the community, to put off, 
upon an occasion, and depart from, the all-certain Word of God.” 
You fear the tumults that will otherwise arise. Do you not know 
that tumults must arise where the truth, the full truth is preached? 
“Such is most constantly the case with the Word of God that be- 
cause of it the world is thrown into tumult, Matt. 10:34; Luke 
12:49; 2 Cor.6:5. Ps.2: The nations are in tumult, the people 
roaring, the kings rising up, and the princes conspiring against the 
Lord.” (P.55.)1!2) Luther would rather die than keep silence in 
this matter — and be eternally damned: “I am, in this discussion, 
seeking an object solemn and essential; nay, such and so great 
that it ought to be maintained and defended through death itself. .. . 
Since it cannot be otherwise, I choose rather to be battered in tem- 
poral tumult, happy in the grace of God, for God’s Word’s sake, 
which is to be maintained with a mind incorrupt and invincible, 
than to be ground to powder in eternal tumult, under the wrath 
of God and torments intolerable.” (P.54.— XVIII, 1703.) No, 
you cannot stop the mouth of a Luther. He was no opportunist, 
indifferentist, skeptic, dissembler. 

And you cannot stop his mouth by calling him an “obstinate 
assertor.” The Erasmians lift up their hands in horror when they 
hear the Lutheran declare that he is sure about his position, that 
he is right and all others wrong. They stigmatize such an atti- 
tude as due to stubborn pride and conceit. They cannot bear to 
have Luther say that his opponents, the assertors of free will, are 
all wrong and that he, the assertor of sola gratia, is absolutely right. 
“Those men, as far as they asserted ‘free will,’ were most ignorant 
of the Sacred Writings.” (P.120.) “Those should rather be selected 
who have spoken in defense of grace.” (P.101.) How can you 
say, Luther, that you alone are right? Well, Luther will put it 
still more strongly. He closes his treatise with this statement: 
“In this book of mine I have asserted, and still do assert, and 
I wish none to become judges but all to yield assent.” (P.393.) 


12) “Es ist fuer Luther sogar ein Anzeichen der Wahrheit einer 
Lehre, wenn sie ‘rumort’ oder ‘Tumult’ macht; sonst waere sie nicht 
Wahrheit. Beruehmte Stelle in De Servo Arbitrio.” (Prof. Preuss of Er- 
langen. Allg. Ev.-Luth. Kz., Oct. 29, 1937, p. 989.) 
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Let one of us say today that we shall permit no man to revise 
our teaching and that we demand its unconditional acceptance, and 
we shall be overwhelmed with fierce denunciations of such in- 
tolerable conceit and bigotry. These denunciations would indeed 
be in place if Luther’s assertions were the result of his own ob- 
servation, investigation, and experience. Judgments based on 
human intelligence are subject to revision. We realize that where 
our judgments are backed by nothing more than our intelligence 
and study, we may be wrong fifty per cent. of the time, perhaps 
seventy-five per cent. of the time. Our opponent may be right 
and we wrong. But where our judgment is backed by the clear 
word of Scripture, where our judgments are simply the judg- 
ments of Scripture, there we are right one hundred per cent. of 
the time, and the opponent is wrong. The opponent indeed may 
uphold his judgment with the same stubbornness as Luther. But 
it is not the same stubbornness. One proceeds from the refusal 
to submit the judgment of conceited reason to the clear teaching 
of Scripture, the other from the firm conviction of the truth of 
Scripture, written into the heart by the Holy Ghost. And we are 
certainly not going to let the fact that men misinterpret Scripture 
and stubbornly cling to their error shake our reliance on the sure 
word of Scripture. The Holy Ghost can and does create this 
assurance in spite of the fact that many, perhaps the majority, 
reject in a given case the clear testimony of Scripture. We thank 
God for this assurance.!3) And out of this assurance Luther de- 
clared: “If therefore our subject of discussion is to be decided by 
the judgment of the Scripture, the victory is mine.” (P. 382.) 
“All the gates of hell cannot bring them [the words of Scripture] 
to nothing.” (P.310.) 

Modern theology is dominated by the spirit of doubt and un- 
certainty, which “believes that nothing ought to be believed with 
the confidence of settled faith. This incertitude is praised as the 
becoming posture of a cultured mind and applauded as the atti- 
tude of one who has attained a lofty superiority to all prejudice... . 
However excusable men may be for entertaining definite and cer- 
tain beliefs about anything else, they cannot be allowed to hold 
more than provisional and transitory views concerning matters of 
religious faith.” (W. A. Candler, The Christ and Creed, p. 29.) 
That applies also to our modern “conservative” theologians. Here 


13) “Here there dare be no uncertainty. The soul demands a sure 
Archimedian point where it may stand, where faith can find a sure foot- 
ing, where literary questions cannot disturb the facts, where an inner 
conviction, a testimonium Spiritus Sancti internum brings absolute cer- 
tainty to the soul. Such a sure foundation is to be found only in the 
Word of God.” (Dr. J.C. Mattes, in the Lutheran Church Quarterly, Oct., 
1937, p. 425.) 
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we have the great host of the unionists. The soul of unionism 
is indifference to doctrine. And here we have the great host of 
those who no longer believe in the inspiration of Scripture. There 
is not, and there cannot be, anything positive about their teach- 
ing. They do not deal in assertions but in “problems,” as Dr. W. 
Laible said: “Ach, dieses ‘Es steht geschrieben,’ auch das ist ver- 
altet — ‘Biblizismus’! .. . Indem man aber die Schrift nicht mehr 
massgebend sein laesst, hat man die Leuchte Gottes verloren, die 
einzige Hilfe in der Nacht, in der wir stehen, die einzige Weg- 
weisung auf dem Wege der Kirche. Ist es ein Wunder, wenn 
die ‘Probleme’ ungeloest in der Luft wirbeln?” Everything has 
become problematical, uncertain, because inspiration itself is 
treated as a “problem.” They are telling us: The Bible teaches 
inspiration, but it does not tell you definitely what inspiration is. — 
We need to get back to Luther, who taught us to say: “It is writ- 
ten!” It is absolutely true. — The editor of the Living Church had 
protested against promiscuous communion as a hindrance to union, 
and somebody wrote him a letter: “Do we understand that you are 
dogmatic in your conception of ‘Holy Communion’? Do we under- 
stand that in the event of a world ‘round table’ on the subject of 
church unity you would refuse to budge on your views of Holy 
Communion to the point of preventing church unity? If you are 
dogmatic in this matter, just how dogmatic?” The editor an- 
swered with one brief word: “As pocmatic as the Holy Catholic 
Church.” (Dec.11, 1937.) If Erasmus had asked the “obstinate 
assertor” Luther: “Just how dogmatic are you?” Luther would 
have answered: “As pocmatic as Holy Scripture.” We offer no 
apology for the dogmatic assertions of Luther. We offer no apology 
for the dogmatism of the Bible. TH. ENGELDER 
(To be continued) 
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1 

It is well that, when the “Pastor’s Professional Growth” series 
was planned by the editors of the Theological Monthly, there was 
included in it also an article on the minister’s professional growth 
in the study and knowledge of the confessions, both of our Lutheran 
Church and of other denominations. We state this because since 
time immemorial there has prevailed in some circles the false and 
hurtful notion that symbolics makes an extremely tedious study 
and that, since it is merely a sort of repetition of dogmatics, it 
ultimately matters very little whether one knows his Concordia 
or not. Comparative symbolics, of course, has usually been re- 

17 
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garded in a somewhat more favorable light, since a certain amount 
of novelty and variety attaches to the confessional writings of other 
churches and a pastor simply cannot get along without knowing 
what the other churches are teaching. 

In a way, perhaps, our ministry must not be criticized too 
severely for this rather listless attitude toward the confessions. 
Law students, they tell us, are not particularly attracted by the 
study of statutes, nor are students of medicine very much elated 
over the study of materia medica. Every science has, so to speak, 
its uninteresting parts, which must be taken along with the rest. 
And yet, as the student of medicine can never become an effi- 
cient practitioner unless he masters also the so-called dry sub- 
jects of his science, so also the student of theology can never be- 
come a truly competent pastor unless he thoroughly and zealously 
studies the somewhat academic and yet also practical subject of 
Christian confessions. The successful barrister always has a firm 
and comprehensive grasp of statutory law; its detailed niceties and 
subtleties, trivialities though often they may seem, he knows with 
that admirable certainty and distinctiveness which permits him to 
judge soundly even when his opponent is trying to screen the issue 
under the heaviest smoke cloud of rhetorical and logical sophistry. 
It is strange indeed that, when an Einstein insists upon subtilities 
and hair-splitting distinctions in physics, and a Hughes in law, and 
a Calmette in bacteriology, these men are honored by the whole 
world, while that same world takes issue with the minister who 
contends that confessional distinctions should be emphasized and 
doctrinal subtilities must be analyzed. The explanation for this 
we find in the od déxeta of 1 Cor. 2:14. Far stranger, however, it is 
that we Christian ministers should be indifferent with respect to the 
“faith of our fathers” and its preservation in a hostile world. Cer- 
tainly, if our Church is to remain the faithful witness of Christ 
which it has been in the past, there must be among our pastors 
“professional growth” also in the study of the confessions. 


2 

Whether our own Lutheran Confessions deserve continued 
study or not depends on what they are per se and of what benefit 
they are to us today in this undogmatic age, when creeds quite 
generally have been relegated to the trash heap. As to the first 
point, we of Missouri hold neither the historical nor the dogmatical 
view of our Confessions. By this we mean that in our estimation 
our Confessions are neither mere relics of a passé belief, of no prac- 
tical significance at all to us today, nor doctrinal norms which in- 
dependently of Scripture establish the official corpus doctrinae of 
a denomination. In other words, on the point of confessional defini- 
tion we neither Calvinize nor Romanize; but we accept our Chris- 
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tian Confessions as a “testimony and declaration” (Zeugnis und 
Erklaerung, Form. of Conc., Epit., 8) of the Christian faith, to which 
our pious fathers in troubled times were forced by doctrinal con- 
troversies that almost destroyed the Church. The symbols con- 
stituted their doctrinal challenge to the forces of hell, which had 
assailed the Church and with the misericorde of false teaching 
meant to give the death-blow to the almost defeated “body of 
Christ.” But they were more than a heroic challenge; they were 
the victorious sword by which the enemy was put to rout and, by 
God’s grace, the Church was preserved; for after all is said, the 
orthodox Confessions are “a comprehensive, unanimously approved 
summary and form wherein is brought together from God’s Word 
the common doctrine, reduced to a brief compass, which the 
churches that are of the true Christian religion confess” (Form. of 
Conc., Thor. Decl., Trigl., p. 849 f.). They are God’s Word. 


So arose the three Ecumenical Creeds, even the Symbolum 
Apostolicum, which was the first challenge of the Christian bap- 
tizandi to the misbelief of a godless world, the Augsburg Confession 
and its Apology, the Smalcald Articles, the Formula of Concord, 
yes, and also Luther’s catechisms; for as a church norm they are 
the challenge of the Lutheran Church over against the devastating 
errors of Romanism, Calvinism, and Socinianism, or Unitarianism, 
which today confronts the Lutheran believer in the form of Mod- 
ernism. Always the orthodox symbols of the Christian Church 
have been declarations of the Christian faith and, as such, God’s 
own Word, set forth in that particular form in which it best served 
the paramount purpose of confuting error and defending divine 
truth. Far be it from us, therefore, that we despise our confes- 
sional standards! Whoever contemns the Christian confessions that 
proclaim the doctrines of Scripture, contemns God Himself, who has 
given us His Word. Whatever may be feeble or imperfect in their 
wording or organization (though upon the whole they are better 
creeds than we could produce today) is certainly of men and must 
so be acknowledged; but these human, and therefore in externis 
more or less imperfect, testimonies set forth God’s unchangeable 
truth, and that must be sacrosanct to us as “the sanctuary above all 
sanctuaries, yea, the only one which we Christians know and have 
and which sanctifies everything” (Large Catechism, Third Com- 
mandment, § 91, Trigl., p.607). But as such should they not move 
us to continued study and indefatigable research? Dr. Walther 
endeavored to study the entire Konkordienbuch from cover to 
cover every two years, though perhaps he knew the Lutheran 
Confessions better than any other theologian of his time. He is said 
to have expressed the opinion that, if he failed to read the Con- 
fessions regularly and systematically, he would become ignorant of 





260 Professional Growth in the Study of the Confessions 


the Lutheran doctrine in its clearest form and expression and lose 
for himself their devout spirit of Biblical loyalty. Do we need our 
Confessions less than this great man of God? In Germany the 
confessional Lutheran groups have recently returned to a new con- 
sideration of the Lutheran Confessions, and they are centering 
their attention on them more than ever men have done since the 
passing of the great orthodoxy in the eighteenth century. Should 
we Lutherans of America remain indifferent to the doctrinal values 
stored up in our glorious Confessions? It seems egregiously un- 
reasonable. 

However, as little as we dare to neglect our own confessional 
standards, just so little, too, may we ignore those of our denomina- 
tional competitors. To argue on this point at any length would 
mean to insult the intelligence of our readers; but let us briefly 
state that, unless we read Roman dogma in its own confession and 
writings and cease getting our knowledge of Catholic teaching 
merely from second-hand sources, we are liable not only to do our 
antichristian opponent the greatest injustice but also by sheer 
ignorance of the real issues to carry on polemics which beats the 
air and hurts no one. So also the Reformed confessions, though 
the Calvinists themselves, in general, do not give them the attention 
which they deserve, must be studied by us without fail; for these 
creeds, though differing from one another in more or less non- 
essential points, teach and defend the errors of Zwingli, Calvin, 
and other Reformed leaders. Today the danger threatening us 
through Calvinistic doctrinal influx is doubly great, since in a way 
we are fighting shoulder to shoulder with Calvinistic Fundamen- 
talists (though each, of course, in his proper camp) to defend 
against the ever-increasing multitude of Modernists the basic and 
distinctive differences of the Christian faith, such as the divine 
inspiration of the Bible, the deity of Christ, His vicarious atone- 
ment, salvation by grace, and the hope of life eternal through faith 
in Christ’s blood. But we agree with the Calvinistic Fundamen- 
talists only with regard to the mere general confession of these 
doctrines. They say: “The Bible is the Word of God,” and so 
do we. But enter more deeply into the dogmatic contents of the 
article of Bibliology, and Lutherans and Fundamentalists soon 
find themselves on divergent paths. Just so it is also with the 
other essentials just named, the deity of Christ, His vicarious 
atonement, and the like. The “different spirit” of Zwinglianism and 
Calvinism causes almost in every chapter of Christian doctrine as 
deep and wide a gulf as that which exists between Lutheranism 
and Romanism. No indeed; we must take the doctrinal dif- 
ferences between Lutheranism and Reformed Fundamentalism very 
seriously and study most earnestly all departures from the Biblical 
and Lutheran doctrine. If the Lutheran Confessions are true state- 
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ments and declarations of the Christian faith, in perfect harmony 
with God’s Word, all the confessions of Romanism, Calvinism, and 
Socinianism opposing that Word are declarations of false doc- 
trine, which, whether the error seems great or small, in the end 
tends to mislead its adherents into everlasting perdition. Where 
divine truth and human error contend with each other, there is 
no middle ground, and there can be no neutrality and, of course, 
also no indifferentism and syncretism. Confessions certainly de- 
serve our careful study, either because they teach and confess 
God’s Word or because they seek to overthrow it. In the one case 
we ought to be interested in the better understanding of the divine 
truth and in the other in the preservation of divine truth against 


human speculation. ‘ 


When the question is asked of what benefit the study of our 
Confessions may be to us as individuals and, collectively, as a com- 
munion of believers in, and witness for, Christ, the reply, in the 
first place, is the same as that given in answer to the query what 
the detailed and continued study of the Word of God, or the Holy 
Bible, itself may help us. Luther’s excellent words in his Large 
Catechism (Third Commandment, § 100, Trigl., p.609) certainly 
apply also to the study of God’s Word as it is set forth in our 
Christian confessions: “Such is the efficacy of the Word, whenever 
it is seriously contemplated, heard, and used, that it is bound never 
to be without fruit but always awakens new understanding, plea- 
sure, and devoutness, and produces a pure heart and pure thoughts. 
For these words are not inoperative or dead but creative, living 
words. And even though no other interest or necessity impel us, 
yet this ought to urge every one thereunto, because thereby the 
devil is put to flight and driven away, and, besides, this command- 
ment is fulfilled, and this exercise in the Word is more pleasing 
to God than any work of hypocrisy, however brilliant.” 

The great Reformer’s statement that the efficacious Word of 
God “always awakens new understanding, pleasure, and devout- 
ness” must claim our attention in a special way this year, when we 
observe the centenary of the coming of our Saxon Pilgrim Fathers. 
For an entire century ours has been a privilege which very few 
Christians in the world have ever enjoyed: we have had God’s 
Word in its truth and purity to guide us in our individual and 
congregational life both in doctrine and practise. But do we as 
a Church show spiritual understanding, pleasure, and devoutness 
(neuen Verstand, Lust und Andacht) in a very remarkable degree? 
Do we bear witness of God’s Word in a measure agreeing with the 
greatness of the trust with which we have been endowed? Have 
we proved ourselves a missionary Church more than others which 
did not have the pure Gospel doctrine? 
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In his explanation of the Third Commandment Luther writes 
these most earnest and reproachful words, which, we believe, ade- 
quately characterize much of our own ministerial and congregational 
attitude and activity today: “Likewise those fastidious spirits are to 
be reproved who, when they have heard a sermon or two, find it 
tedious and dull” (sind sie es satt und ueberdruessig), “thinking 
that they know all that well enough and need no more instruction. 
For just that is the sin which has been hitherto reckoned among 
mortal sins and is called dxndia, i. e., torpor or satiety, a malignant, 
dangerous plague, with which the devil bewitches and deceives the 
hearts of many, that he may surprise us and secretly withdraw 
God’s Word from us” (auf dass er uns uebereile und das Wort 
Gottes wieder heimlich entziehe). 


We do not care to spend too much time on this rather un- 
pleasant subject; nevertheless, if we would honestly examine our- 
selves before God on this point, we surely would be obliged to con- 
fess in His heart-searching presence that more or less we all have 
proved ourselves “fastidious spirits,’ who deserve His censure and 
severe punishment. What a blessing it would be for our Church 
if the “new understanding, pleasure, and devoutness” of which 
Luther speaks in His Catechism would be found throughout our 
denomination among pastors and laity, old and young, in every 
sphere of Christian life and work! May we seek it in a renewed 
conscientious study of Scripture and our precious Lutheran Con- 
fessions, the choicest fruit of our fathers’ faith and loyalty! 

A renewed, conscientious study of our Confessions, however, 
would not only awaken in our circles “a new understanding, 
pleasure and devoutness,” as we have just heard, but in the same 
measure it would also bless us with that most profitable and nec- 
essary spiritual solidarity or cohesiveness, without which we can- 
not hope to fight the Lord’s battles successfully, as one united, 
mighty army of God. Error divides, as the modern Lehrverwirrung, 
or confusion of doctrine, among the sectarian churches, which are 
disloyal to God’s Word, abundantly proves; but Ged’s Word 
unites. Of the first Christians at Jerusalem we read in Scripture: 
“And all that believed were together and had all things common,” 
Acts 2:44; and again: “The multitude of them that believed were 
of one heart and of one soul,” Acts 4:32. They kept the unity of 
the Spirit in the bond of peace, Eph. 4:3. And this they did because 
“they continued steadfastly in the apostles’ doctrine and fellowship, 
and in breaking of bread, and in prayers,” Acts 2:42. Here was 
a sacred fellowship, a holy communion, based upon God’s Word 
and confirmed by daily use of the Lord’s Supper and prayer, which 
was wondrously unique. The believers at Jerusalem were per- 
fectly joined together in the same mind and in the same judgment, 
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1Cor.1:10. They were one in their one Lord, one faith, one Bap- 
tism, Eph. 4:5. They had ecclesiastical union in true, inward, spir- 
itual or Spirit-wrought unity of faith and love. 

We, too, have enjoyed this wondrous solidarity of faith and 
spirit in an exceptional way. In fact, we have become so ac- 
customed to it that we are surprised at the very thought that it 
might be taken away from us. In method and application, in ques- 
tions of external management, we of course uphold our Christian 
liberty and, though guarding against a separatistic, schismatic spirit, 
do things as circumstances and the furtherance of God’s kingdom 
suggest, always of course within the regulation of the divine Word. 
But in dogma we are unqualifiedly one, standing four-square upon 
the whole body of doctrine as it is set forth in Holy Scripture. 
Will this almost unparalleled spiritual and doctrinal cohesion re- 
main ours in the future? Already there are signs intimating Corin- 
thian faults of division and dissension. We need not expatiate on 
this matter; let every one here contemplate the situation with a 
view to remedy and to heal. But the healing of the breach lies 
only in our common study of God’s Word, and that also as it is 
confessed in its purity in our Confessions. If we retain the truth 
and spirit of our Confessions, if their love and loyalty to Scripture 
and its teachings will remain ours, then we may defy Satan’s 
attempts to set at variance brother against brother and church 
against church. Then we will readily subject our personal interests 
to the common good and in brotherly love seek to strengthen the 
things which remain, that are ready to die, Rev.3:2. Let us, then, 
study our Confessions for continued and yet greater spiritual 
solidarity or fellowship in the Lord’s Word and work. We owe it 
to our high spiritual leadership to know thoroughly, and be able 
to give at all times and in every way a good account of, our Con- 
fessions. 

But what has just been said is true also of spiritual Anschluss. 
The study of God’s Word, set forth in our Confession, will foster 
and cement not only solidarity, but also true Christian affiliation; 
and by this we mean communion ad extra, while solidarity repre- 
sents communion ad intra. Today Lutheran synods more than ever 
before realize the serious drawbacks of denominational solitariness. 
It is held that solidarity ad intra is not sufficient; Anschluss ad 
extra is also highly desirable. Now, let us for the moment leave 
out of consideration whether or not God may grant us by grace 
that Lutheran union which for years has been sought so eagerly 
both in our own country and abroad. Let us suppose that also in 
the future Lutheranism will not be united outwardly but will be 
split into small churches, or denominations. But what of this if the 
individual loyal Lutheran groups have true, inward or spiritual 
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fellowship with all the thousands within the general Lutheran pale 
who are joined together inwardly by the spirit and truth of our 
Lutheran Confessions? Is not, after all, that which is inward 
greater than that which is external? Are we, after all, not working 
for the increase of the communio sanctorum, the ecclesia invisibilis, 
rather than for that of an ecclesia visibilis a la Ritschl or Rome? 
The Lutheran believer, though greatly desiring outward union with 
confessing Christian groups bearing the same name, is not greatly 
perturbed if outward affiliation in church union is not realized. 
He is more concerned with the spiritual Anschluss of faith, the 
inward communion, which comes from diligent study and un- 
qualified acceptance of God’s Word, and this especially, too, as the 
Word is presented in our Confessions. We are sure that, if for 
one year all the eighty million Lutherans (or however many or 
few there may be in the world) would diligently, prayerfully, and 
open-heartedly study the Concordia and consecrate themselves to 
the acceptance and confession of the doctrines laid down therein, 
to the utter suppression of all Pelagianistic, Romanistic, and Calvin- 
istic leaven that has found its way into their midst, there would be 
such a remarkable agreement in faith and brotherly love that 
a United Lutheran Church of the World would soon be the outward 
result of the inward faith-fellowship. 

And so, as another fruit and blessing of the consecrated study 
of our Confessions, we must mention also the unio ad extra which 
it would produce. Very soon, we believe, the inward fellowship of 
faith engendered by the study of our Confessions would result in 
the drawing together of the various Lutheran confessional groups. 
From that point of view especially we desire a universal, earnest 
study of our Confessions among all Lutherans throughout the world 
at this time. Could such a merger as a United Lutheran Church of 
the World be achieved, what a power it would constitute against 
Romanism, Calvinism, and Modernism! Today the ecumenical 
character of confessional Lutheranism is quite generally recognized. 
True Lutheranism is not sectarian, but ecumenical. Wherever 
church groups have found it necessary to separate from Luther- 
anism, it was because some sectarian leaven brought about the 
inward breach of the faith-fellowship. So Romanism is sectarian; 
so Calvinism is sectarian; so Socinianism is sectarian; so fanaticism 
in every form is sectarian; so every other separatistic ism is sec- 
tarian. Sectarianism is departure from God’s Word, while Luther- 
anism in its real confessional attitude is adherence to God’s Word. 
That is a boast, but a glorious boast, because it is a glorying in the 
Lord Jesus Christ, whose Word is our supreme norm of faith and 
life and our joy and glory. Now, then, if the Lutheran Confessions 
(which by their very nature are altogether ecumenical just because 
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they are thoroughly Scriptural) would be universally studied, be- 
lieved, and accepted by all Lutheran groups, there would be 
brought about what the so-called Lutheran world conventions can 
never bring about if they allow sectarianism to remain and destroy, 
namely, a spiritually united Lutheran Church truly loyal to Scrip- 
ture in faith and profession. Alas, because of the perverseness, 
unbelief, and apostasy of fallen human nature we never dare 
hope that such a united Lutheran Church will be realized; but if 
it is not realized, it is not because such a union is theoretically im- 
possible but because practically sectarian, unscriptural considera- 
tions thwart the unifying influences of God’s inwardly uniting 
Gospel. At any rate, as eagerly as we desire the boon of outward 
church union, so eagerly, in the interest of such union, let us study 
God’s precious Word in the truly glorious Confessions of our 
Church. 

Lastly, just as the study of God’s Word in our Confessions, 
unless prevented by Satan and our perverse flesh, produces inward 
and outward fellowship among Christian believers, so also it be- 
stows that sober-mindedness which, rooted in God’s Word, repu- 
diates every kind of fanaticism and enthusiasm that threaten to 
invade our Church. Of enthusiasm we have every reason to 
beware today, when “sheer enthusiasm” has gained for itself a 
place in almost every existing denomination. Briefly expressed, 
enthusiasm is a going beyond God’s Word; and enthusiasm goes 
beyond God’s Word in trying to produce those results which only 
God’s Word itself can accomplish. Enthusiasm therefore is rejec- 
tion of God’s Word. Calvinism, Romanism, and Unitarianism are 
all enthusiastic in their very nature, just as they are also sectarian 
in their nature; for enthusiasm and sectarianism go hand in hand, 
just as in the final analysis they are one. However, enthusiasm 
does not always appear in the crude form in which it shows itself 
among some of the lower sects of our religious world. Holy 
Rollerism is a very boorish form of enthusiasm and so very offen- 
sive; but it is doubtful whether really it is more dangerous than 
Calvinistic and Arminianistic revivalism or Romanistic High- 
churchism. Here we must beware of the “little leaven” that 
leaveneth the whole lump; and what will aid us very greatly in 
this, what will keep us sober and steadfast in the divine truth, is, 
we believe, the very study of our Confessions, which because of 
their perfect loyalty to God’s Word are the very best antidote 
against all forms of enthusiasm, both crude and insidious. Also on 
this point we confine ourselves to only the most necessary prin- 
ciples, since the matter is so obvious that a more detailed discussion 
is quite unnecessary. But, to speak in review, if we desire the true 
spiritual understanding, pleasure, and devoutness in the Lord’s 
work and, besides this, true solidarity within our Church and true, 
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abiding Christian fellowship with other Christians, and in particular 
with Lutherans not yet joined to us by church affiliation, together 
with that sacred sober-mindedness which spurns every form and 
outgrowth of sectarianism and enthusiasm, then we must zealously 
study God’s Word as it is set forth in our Confessions; for there we 
have the divine means by which all these blessings may be secured, 
unless, of course, in sheer unbelief and folly we repudiate God’s 
Word and follow our own perverse wisdom of the flesh. 


4 

However, the question still remains regarding the manner in 
which our Confessions may best be studied. Here, of course, much 
depends on the personal work method of the individual pastor. 
Very few of us do our work in precisely the same way, and hence 
what may help the one may hurt the other. In the end, the only 
thing that really matters is that the study of the Confessions be 
actually, regularly, and systematically attended to. And here again 
it is necessary that a beginning be made, and such a beginning 
indeed as contemplates persistent continuation to the “bitter 
end”; for any work irregularly and desultorily executed is as good 
as useless. Under the circumstances prevailing in most pastoral 
charges, it may be best for the minister to set aside each day a cer- 
tain amount of time (and not too much of that either; say about 
an hour or so) for the perusal of our Concordia Triglotta. Let him 
begin in front with the excellent historical Introductions by Dr. F. 
Bente and then read, with pencil in hand to underline and note 
summaries, paragraph after paragraph until a certain part or book 
is finished. Then let him sum up in outlines what that book 
teaches, and let him so arrange his material that he may utilize it 
in his sermons or catechism instruction, also, of course, in con- 
ference papers, and the like. Such private, persistent study of the 
Confessions is absolutely necessary, and there is nothing else that 
can take its place. If the study should appear “stale” to us at times, 
let us remember the glorious contents of the Confessions, the stress 
of the times under which they were produced, and the practical 
values of the doctrines here presented and defended. 

The careful study of the Concordia Triglotta, from beginning 
to end (and let no one slight what has been added in the rear by 
way of an appendix), with proper underlining and marginal sum- 
mary and note work, will take about one whole year, provided the 
pastor can devote to it an hour or a little more a day (excepting, 
of course, Sundays and other preaching or festival days). But 
after he has covered the whole ground in this thorough way, he 
will have acquired so large an amount of practical, every day 
usable theology that he will not like to ignore the Concordia as he 
prepares for his sermons, instruction lessons, conference papers, 
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periodical articles, and so forth. He may then in particular make 
use of the fine comprehensive and detailed Index in the rear of 
the book and study the heads of doctrine suggested by his special 
pastoral work topically. To aid themselves in this work, some pas- 
tors have drawn up for themselves concordances of passages, so that 
they may be able to find valuable passages of their choice without 
delay. Of course, very important passages that bear on doctrines to 
be daily applied, such as justification by faith, Baptism, the Lord’s 
Supper, and the like, ought to be memorized; for while our Con- 
fessions can never take the place of the Bible, the norma normans, 
they, as the norma normata, show what is regarded by Lutheranism 
as Bible doctrine and so also are worthy of frequent quotation 
[their quotation at times even becoming necessary] both in the 
pulpit and in instruction periods. 

And here we recommend that the minister should endeavor to 
acquaint his young and old parishioners with the Confessions. This 
may be done in sermons, but it is best accomplished in special 
classes. Of our Confessions three especially may be well used for 
popular instruction, namely, the Augsburg Confession, its history 
and doctrine; Luther’s Large Catechism, in topical presentation; 
and the Epitome of the Formula of Concord. If our laity would 
master the contents of these three precious books, they certainly 
would be much better indoctrinated than they are now, when so 
many of our adults receive hardly any doctrinal instruction outside 
the sermon on Sunday. That the study of these three books appeals 
to our laity the writer himself has experienced time and again when 
he made them the topics for class study in Sunday-school or con- 
gregational work. 

But above all, our pastors’ and teachers’ conferences must take 
up the study of our Confessions. Our Confessions present, in the 
main, central doctrines, and indeed those fundamental teachings 
which at all times are more or less in controversy. The doctrines 
of the Augsburg Confession and of the Formula of Concord, and of 
course also those of the Smalcald Articles and the other confes- 
sional writings, are of such tremendous importance that we simply 
must not ignore them when we meet as brethren in conference to 
gain new strength and inspiration for our work. We really cannot 
preach and testify rightly unless we are thoroughly conversant with 
these great doctrines which the Book of Concord so forcibly em- 
phasizes. Loyalty here compels us to play fair with God, who has 
placed upon us the sacred obligation to preach His Word in its truth 
and purity. Unless we study that Word and preach it to the full 
extent of its deep meaning and wide application, we do not faith- 
fully discharge the holy office which by grace we have received of 
God. The question is: Are we going to be faithful? Are we going 
to love God’s Word as our fathers have loved it? Upon our reply 
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to these questions depends our future weal or woe, whether as a 
Church we shall progress and triumph or whether ultimately we 
shall go down in doctrinal defeat. 

It is very perturbing at times to notice how the spirit of indif- 
ferentism with respect to doctrine is slowly but steadily increasing 
in our circles. At conferences and synodical conventions the call 
is for practical discussions rather than for doctrinal presentations. 
And what is worse still is that the cry is for mechanical “short-cut” 
methods that simplify and reduce the hard labor which naturally 
the office of the Christian ministry imposes upon both pastors and 
elders. By practical “short-cut” methods we desire to enlarge our 
church and Communion attendance, our Christian giving, our mis- 
sionary activities, our instruction of young and old catechumens, 
and the like. Our patterns seem to be the simplified, practical 
factory methods of the enormous industrial or commercial enter- 
prises of our time; but we forget that there is a vast difference 
between the work of big business and that of the Church. The 
Church indeed should be characterized by activity, and by plenty 
of it; but this activity must be divinely motivated, directed, and 
sustained through the study and application of God’s Word. If we 
shall let up on God’s Word and its study, God will surely let up 
on us and cease blessing us; for whatever blessings God bestows 
upon us as a Church, He mediates to us only by means of His 
Word. On the contrary, if we diligently and prayerfully study the 
Word of God as it is set forth to us in Scripture and our Lutheran 
Confessions, we may face the future without fear; for our con- 
secrated pastors, deeply rooted in God’s Word, will do their im- 
portant work with absolute doctrinal certainty, perform their 
preaching and teaching ministry with true brotherly uniformity in 
presentation and expressions, and will, lastly, evince in all their 
pastoral and missionary dealings that valuable Christian sober- 
mindedness which will keep Lutheranism free from the taint and 
mold of rationalism, enthusiasm, and sectarianism. 

May God in His mercy preserve to us a studious ministerium! 

J. THEODORE MUELLER 
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Sn den erjten fedhs Nummern des vorigen Yahrgangs diefer Beit- 
{drift haben wir feds fleine Hejefielftudien veriffentlidt. Der Grund 
dDafiir war, Daf diefes Buch, eine der gréften und tunderbarften prophe- 
tijden Sdhriften des Alten Tejtaments, aber gugleicdh eins der fchwierigeren 
Biidher der Heiligen Schrift, befondere Gottesgedanfen enthalt, die fein 
Studium fiir den Theologen fehr niiblic) und mwertvoll madjen, und dak 
andererfeits die Sdhwarmer alter und neuer Beit fich gerade auch mit 
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diefem Buche befdhaftigt haben, um ihre eigenen verfehrten und toridten 
Gedanfen mit der Schrift gu decken. Diefe feds Studien haben uns eine 
Anzahl Briefe eingetragen. Diefe Zufdriften betwegen uns, einen anz 
pern Propheten in folden fleinen, abgerundeten Studien vorgufiihren 
und Damit gugleich wieder dem fiir alle jungen und alten Theologen unz 
entbehrlicen, unablaffigen Sehriftitudium etwas gu dienen gu fudjen. 
Und unfere Wahl fallt diesmal auf den Propheten Daniel. Cinmal ent- 
halt auch diefeSs Buch gang groge, wunderbare Gottesgedanfen iiber 
Gottes Reich und Kirche, fdildert tatjacdlich, mas fehon Luther erfannt 
hat, wie im Fluge den Gang der Welt- und Rirdhengefdhidte von 
DanielS Zeit an bi gum Ende aller Tage. Der Reformator bemerft 
namlich einmal in feinen Tifdreden: ,Die Weisfagung Daniels ift eine 
feine Chronif, geht bis ans Ende der Welt, teil deutlich das Reich des 
Antichrijts und des Tiirfen ausgedriict ift.“1) Das Bud Daniels ijt 
aber auch im befonderen Ginne eine Troftfdrift, gerade tie die Offen- 
barung St. Sohannis von Walther gang mit Ret ,,da8 foftlide Chri- 
jtene und Rirdentrofthud” genannt twurde.2) Deshalb fdrieb auch 
Luther, als er den Daniel iiberfebte, am 25. Februar 1530 an Rifolaus 
Hausmann: ,,Sebt bereiten wir den Daniel fiir den Orucé gu gum Trofte 
fiir Diefe Tebte Zeit”,3) und fiigte dDarum auch diefer itberfebung eine fehr 
lefenSiwerte, gang trefflicke Auslequng de3 elften und aiwolften Rapitels 
bei, Der die erfte vollftandige deutfdhe Wusgabe den Titel gab ,,Das 
aiwelffte Capitel Danielis, mit der Auslegung D. Martini Lutheri, gu 
diefen febrlicden Zeiten jeer niiblich und troftlid) gu Tefen” .4) 

Sodann hat das Bud) Daniel auch befondere Bedeutung fiir da3 
Neue Teftament. Die gewshnlicde Selbftbezeichnung de Heilandes, die 
nist weniger als einundadtzgigmal im Neuen Teftament vorfommt, 
»Menfdhenfohn”, ijt, wie wir jpater fehen werden, aus Dan. 7,13 ge- 
nommen. Und das gange Buch der Offenbarung rubht wie gum Teil auf 
Hefefiel, fo nod) mehr auf Daniel wie itberhaupt alle eSdhatologifden 
Ausfiihrungen de$ Neuen Teftament3. DanielZ Buch hat freilich aud 
befondere Schiwierigfeiten und ijt Darum wieder eins der Bilder der 
Geiligen Schrift, die von den Schwarmern gemifbraudt werden und in 
denen borivibige Geijter namentlid) in aufgeregten Beiten ihre Hoff- 
nungen und Sefiirdtungen finden wollen. Yedermann tweif, wie die 
Shwarmer mit Vorliebe fich damit befaffen, ter das fleine Gorn und 
der grope Konig fei, und daB namentlich die Bablen in Daniel, die darin 
allerdings eine Rolle fpielen, in twillfiirlider Weife berednet und auf 
Ereigniffe in der Kirche und in der Welt gedeutet werden. Und endlich 
ift das Buch Daniel auch eins der biblifden Biidher, die wegen ihres Ynz- 
halt bejonders bon der modernen Vibelfritif angegriffen merden, fo dah 
der auf dem Gebiete de3 Alten Teftament3 gelehrte anglifanifdhe Theolog 
Pufey mit Recht fagen fonnte: “The Book of Daniel is especially fitted 


1) St. Louifer AWusg. XXII, 1600. 3) XXIa, 1416. 
2) Lehre und Webhre, 2, 204. 4) VI, 892. 
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to be a battle-field between faith and unbelief... . It is either 
divine or an imposture.”5) Und fdjon Sengjtenberg, der verdienftvolle 
Ausleger und Apologet de3 Alten Teftament3, hat gu feiner Beit gefagt, 
Dak die Veugnung der Edhtheit de Buches Daniel vom Standpuntt der 
Gegner der Offenbarung aus ,ecine durdhaus nottwendige” fei. ,,Die 
Wunder und Weisfagungen des Buches iiberfteigen fo fehr den getwshn- 
lichen Naturlauf> dak die Anerfennung der Cehtheit de3 Daniel und 
die Anerfennung der offenbarten Religion ungertrennlid verbunden 
find.“ 6) 

Selbjtverftandlid fonnen wir auch bet Daniel wie fdon bet Hefetiel 
nur eine Wuswabl fiir unfere fleinen Studien treffen megen der Raum- 
befdranfung in einer Seitidrift. Das Buch hat einen grofen und 
reichen Ynbhalt, und fiir die nicht behandelten Punfte miiffen wir den 
Lefer auf Kommentare wie Martin Geier in der alteren Beit und Keil 
und Rliefoth in neuerer Zeit und andere Werke, die wir im Verlaufe 
diefer Studien nennen twerden, beriveifen. Wir werden uns wieder borz- 
ausfidtlid auf feds Artifel befdhranfen, die ettwa die folgenden iber- 
f@riften tragen twwerden: 1. DanielS Perfon; 2. Daniels Buch; 3. Der 
Wahnjinn de3 Grokfinigs und die Handfchrift an der Wand, Rap. 4 
und 5; 4. Die vier Weltreide und das Gottesreich, Rap. 7 und 8; 5. Der 
Menfdenfohn, Kap. 7, 13. 14; 6. Die lebten Gefichte Daniels, 


Rap. 9-12. 
1. DanielS Perfon 


Schon der Name de3 Propheten Daniel ift beachtenSwert. Er tragt 
eben einen hodbedeutjamen Namen wie alle die grofen Manner des 
Volfes Gottes im Alten Teftament, bedeutfam fiir feine Perfon und fiir 
das Volf, unter dem er twirft. Der Name deS Yefaja bedeutet ,, Geil ift 
(oder fdafft) Sehovah”, und Yefaja hat wie fein anderer das Heil 
Gottes in dem gufiinftigen Mteffias verfiindigt. Der Name Yeremia 
bedeutet ,, Der HErr wirft oder wirft hin”, und Yeremia hat angefiindigt 
und dann auch beridtet, wie Gott fein Volf gu Boden geworfen hat. 
Der Name Hefefiel bedeutet ,,Gott ift jtarf’, und fein Wirken und fein 
Buch zeigen die alles iiberwwaltigende Starfe Gottes. Der Name Daniel 
bedeutet ,,. Mein Richter ift Gott“, und diefer Name hat fich in Daniels 
gangem Leben betwahrheitet. Gott ijt fein Ridter. Das betwahrt ihn 
bor Menfdenfurdt und Menfchengefalligfeit; das erhalt ihn in feiner 
ftrengen Gewiffenhaftigfeit und Frommigfeit, fo daB er dDem vaterlicen 
Gefege treu bleibt und e3 nicht iibertvitt, nicht teilnimmt an dem frembden 
und falfden Gottesdienft, feine Scheu hat, einem Nebufadnegar, einem 
Velfager und einem Darius die Wahrheit gu bezeugen. Ymmer lebt in 
ihm das VBetwuptfein: Gott ift mein Richter. 


5) Zitiert pon Behrmann in Nowads ,Handfommentar jum Alten LTefta- 
ment“, S. XLVII. 

6) Veitrage zur Cinleitung ins Alte Teftament. Erfter Band: Die 
Uuthentie des Daniel und die Jntegritit des Sacharjah, S. 4. 
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iiber feine Familie Hiren wir nichts Naheres, wie iiberhaupt die 
Gefdicte de3 VolfeS Ysrael und feiner Glieder bei diefem Propheten 
zuriidtritt aus Griinden, die mir bald erfennen merden. Wir wiffen 
nur, Da er bon vbornehmem, bdielleidht foniglicem Gefchledte tar; denn 
Nebufadnegzar gebot feinem oberften Kammerer oder Oberhofmarfdall, 
“the master of his eunuchs”, au3bdriiclid, er folle aus den Rindern 
8rael folde twwablen, die ,vom finigliden Stamm und Serrenfinder” 
feien, Rnaben, die nicht gebredhlich feien, fondern fdine, fluge und ver- 
ftandige Rnaben, gefdict, gu dienen am fniglidjen Hofe und gu lernen 
dhaldaifdhe Sprade und Sehrift, Rap.1,3.4. Und einer diefer vor- 
nehmen Knaben war Daniel. Das ftimmt aud mit der gangen BWeife 
der orientalifden Serrfder, die gern gerade Rinigsfinder, die Sohne 
und Vertwandten befiegter Konige, gu ihrem Hofdienjt beftimmten. Val. 
Neh. 2,1. 3. 

Uus DanielZ Gedichte, die er in feinem Buche aufgeszeidnet hat, 
erfahren wir jodann, dak er die gange Beit der babylonifden Gefangen- 
{aft durdchlebt hat. Cr wurde am Anfang des Exils, alB Nebufadnegar 
bei einem feiner QHeereSziige Yerufalem zum erftenmal eroberte, im 
Sabre 606 oder 605, als Siingling nach Babel meggefiihrt und in die 
Schule gegeben und gum Hojdienft vorgebildet. Cr hat dann die ganze 
Dauer de$ Erils im Morgenland gugebradt, Rap. 1,21; denn dads lebte 
Datum, das wir in feinem Bude finden, ijt das dritte Jahr de3 Cyrus, 
Rap. 10,1, der in feinem erjten Yabre als Grokfinig, 536, den Quden 
die Erlaubni8 gab, nach Serufalem guriicgufehren und dort den Tempel 
gu bauen, 2 Chron. 36,22.23; €3ra1,1-3. Go hat alfo Daniel 
wenigftens fiebgig Jahre im Morgenlande unter fehr verfdiedenen Kini- 
gen und in febr verfdiedenen Verhaltnijjen zugebradt, ijt auc, foweit 
wir wiffen, nie wieder nad Yerujalem zuriicigefehrt, fondern im Ptor- 
genland geblieben; tweshalb, fonnen wir freilic) nur bermuten. Aber 
diefe Vermutung liegt nae, dak er namlid&) mit feinen Fabigfeiten und 
in feiner herborragenden Stellung jeinem Bolfe in der Fremde mehr 
dienen fonnte, alS wenn er nach Yerufalem guriicfgefehrt ware. Er war 
ja auch, twie wir fpater noch genauer erfennen werden, nicht eigentlich) ein 
Prophet fiir fein Volf, wie Befaja, Yeremia und Hefefiel, fondern 
Staatsbeamter in den groken Weltmonardien, der gerade als ein folcher 
Beamter jotwohl feinem Volfe als auch dem Reicde Gottes itberhaupt 
gerade in diefer Zeit mehr niiben fonnte, alZ wenn er auf eine Tatigfeit 
unter feinem Wolfe befdranft getwefen ware. Berichtet doch auch eine 
fonft freilich unbverbiirgte jiidijche Tradition, dag Daniel der menjfdjlice 
lrheber deS Befehls des Cyrus betreffs der Riicfehr der Yuden und des 
Tempelbaus getwejen fei. Cr habe dem Cyrus die befannten Weis- 
fagungen Sef. 44 und 45 vorgelefen, two diefer mit Namen genannt, 
feine Siegeslaufbahn gefdildert und auch dies angefiindigt mird, dak er 
gu Serujalem fagen werbde: ,,Sei gebauet” und gum Tempel: ,,Sei ge- 
griindet”, Rap. 44,28. Go hat Daniel ein lange3 Leben gehabt; denn 
wenn er fiebgig Jahre im Eril war und dann nod bis ins dritte Jahr 
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deS Cyrus lebte und doch bei jeiner Wegfiihrung ein ab war, ein Rnabe 
oder Qiingling von 17 bis 20 Yabren, Rap. 1,4. 6.10. 13.15, fo wird 
er ein Wter bon mindejtens neungig Yabhren erreidht haben. Bwifden 
Kap.1,21 und 10, 1 befteht feinerlei Widerfpruch. Cinmal heift e3 an 
der erjteren Stelle itberhaupt nicht ,,lebte’, fondern nur ,twar’, %n, 
continued; vor allem aber gibt das ,,bi3“, unto, TY, wie dad griechifde 
és, das Lateinifde ad, dad deutide ,,bi3”, dad englifde till haufig nur 
Den terminus ad quem an, ohne angudeuten, was hinter diefem ter- 
minus liegt. Sap. 1, 21 foll nur bejagen, dak Daniel wahrend der 
gangen Dauer de3 Erils im Morgenland twar. 

Und dies fein ganges langes Leben ijt reid) an Wundern der gitt- 
Tiden Macht und Gnade, ein Vorbild ohnegleichen fiir jung und alt, ein 
Exrempel, das jeder Prediger und Lehrer beim Unterricht in der biblifden 
Gefdhidte oder Vibeljtunde feinen Kindern und jungen Leuten ans Herz 
legen wird. Wir brauden nur an da3 1. Kapitel zu erinnern, two Gott 
den Daniel am Hofe betwahrte und Segen und Gedeihen gu feiner leib- 
licen Erhaltung und zu feinem Studium gab; an das 2. RKapitel, wo er 
dem Nebufadnegar den von diefem vergeffenen Traum iiber das Bild von 
den vier Weltmonardien fagte und erflarte; an das 4. Rapitel, wo er 
demfelben Machthaber fiihn einen andern, fiir diefen ftolzen Konig ge- 
radegu berhangnisvollen Traum deutete und erflarte, dak er wie ein 
Vier des Feldes fein wiirde; an das 5. Rapitel, wo er dem BWiiftling 
Velfazer die merfwiirdige Ynfdhrift an der Wand ,,Mene, mene, tefel, 
upharjin” deutete und erflarte; an das 6. Rapitel, wo er megen feiner 
Srommigfeit bon dem Konig Darius in den Liwengraben getworfen, 
aber tounderbar von Gott befdiikt wurde. Denfen mir dann ferner an 
Die wunderbaren Gefidte, die ifm vom 7. bid gum 12. Kapitel zuteil 
tourden, die eingigartig daftehen im Alten Teftament und tie ein Vor- 
fpiel gur Offenbarung St. Yohannis find — aber aud diefe Vifionen 
geugen bon Gottes Macht und Gnade. Und wie bei allen diefen BVor- 
fommuniffen Daniels ftrenge Gewiffenhaftigfeit und lautere Frommigfeit 
herbvorleudjtete, die ifn auch das Geringite vermeiden liek, twas twider 
Gottes Wort und fein Gewwiffen war, die feinen heidnifden Speijen und 
die abgittijde Verehrung der Gropfinige, fo zeigt er in feiner gangen 
Wirkfamfcit aud grofe Weisheit. Die Bibel felbjt hebt an den paar 
Stellen, in denen Daniel augerhalb feines eigenen Buches erwahnt wird, 
gerade diefe Weisheit hervor. Hefefiel, fein alterer Beitgenoffe, fagt 
atveimal, dag, wenn auch die drei Manner Noah, der Rrediger der Ge- 
redhtigfeit gur Zeit der Sintflut, Hiob, der geduldige Nreugtrager der 
groften Teibliden und geijftlidjen Leiden, und Daniel im Lande Quda 
twaren, fo twilrden fie allein ire eigene Geele erretten durch ihre Ge- 
redhtigfeit, witrden aber den Untergang de3 Landes nist aufhalten 
fonnen, Oefef.14,14.20. Wn einer andern Stelle redet Gott durd 
Hefefiel gu dem jtolgzen Fiirjten von Tyrus, der beriihmten Geez und 
Handelsitadt des AWltertums, riihmt die Weisheit DanielS und halt ihm 
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por: ,Giehe, du haltit dich fiir fliiger Denn Daniel, daR dir nichts ber- 
borgen fei”, Rap. 28,3. Diefe Geredhtigfeit und Weisheit, die fdjon in 
jugendlidem Wlter bet Daniel herbvortrat, tourde auch offentlich an- 
erfannt, fo dak Nebufadnegar felbft in allen Sacjen, iiber die er ihn be- 
fragte, ihn und feine Freunde gehnmal fliiger und verftandiger erfand 
alg alle Sternjeher und Weifen in feinem ganzen Reice, Rap. 1, 20. 
Das ift nicht itbertriebene3 Cigenlob auf feiten Daniel, fondern Wabhr- 
heit, Die Gottes Gnade und Gabe verherrlidt. 

Diefe Weisheit Daniels geigte fich befonders in der munderbaren 
Gabe der Traumbeutung. Nicht nur hat er dem Nebufadnezar gwei in- 
haltjehwere Traume gedeutet, den einen bon dem grofen Bild und den 
andern bon feinem Wabhnfinn, fondern auch die Vifionen iiber die Reice 
der Welt und das Reich de Meffias hat Daniel gum Teil im Traum 
empfangen und durd den Geijt Gotte3, der in ihm tar, verftanden und 
erflart, Rap.7,1. Gr ijt in diefer Hinficht in Wahrheit ein sweiter 
Nofeph. Was Yofeph fiir den RKinig Pharao und das ganze Land 
‘ighpten und vor allem fiir fein Volf war, da3 war Daniel fiir Nebufad- 
negar und das gange Land Babylonien und namentlich auch fiir feine 
eigenen Volf8genoffen. Die Parallele gwifden Yofeph und Daniel ijt 
jo iiberrafdend und ftarf, dak fie beide auch von ifrem Gerrfder einen 
neuen Namen befommen, weshalb torichte Vibelfritifer in der Gefdichte 
DanielS nur ein Duplifat der Yofephgefdhichte erfennen und darum 
ihre Gefchichtlicfeit begweifeln twollten. Yofeph wurde von Pharao 
genannt Zaphnath-Paneacdh, was Luther mit ,,beimlicder Rat” iiberfest 
hat, die englifden Bibeln uniiberjebt beibehalten haben, das aber wirt- 
lich » Oeil der Welt” oder wohl ridtiger ,Erhalter des Lebens” Heift, 
1 Mof. 41,45; und Daniel wird von Nebufadnegar oder vielmehr bon 
deffen Bebvollmadhtigtt¢m und Rammerer Afpenas genannt Beltfagar, 
Belteshazzar, babplonifd Balat-sharusur, da3 §eift, ,fein Leben“, 
namlid) bas Leben de3 RKinig3, ,,jchirme”, protect his life, Rap. 1,7; 
2,26; 5,12. Das war ein Hiniveis darauf, dak Daniel in fener amt- 
lichen Stellung am QHofe gerade auch den Rinig befdiiben follte. 

Uber immer mu bei der Vetradtung des Lebens und Wirfens 
DanielZ im Wuge behalten werden, dah er fein Prophet fiir fein Volt im 
eigentliden Ginne de3 Wortes twar, fondern eben ein hoher Beamter 
der Weltmonardien. Darum fteht auch fein Buch bet den Quden nidt 
unter den Propheten, fondern im dritten Teile des hebraifden Alten 
Teftaments, unter den fogenannten O'ND, ayyeaga, oder heiligen 
Sdhriften. Daniel ijt fein Prophet im engeren tedhnifden Sinn des 
Wortes, fondern nur im weiteren Sinn. Er fann aber darum in diefem 
tweiteren Ginne aud) mit Recht ein Prophet genannt werden, twie der 
Geiland felbjt Matth. 24,15; Mark. 13,14 ihn fo begzeidjnet, gerade wie 
in ber Pfingftpredigt St. Petri auch David ein Prophet genannt twird, 
Upoft. 2,380; aber David war eigentlich Konig, und fein Buch jteht 
darum auch nicht unter den prophetifden Biidern, fondern ebenfalls 
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unter den Gagiographen. Mit Recht heben jedoch jchon alte Wusleger 
fervor, dak, tenn Daniel aud) nicht das Amt eines Propheten gehabt 
habe, fo doch die Gabe eines Propheten.. Luther hat darum mit 
gutem Grund den Daniel aus den Hagiographen herausgenommen, und 
ebenjo twie die englijde Bibel ihn gmwifchen Hejefiel und Hojea geftellt; 
und wir begeichnen nach Luthers Vorgang Daniel mit Recht als einen 
»gropen” Propheten, forwobh!l wegen feines Umfangs als auch und haupt- 
jachlich wegen feines grogen SnhaltS. Luther geht jo weit, da er den 
Daniel gleich neben Sejaja ftellt und diefe beiden fiir die gréRten Pro- 
pheten de3 Alten Teftaments erflart, ,,die atvei fiirtrefflidften Propheten 
bor den andern allen”.8) Und ein andermal fagt er von DanielS Bud: 
G8 ijt ein foniglich und fiirftlid) Buch. Die Hijtorien riithmen den 
grogen Wlerander, dDaB er den Poeten Homerum habe immer bei fich ge- 
habt und de3 Nachts unter fein Haupt gelegt und darauf gefdlafen. 
Wieviel billiger ware e3, dak foldhe und nod) gréfere Chre diefem Daniel 
gejdahe von allen Rinigen und Fiirften, dak er nicht allein unter ihr 
Haupt, jondern in ihr Herz gelegt wiirde, teil er wohl anderes und 
Hoberes lehrt, denn Homerus hat tun fonnen.“9) Und von der pratti- 
fen Bedeutung der Gefchichte DanielS fagt der Meformator: ,,Alfo ift 
DanielS Leben nichts andereS denn ein feiner, reiner Spiegel, darinnen 
man fieht de3 Glaubens Kampf und Sieg durch Gottes Gnade wider alle 
Teufel und Menjdhen und feine groke Frucht und Nuben, den er durch 
Geduld und Kreuz fdajfet beide bor Gott und der Welt.” 10 WAber tweil 
Daniel fein Prophet im eigentlicden Ginne de$ Wortes war, fo finden 
wir auch bei ihm feinen folchen Ynbhalt, wie wir ihn bei den andern Pro- 
pheten wahrnehmen. Diefe nehmen immer Begzug auf die Zuftande und 
Schicfale ihres Volfes und flechten die Gefchichte de3 Volfes, die fich in 
ihren Tagen zutragt, in ihre prophetifden Reden ein; aber Daniel ver- 
fabrt ganz ander3. Nur am Anfang horen iwir etwas davon, dap Mebu- 
fadnegar nach Serujalem fam, die Stadt belagerte und eroberte, den 
Konig Sojafim tributpflichtig madhte, eine Angahl der heiligen Gefage 
aus dem Hauje Gottes nad Babel in feines Gowen Haus bradte und 
dak er, wie fchon erwabhnt, vornehme Rnaben und Siinglinge nach Babel 
wegfiihren lief fiir Den Dienft am Hofe. Uber fonjt lefen wir in Daniels 
Buch nichts von der Gefchichte de3 jiidijden Volfes und der heiligen 
Stadt Serufalem, jondern nur andeutungSiweife wird im 6. Kapitel her- 
porgehoben, dak Daniel in feinem Gommerhauje offene Fenjter nad 
Serufalem hin hatte und dort feinen Gottesdienft verrichtete, BV. 10; und 


7) Hengftenberg in feinen obenerwahnten ,Beitragen”, S. 28, gitiert aus deS 
hollinbdifden Theologen Witfius Miscellanea Sacra: ,,Distingui in prophetis 
potest donum, quod et privatis contigit et in revelatione rerum arcanarum 
consistit, et munus, quod extraordinaria in ecclesia functio erat certarum 
quarundam personarum speciali vocatione divina eo destinatarum.“ 

8) Erlanger Wusgabe 62, 132. 

9) VI, 895. 

10) Gitiert im 18. Synodalberidt de8 RKanfas-Diftrifts 1913, S. 60. 
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im 9. Rapitel wird ergahlt, daB er in der Schrift de3 Propheten Seremia 
forfdjte, dabei auf die Bahl der Jahre merfte, dak Serufalem follte 
fiebzig Dabhre twiifte liegen und de3halb Gott in einem briinjtigen Gebet 
um das Ende der Gefangenfdaft anflehte, V.2.3. Chenfo findet fich in 
dem Buche feine Erwahnung de3 Cdiftes de3 Cyrus und der Miicfkehr der 
Suden, fein Wort bom Anfang de3 Tempelbaus, feine Nennung jiidifder 
Rerjonlicdfeiten, ettwa Yofuas und Serubabels, der WAnfiihrer der Yuden 
beim Sug in die Heimat. Nur Daniel drei Freunde, die eben auch in 
die Gefchichte des Weltreichs Hineinfommen, twerden genannt: Hananja, 
Mifael und Sacharja mit ihren babylonifden Namen Sadrad, Mefadh 
und Whednego, Rap. 1,6.7. Daniel hat eben einen gang andern Bwec 
und Gefidtspunft. WS Staatsbeamter redet er von den gropen Welt- 
reichen, in deren Mitte er Tebt und denen nach Gottes heilfamer WAbficht 
das jiidifdhe Volk Zeittweilig unteriworfen tar. Aber gerade damit fiillt 
er auch in hochbedeutjamer Weife eine Liidfe in der heiligen Gefdichte 
au3. iiber das jitdijche Volt in diefer Beit erfahren wir das Nétige in 
andern Schriften, im giweiten Konigs- und im atveiten Chronifbud, bei 
Neremia und Hefefiel, bei E3ra, Nehemia und Cfther. Aber Daniel 
jdildert uns feinem Swede und Plane gemak die grofe, bedeutungsvolle 
Zeit, in der er lebt, den Hohepunft und Niedergang der babylonifden 
Weltmonardhie und das Auffommen des medifd-perfifdhen Weltreichs. 
Und in feinen Vifionen fieht er dann, wie tir noch ins Auge falfen twer- 
den, die griechifd)-magedonifdhe Weltmonardie und das groke rimifde 
Reich, und iiber den Tritmmern all der machtigen Reide der Alten Welt 
erhebt fich dad etwige Reich Chrifti, das nicht vergehen mird, fondern 
bleiben wird bi8 an das Ende der Tage, bid zur Vollendung, Rap. 2, 44; 
7,18. 14. 

Schon aus dem Amte, das Daniel innehatte, und aus der Bedeuz 
tung, die er Darin gefwann, finnen wir fcliefen, dak er cine grofe, 
gewaltige, eindrud3volle Perfonlichfeit gewefen fein mup; und dies mird 
auc) Durch das genauere Studium feines Buches vollauf beftatigt. Er 
genoR nicht blog, wie die beiden oben angefiihrten furzen Stellen bei 
Sefefiel andeuten, unter feinen eigenen BolfSgenoffen hohes WAnfehen 
toegen feiner Geredhtigfeit und Weisheit, fondern er machte auch nach- 
haltigen Gindrucf auf fehr verjdiedene Gropfinige. Wir begegnen dem 
defpotijden Nebufadnegar, unter dem das Reid) Babel feine lebte Me- 
naiffance erlebte. Das war ein grofer, ftarfer Herrjder, der mit feinem 
Vater Nabopolaffar in der furgen Beit von dreigig Yabhren fich ganz 
Vorderafien untertwarf, worum die Affyrier jahrhundertelang gerungen 
batten. Wher diefer gewaltige Weltherrfder fommt durch Daniel3 Dienjt 
unter gottlichen Cinflup; er wird Gottes Knecht, infofern ihm Gott die 
Herrfdaft iiber die weftafiatifden Volker verlieh, an denen er nach dem 
Willen Gottes eine groke, tweltgefdhichtlide Aufgabe erfiillen follte, Ser. 
27,1-11. Diefem Gewaltherrfder ftellt Gott einen Propheten als Ver- 
fiindiger feine3 Willens an die Seite. Nebufadnegar hort auf diefen 
Propheten, und, durch deffen Beugniffe belehrt und iibertwunden, gibt er 
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feblieplich dem Wlerhidjten und WAllmadtigen die Chre, Kap. 2, 47; 
3, 28.29; 4,31-34. Dann folgt der Rinig Belfager, ein viehifder 
ereffer und Saufer, den der Glang de3 von feinem Vater Nabonid iiber- 
nommenen Weltreihs zu maplojer iberhebung verleitet, der im Taumel 
deS Hocdmuts den Wllerhidhjten frech veradtet und laftert.) Aber aud 
diefer trunfene Lajterer hirt auf Daniel und erfennt aus deffen Worten 
die Geredhtigfeit Gottes und erfahrt fehlieBlidh die richterlide Macht des 
Weltricdters, deffen Urteil die Tyrannen vom Thron jtitrgt, fobald das 
Ma ihrer Frevel voll geworden ijt, Rap. 5,22-30. Daniel ift aud 
madtig im Reide Darius’ de3 Meders, Rap. 5,31; 6,28. Das war 
ein in feiner Weife gutmiitiger, aber fchwacher Fiirft. Obne dak er per- 
fonlic&h Gottes Volf hakt, wird er doch durch die Lift bofer Ratgeber gu 
freiender Ungeredhtigfeit verfiihrt. Wher auch er mu aus Daniels Er- 
lebnijfen und Worten erfennen, gegen wen er eigentlich angelaufen ijt; 
er gibt fdlieBlich dem Gotte Daniels die Chre und hat gewiR auch etwas 
bon den Geficdten, die Daniel wahrend feiner Regierungszeit hatte, ge- 
hort und gu Herzen genommen, Rap. 6, 25-27; 9,1; 11,1. Und der 
legte Rinig, mit dem Daniel in Verithrung fommt, ift der energifde, 
tatfraftige, feuerfprithende Perferfinig Cyrus oder Rores, unter dem 
das Weltreidh wieder cinen Hihepuntt erreidt, und der im Gebhorjam 
gegen den gottlidjen Willen den ihm von dem Lenker der Weltgefchidte 
gugetviefenen Beruf erfiillt. Wud im Reiche diefes Gropfinigs twar 
Daniel getwaltig, wie ausdriiclid herborgehoben wird, Rap. 6,28; 1,21; 
1,10. Gyrus wird bet Yefaja gang direft Gottes KRnedht, Gottes Hirte, 
Gottes Gefalbter genannt Rap. 41, 2.25; 44,28; 45,1; 48,14. Nebu- 
fadnezgar mufte erft dDurd die Deutung des ihm entfallenen Traumes 
und namentlid durd) die harte Biidhtigung de} Wabhnfinns gedemiitigt 
werden, Belfagzer durd) die Snfdrift an der Wand, Darius durch das 
Wunder im Liwengraben, ehe fie dem Wllerhidhften die Ehre gaben. 
Cyrus dagegen erfennt, ohne Biweifel durch DanielZ Wort und durd die 
Weisfagungen des Sefaja unteriwiefen, wie Hengftenberg richtig einmal 
bemerft, ,,in dem Gott Ssraels den Urheber feiner Siege und betweift fid 
ifm danfbar durch die Wobhltaten, die er feinem Volfe ertweift”. Nebu- 
fadnegar war Gottes Knecht als jtrenger Geridhtsvollftrecer iiber die 
Giinden der Volfer gegen das Reich Bsraecl. Cyrus hat als Gottes 
Knedt den groken Beruf, im Gehorfam gegen den Gott Fsrael3 dem 
Volfe diefes Gottes dic Gefangnistiiren aufgufdliepen. Er wird fo hod 
geebrt, dak er fogar cinen Namen erhalt, der fonft nur dem Gefalbten 
und Erlofer Zions aus dem Haufe Davids gebiifrt, Yef.45,1-7. Was 
fiir ein Mann und Prophet Gottes muk Daniel getwefen fein, menn wir 
ibn in diefer grofen, denfiwiirdigen Zeit und Umgebung betradten! 
Darum fagt Luther einmal: ,,Gumma, e3 ift unter allen AWbra- 
hamSfindern feiner fo hoch in der Welt erhiht als Daniel. €3 war 


11) Snwiefern Nebutadnegar alS BelfagerS Vater bhegeichnet werden fann, 
Kap. 5, 11. 13. 18. 22, foll jpater unterfudt und erdrtert werden. 





ot Ge 466 260 FF 2 ee eee eC fl 


Kleine Danielftudien 277 


Sofeph wohl grok in Ughpten bet Konig Pharao; fo waren David und 
Galomo groR in B8rael; aber e find alles geringe Rinige und Herren 
gegen die Ronige gu Babel und Perfen, bei welden Daniel der oberjte 
Fiirft mar, welche er auc) wunderbarlid gu Gott befehrt und ohne 
Bweifel in beiden RKaifjertiimern grofe Frucht bei viel Veuten gefdafft 
hat, die durch ihn find gum Crfenntnis Gottes fommen und felig tworden, 
wie denn derjelbigen Raifer Briefe und Gebote, dak man Daniels Gott 
in allen Landen ehren follte, wohl angeigen, Dan. 2,47 und 6, 26.” 
Und dagu fiigt Luther die Mahnung: ,,Diefen Daniel befehlen tir nun 
gu Tefen allen frommen Chrijten, weldjen er gu diefer elenden lebten Beit 
troftlich und nitblicdh ift. “ 12) 

Sreilid, ob Cyrus (und ebenfo Nebufadnegar) wirflid gur tahren, 
pollen, Dauernden Erfenntnis de3 HErrn gefommen ijt, mu dabingeftellt 
bleiben. Nach dem gleich gu ertwahnenden Cyrusaylinder im Britifden 
Mufeum war er Polytheijt oder Yndifferentift. ,Aus dem, twas die 
Shrift von ihm fagt, lapt fic) nur ettwwa entnehmen, daB er aus feinen 
Erfolgen feine gittlide Sendung fehloR und dafiirhielt, der Gott Ysraels 
fet Der mahre Gott. Daf damit noch nicht feine Befehrung gegeben twar, 
zeigen Beifpiele wie Bileam, Pharao, Ahab und andere.” 13) 

Mit dem, was die Schrift von Cyrus und feiner Tatigfeit fiir 
Nrael in DanielS Tagen fagt, fteht nun nidt in Widerfprud, dak nach 
der Weltgefhicdhte Cyrus die befiegten Volfer nach einer neuen P olitif 
in ihre Heimatslander guriidfehren lieh. Dad ift Tatfadhe. Er befolgte 
nidjt die Deportations-, fondern die Reftitutionspolitif. YB. Volz be- 
merft gang ridtig: , 3m Gegenjab gu den affyrifden und babylonifden 
GHerrfdern, die die unterworfenen Bolfer verpflangt und ire Gitter 
weggefiihrt Hatten, lieR Rores die Volfer und ihre Gotter an ihren 
Heimatort guriidfehren und die gerftirten Tempel wiederherjtellen. Go 
erhielt auch die jiidifde Schar fofort, 538, die Erlaubnis der Heimfehr 
und deS Wiederaufbaus der Gemeinde und des Tempels, 2 Chron. 
36,22; G3ra 1,1.”14) Dies geht hervor aus einer alten Snfdrift, dem 
von einem babylonifdjen Mardufpricfter im AWuftrag de3 Kinigs verfah- 
ten fogenannten Chyrusgylinder, der gwar am Anfang febr liicenhaft ift, 
da die BZeilen gebrodjen find, in dem e3 aber bon dem babylonifden 
Obergott Marduf und dem Rinig RKores heift: “The worship of Mar- 
duc, king of gods.... He wrought hostility against his city daily. 
... His [people], all of them, he destroyed through servitude, with- 
out rest. On account of their lamentation the lord of the gods was 
exceedingly angry and [left] their territory; the gods who dwelt 
among them left their dwellings in anger because he brought [them] 
into Babylon, Marduc .. . to return to all the dwellings, their habi- 


12) VI, 941. 942. 

13) Uug. Pieper, Yefajas II, 220. 

14) Calwer Bibellezifon, herausgegeben von P. Beller und Th. Herrmann, 
6. 417. 
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tations which were overthrown.” Und iweiter unten heift e3: “The 
gods who dwelt in them I returned to their places and caused them 
to settle in their eternal shrines. All other people I assembled and 
returned them to their dwellings. And the gods of Sumer and 
Akkad, whom Nabuna’id, to the anger of the lord of the gods, had 
brought into Babylon at the command of Marduc, the great lord, 
I caused in peace to dwell in their abodes, the dwellings in which 
their hearts delighted.5) Gott, der OErr der Weltgefdhidte, benust 
eben auch die Politif der Weltherrjder, um feine Biele in feiner Kirde 
hinauszufiibren. 

Sonjt haben wir freilich weiter feine Nachrichten iiber Daniel. 
Wie er gang unertvartet auftritt, als jiidifher KRnabe und Siingling, 
der fiir Den Hofdienft und StaatSdienft der Kinige beftimmt ift, fo ver- 
fchwindet er auch bom Sdhauplab, fobald er fein Amt ausgeridtet und 
die grogen Weltreide und das Reich de3 Konig Mefjias gefdildert hat, 
wenn er einen Flug getan hat durch die ganze Welt- und Rirden- 
gefchichte, tie wir nod) fehen werden, bis zum Ende aller Tage. Und e3 
ijt mabhrlich nicht notig, fondern fehr itberfliiffig, torict und vermejfen 
getvefen, dak die fpateren Yuden das Leben diefes grofen Mtannes 
Gottes noch ausgefdhmiict haben durch die apofryphifden Legenden bom 
Vel zu Babel und vom Draden gu Vabel, von der Sufanna und Daniel. 
Diefe jammerliden apofryphifden Lappen verungieren nur den wunbder- 
baren Soc, in den die Heilige Schrift den Daniel fleidet.16 Aber wenn 
Daniel auch ploblich bom Schauplab verfechwindet, wenn wir auch nidts 
Buverlajffige3s wijjen iiber feine Tebten Leben3Sjahre und fein Ende, er 
befommt zum Sehluk eine gang troftlicke Bujage, eine Verheifung, die 
jeder Prediger und Lehrer Hiren midte: ,,BWiele, fo unter der Crde 
fdlafen liegen, twerden aufivacjen, etlide zum etwigen Leben, etlide zur 
etvigen Sdhmad und Schande. Die Lehrer aber werden leudhten wie des 
Himmel3 Glang und die, fo viele zur Geredhtigfeit weifen, wie die Sterne 
immer und efwiglid.” Und dann folgt da3 Wort, mit dem fein ganzes 
Buch fdlieRt: ,Du aber, Daniel, gehe hin, bis das Ende fomme, und 
rube, dak du aufftebejt in dDeinem Teil am Ende der Tage”, Kap. 12, 
2.3.18. R. Fiirbringer 


15) Rawlinfons Cuneiform Inscriptions of Western Asia, V,35. Sitiert 
bet Barton, Archeology and the Bible, 385. 386. 

16) Diefe qriechifcen Zufaike zum Buche Daniel, die ebenfallS feine Weis- 
heit und Gerechtigteit herausftreicen follen, aber recht deutlid) in ihren Wbfurdi- 
titen den Unterfcied gwifchen fanonifd und apofryphifc zeigen, find wohl nidt 
auf bife Wbficht guriidzufiihren, fondern find der alerandrinifden iiberfegung, det 
fogenannten Septuaginta, fpater hingugefiigt worden, um das jiidifdhe Volf und 
feine grofen Manner 3u verherrliden und ihm eine noch grifere Literatur 3u- 
zujchreiben. 
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Sermon Study on 1 Pet. 1:3—9 


Eisenach Epistle for the First Sunday after Easter, Quasimodogeniti 


In the opening greeting of his epistle Peter had reminded his 
readers of the eternal foreknowledge and predetermination of God 
the Father according to which they had been elected, chosen, unto 
obedience and sprinkling of the blood of Jesus Christ. Obedience 
here signifies the obedience of faith, 1 Pet.1:22; Rom. 10:16; 
2 Cor. 10:5, that obedience which gladly receives the Word of 
God, Acts 2:41. Through such faith the believers are sprinkled 
with the blood of Jesus, all the blessings procured for man are 
appropriated to them. For such obedience and sprinkling they 
were elected, not by an absolute decree of God but “through sanc- 
tification of the Spirit.” As the decree of election is based on the 
grace of God and the merits of Christ, so it has for its purpose, as 
its object, the sanctification of the elect and is carried out in time 
through, év, within the sphere of, this work of the Holy Spirit, in 
this manner, that the Holy Spirit in time calls, regenerates, pre- 
serves, and finally brings them to eternal salvation through faith 
in Christ Jesus. 

Having called the attention of his readers to the hidden well- 
springs of their salvation, the eternal decree of election, he now 
points out the realization of this decree in their own lives and 
the glorious goal toward which God has decreed to lead them. 
He does this in the form of a most beautiful eulogy of the Author 
and Finisher of their salvation. 

Blessed be the God and Father of our Lord Jesus Christ, which 
according to His abundant mercy hath begotten us again unto a 
lively hope by the resurrection of Jesus Christ from the dead, v. 3. 
“Blessed be God.” Cp. 2 Cor.1:3; Eph.1:3. This phrase, so 
often met with in the Old Testament and in rabbinical writings, is 
not intended by the apostle as an exhortation to bestow upon God 
a gift, a blessing. God is not in need of man’s gifts. He is ever 
blessed, 1 Tim. 1:11; 2 Tim. 6:15. Nor is there anything in the gift 
of man that could enrich God. Man can only stand before the 
throne of the ever blissful God and sing the praises of His holy 
name and magnify His mighty deeds. That is exactly what the 
Greek term for blessed here denotes. Evioyntés means well spoken 
of, praised, lauded. In the New Testament the word is used ex- 
clusively of God, though in the LXX it is applied to men also, while 
the New Testament writers use evAoynpévoc. 

Peter now continues: Blessed be the God and Father of our 
Lord Jesus Christ. God is to be praised not only because He 
is God, the Creator of the universe, to whom all creatures owe 
their life and existence and therefore never-ceasing praises; He 
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is here called the God and Father of Christ. Peter knows of no 
other God than Him who is at the same time the God and Father 
of our Lord Jesus Christ. He is the God of Christ, the God who 
took Him out of the womb, Ps. 22:9; in whom He trusted, Ps. 22:9, 
10; to whom He prayed, Heb. 5:7; Luke 6:12; 9:28, etc.; to whom 
He addressed that agonized cry, “My God, My God,” Ps. 22:1; 
who raised Him from the dead, Acts 2:32; Eph.1:20; who re- 
mained His God even in the state of exaltation, John 20:19; Eph. 
1:20-22. This God is at the same time the Father of our Lord, and 
His Father not merely in the sense in which He is the Father of all 
mankind, Mal. 2:10, or of the Christians, 1 John 3:1. Such a Father 
He became in time. He is the Father of our Lord from eternity, 
Ps. 2:7; the Father of that Jesus whom Peter calls the Son of the 
living God, Matt. 16:16; John 6:69; the Prince of Life, Acts 3:15; 
the Lord of all, Acts 10:36; the Judge of the living and the dead, 
Acts 10:42; whom time and again He calls Lord, the term being 
on his lips merely as a synonym of God, the Lord, Jehovah, 
Jer. 23:6. All the blessings that have been decreed for us in 
eternity and that are coming down upon us from the throne of 
God are ours only because God is the Father of our Lord Jesus 
Christ, that Lord whom we confess as our God and Lord, John 
20:28; that Lord and God through whom God, the everlasting 
I Am, has become our God and Lord, our Father. For this our 
Lord is Jesus, the Savior, Matt.1:21. He is the Christ, the Anointed 
One, sent by God to be our Redeemer, to make us children of 
God. This mission for which the Son was sent was not in vain. 
Its purpose to gain children for God was accomplished. Peter 
blesses the God and Father of our Lord Jesus Christ, who has 
begotten us again, dvayevvioas. The word is peculiar to Peter, 
found only here and 1:23. Like ava in évatéw, live again, Rom. 
14:9; in dvoywixo, refresh, 2 Tim. 1:16, the éva here means again, 
the English prefix re, hence reborn, born again. This rebirth is 
the regeneration, xadtyyeveola, of Titus 3:5; the yevvndijva dvotev 
of John 3:3. See also Eph. 2:5, 6, 10; Gal. 6:15; Col. 2:12; 
Jas. 1:18. 

Rebirth, regeneration, is a very appropriate term for this work 
of God. It is indeed the creation of a new life, a life that did not 
exist before, the birth of a new man with a new heart, new powers, 
faculties, emotions, will, 2 Cor.5:17. By his first birth man enters 
into a state of spiritual blindness and death, 2 Cor. 4:4; Eph. 2:1; 
of sinful depravity, John 3:6; of ignorance concerning spiritual 
things, 1 Cor. 2:13; of thinking and doing only evil continually, 
Gen. 8:21; Matt.15:19; of enmity against God, Rom. 8:7; with- 
out Christ, God, hope, Eph. 2:11,12; Col.1:21. All that is now 
changed. In regeneration spiritual life is engendered, Eph. 2:5, 6; 
Gal. 2:20; man’s eyes are opened, so that he sees in Christ Cru- 
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cified and His Gospel true wisdom, 1 Cor. 1:30; Gal. 6:14; he loves 
God, Ps. 73:23-28; he delights in God’s Word, Ps.119:24; Rom. 
7:22; 2 Cor. 1:4; he is zealous of good works, Titus 2:14; 
Eph. 2:10. 

It is God that regenerates. Natural life exists only by the 
power and wisdom of Almighty God, the Author and Fountain of 
life, Ps. 36:9; Job 10:8-12; Ps.139:14-16. It is impossible for 
man to give life to himself, or to restore life to himself once he has 
lost it. Just so impossible is it for man to give unto himself 
spiritual life or to restore it to himself if it is lost. To beget him- 
self either naturally or spiritually is impossible for man, a contra- 
diction in itself. It is a work, a miracle, of God, a new creation. 
We believe according to the working of His mighty power, Eph. 
1:20. This manifestation of God’s creative omnipotence in man’s 
regeneration is motivated by His loving-kindness and grace, or, 
as Peter puts it, according to His abundant mercy. Mercy, Zieoc, 
is pity, compassion, called forth by the misery of man and mani- 
festing itself in deeds of mercy. Note the emphatic placing of 
the word abundant, much. Marvelous, indeed immeasurable, is 
His mercy which prompts Him to regenerate men. God, who is 
the Father of our Lord Jesus Christ and who sent His Son to be 
the Redeemer of the world, saw that man would not and could 
not by His own reason or strength save himself. Life, salvation, 
heaven, immortality, may seem to natural man prizes worth striv- 
ing for. But if he looks for life after death, it is a life earned by 
his own efforts. If he hopes for salvation, it is a salvation by 
character, by virtuous living. Salvation through Christ, life in 
the Crucified One, perish the thought! This pride, this opposi- 
tion to God’s plan of salvation, this rejection of Christ and His 
redemption, was all that God saw in man. That is all the grati- 
tude He experienced for His great love, John 3:16. Did He cast 
all men away forever, these ungrateful wretches? No, as His 
love prompted Him to redeem them, so His “abundant mercy” 
moved Him to commiseration with their helplessness, their natural 
hopelessness. He did what man could never do—He gave to 
them new life, a spiritual life. He Himself brought them to faith 
through the means He Himself had appointed for this purpose, His 
Gospel, 1 Pet.1:21; 1 Cor.4:15; and Baptism, John 3:3,5; Titus 
3:5. He did not force regeneration upon man against his will. 
He made of unwilling enemies willing children. Graciously, lov- 
ingly, in the abundance of His mercy, in the fulness of compassion 
truly divine, Eph. 2:4, He melted their hearts of stone and filled 
them with faith and love and hope. 

The heart of the reborn man is filled with hope. That is the 
purpose which God had in mind when He regenerated us — He 
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hath begotten us unto a lively hope. The absence of the article 
does not denote this hope as one of many hopes, but, as so fre- 
quently, brings out the qualitative force of the noun. This hope 
is really and actually hope, one worthy of the name, which has 
every characteristic of hope, making it not a vain illusion, but 
hope based on a solid foundation. This hope is a lively, living, 
hope. What hope natural man has of salvation, of a life after 
death, does not deserve the name of hope, much less of living hope. 
As man himself is spiritually dead, so his hope in all matters per- 
taining to spiritual welfare is a dead hope, which can at best 
deceive him by fairy-land visions and beautiful castles in the 
air but will vanish in the hour of death and will then turn into 
everlasting despair. The hope of regenerated man is a living hope; 
it is a hope characterized by life, having within itself an inex- 
haustible fountain of life, continuously living (present participle), 
remaining a living, undying hope, though all the forces of sin and 
hell rise up against it. Living hope conquers the fear of death, 
even death itself, even as the God and Father of our Lord Jesus 
Christ, who has begotten His children unto this living hope, knows 
neither fear of death nor death itself. 

We were begotten unto this living hope by the resurrection of 
Jesus Christ from the dead. The resurrection is mentioned here 
as the key-stone, the crowning feature, in Christ’s glorious work 
of redemption. He had been among the dead. He had been 
placed in the grave, a corpse. The Prince of Life had been killed. 
Yet it was impossible that He should be holden of death, Acts 
2:23,24. He rose from the dead as the Conqueror of death. By 
this resurrection we are regenerated. The resurrection of Christ 
is not only a symbol of our spiritual resurrection, it is not only the 
immovable foundation on which the possibility of our regeneration 
rests; it is more than that. It is the fountainhead, the source, 
the generative power, of our rebirth unto a living hope. Christ’s 
resurrection was not only the conquest of temporal death; it was 
His triumph over all our enemies, including spiritual death. Even 
spiritual death was conquered, vanquished, slain, by this Prince of 
Life, and life, not only temporal life, but spiritual and eternal life, 
was brought to light through His resurrection. The new birth, 
regeneration, was one of the gifts He brought out of His grave 
on resurrection morn and is now being offered to all men through 
His living Gospel, 1 Pet.1:23. The risen Christ, the resurrection 
of Christ, regenerates. Through the risen Christ, the resurrection 
of Christ, God has begotten us. Cp. Eph. 2:5,6. The Father and 
Christ are One; therefore the Son does whatsoever the Father 
does, John 5:19-21. Thus Is. 53:10-12 is fulfilled. (On “pleasure 
of the Lord” see Ex.33:11, same word-stem; cp. also 2 Thess. 
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1:11.12.) Says Luther: “Therefore we must teach in this manner: 
Behold, Christ has died for you. He has taken upon Himself, and 
placed Himself under, sin and death. Yet they could not conquer 
Him, for He was too strong. He is risen and has conquered and 
subdued unto Himself all enemies. And He did this in order that 
you might be delivered from them and be a lord over them. If you 
believe this, you have it.” 


To an inheritance incorruptible and undefiled and that fadeth 
not away, reserved in heaven for you, v.4. The apostle takes up 
the eis of v.3 and repeats it in order to expand on our Christian 
hope unto which we have been regenerated and to show that it 
indeed deserves the name of hope and living hope. We are be- 
gotten again to an inheritance. Children are heirs. Having been 
begotten by God, having been born as His children, we are His, 
God’s, heirs, Rom. 8:17; Gal.4:7. This inheritance is worthy of 
our Father. Like Him, it is incorruptible, undefiled, and fadeth not 
away. As our divinely engendered hope is a living hope, so this 
divinely prepared inheritance is a living inheritance. Incorrupt- 
ible! Who can fathom the contents of this one word while dwell- 
ing in this world, the abode of corruption? Wherever we look, 
corruption, decay, stares us in the face. Heaven and earth shall 
pass away, the mountains, emblems of eternity, shall vanish. Man 


is born with the germ of death. “Change and decay in all around 


I see.” Yonder inheritance is not subject to corruption, to change; 
it is indestructible, eternal, as God Himself is eternal, Ps. 90:1. 
Undefiled, uncontaminated by sin, unspotted by unrighteousness. 
In this world the Serpent’s slimy trail is everywhere in evidence. 
“Who can bring a clean thing out of an unclean? Not one!” 
Job 14:4. “Forgive us our trespasses.” My sin, my guilt, my 
enormous guilt! Father, I have sinned against Thee! Our in- 
heritance there shall be undefiled! What ecstasy to breathe the 
pure air of Paradise, where righteousness and perfection shall 
dwell! Ps. 85:10,11; Rev. 22:27.—That fadeth not away. How 
quickly do we tire of our joys in this present world! How soon 
are we dissatisfied with our pleasures and look for new ones! 
The pleasures of heaven, the bliss of eternity, will never fade. 
Never shall we grow weary of them. Time, even eternity, cannot 
age nor custom stale this perfect bliss. For then time will have 
ceased. We shall have left days and years and centuries and 
millenniums, all measurements of time, behind. Ageless, endless 
eternity, unlimited, unbounded, lies before us, embraces us, takes 
us up in its arms. The time of change and decay, of birth and 
death, of gaining and losing, of defilement and cleansing, of pass- 
ing from one state to another, will be past and gone forever. Then 
we shall be like God in perfect holiness and righteousness, like 
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Him also in the enjoyment of that everlasting changelessness, that 
unending freshness, that never-ceasing novelty of heavenly bliss, 
Ps. 102:27; 2 Pet.1:4. Calov quotes John Huss on this verse: 
“This inheritance is incorruptible in itself, undefiled by any other 
matter, it cannot be faded by time. It is incorruptible because it 
never depreciates, being affected neither by age nor sickness nor 
any sorrow. It is undefiled because it receives nothing unclean 
into itself. It fadeth not away because even long-continued en- 
joyment cannot finally impair the enjoyment of this heavenly life 
of the blessed.” 

Reserved in heaven. Tneéw, to guard, keep, reserve. The 
perfect participle indicates that this reserving of our inheritance 
has taken place in the past and that the inheritance is still being 
carefully guarded, kept safe. As valuables are put in a safe- 
deposit box and this box is placed in a burglar-proof vault and, 
in addition, carefully watched over and protected against theft 
by special guards, so our inheritance has been placed in safe- 
keeping and is being carefully watched and guarded against all 
attempts to destroy it. It is reserved in heaven. The Bank of 
England is regarded as almost absolutely impregnable. Heaven is 
a safer place, Matt.6:20. Heaven is where God is, where the 
angels, mighty men of valor, Ps. 103:20, are, where the forces of 
evil cannot enter. Those angels which seek to destroy the works 
of God and frustrate His plans are no longer in heaven, Jude 6; 
Rev. 12:7-9. They cannot cross that gulf, Luke 16:26. In heaven 
dwells only God and His holy angels, and God has prepared and 
reserved the inheritance for His children on earth, and His angels 
delight in safeguarding it. For you, eis, denotes motion, direction, 
unto, toward you, here in the sense of to the advantage of, for. 
A miser hoards and carefully guards his treasures for himself. 
The God of grace, who is abundant in mercy, has placed the in- 
heritance in safe-keeping for others, for such as He wants to share 
with Him the possession and enjoyment of these heavenly trea- 
sures. For you, scattered strangers, v.11, who have here no con- 
tinuing city, Heb. 13:14, who nevertheless are elect according to 
God’s grace, begotten again by the resurrection of Jesus, for you 
the Father has reserved, and is guarding, your inheritance. 

Who are kept by the power of God through faith unto salva- 
tion, ready to be revealed in the last time, v.5. God is not satisfied 
with safeguarding the inheritance of His children. He knows that 
they themselves are in need of His constant watchful care and 
defense. They are kept, being kept, pooveovpévovs. This word, a 
military term, as Calov calls it, is used 2 Cor. 11:32 to describe 
the efforts to prevent Saul’s escape from Damascus by setting 
guards at every gate. It is used Gal. 3:23 of the children of God 
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in the Old Testament whose every step, every movement, every 
action, was being watched, who could not escape the surveillance 
of the Law, which like a military guard was everlastingly calling, 
Halt! Forbidden! Thou shalt not! They were under the watchful 
eye of an untiring schoolmaster, Gal. 3:24, kept in bondage, 4:1, 3. 
That is the one activity of a guard, to prevent escape of those 
committed to his watch. So Christians are kept safe in their 
faith and hope, guarded against escape from, loss of, their glorious 
estate. That citadel of Christian faith and hope seems to the flesh 
a dreary dungeon, an intolerable imprisonment. Our state of 
adoption and sonship appears to the flesh as abject slavery, de- 
grading serfdom. From this prison, this bondage, our flesh seeks 
to escape, longing for the liberty of walking again the broad and 
easy path of its own desires and lusts. We are kept safe from, 
guarded against, our own flesh and blood, prevented from escaping, 
running away from our glorious estate. The word kept includes 
more. A guard will guard his protegés also against attacks from 
without. We are kept safe, protected, against all efforts of our 
enemies to rob us of our glorious inheritance. All efforts of our 
own flesh to run away from God, all efforts on the part of Satan 
and the world to deprive us of our faith and hope, will be foiled. 
No enemy is strong enough to wrest from us our precious pos- 
session. We are kept by the power not of man, nor of angels only. 
Though our fellow-Christians may pray for us, admonish and 
strengthen us, though angels protect us on all our ways, there is 
needed, and there is active on our behalf, a stronger power than 
that of mortal man or created angel. We are kept by the power 
of God. The omnipotence of the God who is the Father of our 
Lord Jesus Christ, the mighty strength of Him who has begotten 
us again, is our guarantee that we shall be kept, guarded, protected, 
until we have arrived at our precious heritage. That does not 
mean that we ever shall be unassailed by temptation, be exempt 
from all danger, free from all attacks. Our own flesh, the evil Foe, 
and the unbelieving world are constantly, twenty-four hours of 
the day, exerting all their power to regain us as their slaves and 
bond-servants, to rob us of our hope and inheritance. Yet just as 
continually, just as assiduously, just as ceaselessly (note the par- 
ticiple present), the Keeper of Israel, who neither slumbers nor 
sleeps, is watching over us. There is not a moment during which 
the Father’s watchful eye is not upon His children, His powerful 
arm is not protecting, His mighty hand not upholding them, John 
10:28; Ps. 27:1-6; Ps.91. This truth does not contradict such 
passages as attribute the preservation of Christians to the grace, 
1 Cor. 1:4, 8, and peace of God, Phil. 4:7, His faithfulness, 1 Cor. 
1:9; 10:13. God’s grace, peace, faithfulness, is omnipotent grace, 
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almighty peace and faithfulness. The grace, the peace, the faith- 
fulness, the power, of the never-sleeping Keeper guards us against 
losing the inheritance which is reserved in heaven for us, unto 
which we were chosen from eternity. 

God keeps us by His power through faith. Faith alone saves, 
Mark 16:16; and this faith must be persevering faith, Matt. 10:22. 
But such persevering faith God Himself keeps and preserves in us. 
By keeping us in faith until the end, He keeps us through faith 
unto salvation. Needless to say, as children of God we use those 
means by which God preserves faith, Word and Sacrament, John 
8:31; Heb.12:15; 2 Cor. 6:11. 

Unto salvation. That is the blessed goal of our faith and hope, 
unto which we were begotten again, unto which we are kept by 
the power of God: salvation, deliverance from all evil, 2 Tim. 4:18, 
the final redemption from all sin and unrighteousness, everlasting 
bliss in the presence of God and our Savior. This salvation is 
ready, has already been prepared. It is that inheritance which 
is reserved in heaven ever since Christ suffered and died for us, 
John 14:2; invisible to mortal eyes, hidden, Col. 3:3; yet “ready to 
be revealed.” All it needs is the lifting up and away from it, dxd, 
the covering, the veil, now hiding it from our view. 

Wherein ye greatly rejoice, though now for a season, if need 
be, ye are in heaviness through manifold temptations, v. 6. “Wherein 
ye greatly rejoice,” éyaAkdot_e. The apostle uses a word denoting 
exceeding joy, exultation, shouting for joy. Matt.5:8 the Lord 
uses this word in exhorting His followers to rejoice in tribulation. 
Many commentators find a similar exhortation here. Others re- 
gard it as the indicative and refer it to the present joy of the 
Christian, a foretaste of heavenly exultation. We prefer to take 
it with Luther as the futuristic presence. This usage is quite com- 
mon in the New Testament, especially in predictions, as Robertson 
says: “The futuristic presence startles and arrests attention. It af- 
firms and not merely predicts. It gives a sense of certainty.” This 
sense fits in well with the context. The apostle, as it were, sees 
his readers on that Day assembled before the throne of God; 
he hears their glad shoutings of heavenly joy. He predicts not 
merely, he asserts, he assures them of the fact. If he referred to 
the present joy, it would seem that “now” would have been con- 
nected with “rejoice” rather than with “are in heaviness.” In keep- 
ing with Peter’s style “wherein” must be connected with “last 
time.” Compare the similar construction, vv. 5, 8,10, in each of 
which a new sentence connects with the last word of the preceding 
sentence. Finally év denotes the time, not the object, of their re- 
joicing; that is added by éai or a tva clause. Cp. John 5:35: 
“rejoice in his light,” “while his light shone,” Thayer. In that 
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last time ye rejoice, shall rejoice, though now, in this present time, 
which hurries past, Job 7:6, 7; 9:25; 24:29; Ps. 39:6 (“now” 
points to a future time, when they will not suffer but rejoice), 
for a season, ddiyov, denotes both a short time and a small number 
or measure. Both meanings fit here. What are the few years of 
life on earth compared with the eternity of heaven? And what 
are all the sorrows of this present time, even though they be 
exceedingly grievous, Job 10:20; Lam.3:1-19, compared with the 
glory to be revealed in us? Rom.8:18. If need be. Christians 
suffer only if in the wisdom of their God and Father, who has 
chosen and begotten them, it is necessary, if it is helpful, bene- 
ficial, to them, Lam. 3:26, 27,31-33; Heb.12:4-12. If it is not 
necessary, our Father will not once afflict us. 

Ye are in heaviness, Avxntévtes. The aorist again proves that 
the rejoicing of the Christians will take place after they have 
sorrowed. The present participle would have been the proper 
tense if their rejoicing were to be contemporaneous with their 
suffering. Through manifold temptations, testings, provings. Be- 
cause these testings are often vexatious, agonizing, to the Chris- 
tians, the word is often used in the sense of afflictions, trouble, 
adversity, exactly as the English word trial is used in both senses. 
What intense anguish did the testing of Abraham’s faith cause him! 
Yet he stood the test, Rom. 4:18-21. What a trial for Jesus were 
the temptations which He underwent! Can the children of Abra- 
ham, the brethren of Jesus, look for a life of ease, free from 
trouble, untouched by storms? These trials are manifold, of divers 
sorts, varied. Not all Christians have the same experiences, and 
every Christian has many different trials, as his individuality, his 
personality, differs from that of other children of God and as he 
is gradually being developed unto a perfect man, Eph. 4:13, under 
the wise training and discipline of the Father. This is the thought 
brought out in the next verse. 

That the trial of your faith, being much more precious than 
of gold that perisheth, though it be tried with fire, might be found 
unto praise and honor and glory at the appearing of Jesus Christ, 
v.7. The “trial,” doximov, that by which something is tried, used 
in the LXX of a crucible, Prov. 27:2; Ps.12:7; used here met- 
onymically, efficiens pro effectu, in the sense of approved character, 
genuineness. The genuineness of faith is described as being much 
more precious than of gold that perisheth, though it be tried with 
fire. Gold is perishable, but, 5e, it can be refined. Yet even after 
refinement it remains corruptible; it wears away, perishes at the 
end of time. The genuineness of a Christian’s faith is more pre- 
cious, of far greater value, of a far more precious and noble char- 
acter, than that of gold. It is imperishable, of incorruptible gen- 
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uineness. This quality of the Christian faith, retaining its trust, 
its unshaken confidence in spite of all trials, obstacles, oppositions, 
storms, is generally doubted and ridiculed by unbelievers, cp. 1 Cor. 
1: 21-28, and is challenged by Satan before the very throne of 
God, Job 1:9-11; 2:4,5. Yet in due time, when Christ Jesus, the 
Author and Finisher of the Christians’ faith, shall appear, v. 7, 
when God, who has engendered this faith in them and thereby 
has begotten them as His children, will give them their inheritance, 
then the genuineness of their faith, far more precious than gold, 
will be found, will be recognized by all, will manifest itself in its 
true character, in its sterling quality, which nothing could change 
or corrupt or destroy, and it will be found unto praise and honor 
and glory. God Himself will publicly and in the face of all op- 
ponents and calumniators acknowledge and praise the genuineness 
of their faith, 1 Cor. 4:5, even as He praised the faith of Job, 
Job 1:8; 2:3; 42:7-10. He will grant to them honor and glory 
by granting them to participate in the honor and glory of Jesus 
Christ, Heb. 2:7, which itself consists in participating in the 
Father’s honor and glory, 1 Tim. 1:17. Cp. Matt. 13:43; John 
17: 22-24; 2 Tim. 2:12; Rom. 2:7,10; 9:21. This manifestation of 
the genuineness of their faith unto praise and honor and glory 
will take place at the appearing of Jesus Christ; cp. Luke 17:30; 
Rom. 8:19; Col.3:3,4; 1 John 3:2. 

Whom, having not seen, ye love; in whom, though now ye see 
Him not, yet believing, ye rejoice with joy unspeakable and full of 
glory, receiving the end of your faith, even the salvation of your 
souls, vv. 8,9. The readers of the epistle have not, like Peter and 
the apostles, seen their Lord and Savior; yet they love Him, 
ayanéte, are attached to Him with a constant, enduring love, a love 
by choice, based not merely on emotion, but on the knowledge and 
daily experience of what Christ has done, and is daily doing, for 
them; a noble love, combined with highest veneration for His 
exalted personality, yet remaining love, deep-seated, whole- 
hearted, for He is their Savior God. In whom, though now ye see 
Him not, yet believing. They have not seen Him, idévtecs, and as 
long as it is now, they are not seeing Him, ée@vtec, He is still 
hidden from their eyes. Yet they are believing ones. The in- 
visibility of Christ does not affect their divine assurance. Their 
faith, begotten of God, reaches out into those hidden realms of 
invisible glory. Faith is convinced of the reality of its objects. 
divinely sure, Heb. 11:1. 

Ye rejoice with joy unspeakable and full of glory. “Rejoice” 
again is futuristic presence. This is demanded by the contrast to 
“now ye see Him not.” Had the apostle meant to refer to present 
joy, he would have placed the “now” before “rejoice” or omitted it. 
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The present joy of Christians cannot be called a glorified joy. 
The present participle, “receiving the end,” etc., denotes a joy 
contemporaneous with the receiving, hence a joy still lying in the 
future. Joy unspeakable shall then fill their hearts. Human lan- 
guage cannot describe the glories, the joy, and the exultation of 
eternal life. This joy of heaven is one of those mysteries that the 
human mind cannot conceive, even though the fact of it is revealed 
in Holy Writ, 1 Cor. 2:9,10. Already in this world great joy may 
surpass verbal expression, may be too deep, too wonderful, for 
words. Overwhelmed, almost awed, one stands in silence, until 
finally the pent-up joy finds expression in glad shoutings and 
jubilant songs of praise. Compare the remarkable passage Zeph. 
3:17: “He will rejoice over thee with joy; He will rest,” be silent, 
“in His love.” His joy and love, humanly speaking, are beyond 
expression. A marvelous example of the love and joy that will 
fill our hearts and minds, our whole beings, in yonder life. This 
joy will be full of glory, d5ed0€acpévn, glorified; cp. Rom. 8:30. 
As their human bodies will be changed like unto the glorious 
body of Christ, Phil. 3:21, so their joy, now a joy of humiliation, 
shall be transformed into a state of glorification suitable to its 
glorious surroundings. The object of this joy will be Jesus Christ. 
He is the One in whom they were chosen in eternity, v.2; through 
His resurrection they were regenerated, v.3; through faith in Him 
they are kept unto salvation, v.5; at His appearance in glory they 
shall be glorified with Him and by Him, v.7; He shall be the chief 
object of their never-ending joy. In Him they shall truly enjoy 
the bliss of life eternal. He is the Alpha and Omega, the First and 
the Last, and the Everlasting One in the great work of salvation. 

This joy and rejoicing will reach its perfection of glory when 
they shall receive the end of their faith. Koyltw, to carry off as a 
prize, receive, obtain. Even if moments of unspeakable joy, almost 
approaching heavenly rapture, may be granted to believers already 
in this vale of tears, yet they are only brief moments, followed by 
periods of quiet joy or even of sadness, of bitter sorrow, almost sti- 
fling all expressions of joy. Only when He, their Life, shall be 
manifested in His glory, then for the first time, and then forever, 
their joy will be a glorified, a perfected joy, a never-ceasing jubi- 
lant service of God and their Savior, in which Ps. 118:15 ff. shall be 
then fulfilled in perfection. Then faith and its sister, hope, will 
cease to be, for then they have reached the end, the goal, of faith. 
Faith and hope shall have served their purpose, and served it 
well. Faith has brought them to the goal, put them in possession 
of their prize, and hope has cheered them on the way. Now there 
is no more need of faith, because they see Him as He is; now there 
is no more need of hope, for they are in full possession and enjoy- 
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ment of the salvation of their souls. The word “soul” does not 
exclude the body but is used in the sense of individual life, per- 
sonality, the ego; cp. Acts 2:41,43; Rom.13:1, etc. In that day 
the same Jesus Christ who rose from the dead on that first Resur- 
rection Day will be manifested as the Savior of our bodies also 
from the power of death, John 5:25-29; Is. 25:8; 26:19; Rev. 
20:13. What a glorious resurrection morn for all believers! What 
a glorious day of home-coming that will be! Ps. 126. Then salva- 
tion full and complete will be ours. No longer shall we be tossed 
about by wind and weather but be safe in the harbor from which 
we never again shall launch forth. No longer shall we be beset 
by sin, no longer harassed by doubts, assailed by enemies, afflicted 
with tribulations; no longer will it be necessary constantly to cru- 
cify the flesh, Gal. 5:24; 1 Cor.9:27; but finally and forever we 
shall be delivered, saved, from the hand of all that hate us, 
Luke 1:71, 74,75; Is.35:10; Rev. 7:14-17. 


This passage has been admirably chosen as the pericope for 
the First Sunday after Easter, Quasimodogeniti Sunday. It speaks 
of the resurrection of Christ as the source of our regeneration. 
Christ’s resurrection and the Christians’ regeneration are in- 
timately connected. Easter Time a Time of Rejoicing. 1) Christ 
is risen from the dead. 2) Through His resurrection we are be- 
gotten again unto a lively hope. 3) As children of God we are 
sure of our inheritance. — The Resurrection of Christ the Heart of 
Christianity. 1) It is the source of our regeneration. 2) It is the 
fountainhead of our hope. 3) It is the well-spring of eternal 
joy. — Thanks Be to God, who has Begotten Us Again. 1) By His 
abundant mercy; 2) by the resurrection of Jesus Christ; 3) unto 
a lively hope.— At Easter-time We Praise God 1) for Christ’s 
resurrection from the dead; 2) for our resurrection from spiritual 
death; 3) for our resurrection unto eternal joy.—The key- 
note of our passage is Christian hope based on Christ’s resur- 
rection. On my way to church I pass a street called Hope 
Street. It leads off one of the main highways of the State, 
but leads nowhere. At its head is a sign “No Through Street.” 
After running 200 feet, it ends abruptly, a fence of heavy timbers 
effectually making further progress impossible. That is a symbol 
of the hope of the unbeliever. Christian Hope Is Sure Hope. 
1) It is based on Christ’s resurrection. 2) It leads to an incor- 
ruptible inheritance.— The Christian Religion a Religion of Cer- 
tainty. 1) God has regenerated us unto a sure hope. 2) God 
keeps us through faith unto salvation. 3) God will finally give 
unto us our inheritance. Tu. LaETScH 
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Grundjike fir Rindergottesdienfte 

Wir gitieren aus einem Artifel von Giebraffe in der ,,Monat3fchrift 
fiir GotteSdienjt und firchliche Nunjt“, der in einem Artifel itber ,,Die 
Liturgie des KindergotteSdienjte3” unter anderm fchreibt: 

wi. Luther wollte die eingedeutfdte, altfirchliche Kirdenordnung der 
Mette vornehmlich als den Schul- und Qugendgottesdienft fiir alle Tage an- 
gejehen twiffen. ... 

v4, Die Forderung nach der Kindertiimlichfeit de3 Mindergottesdienjtes 
ijt abgulehnen. 

»d. &8 ijt gu fordern, dag der Kindergottesdienft nicht findertiimlich, 
fondern gemeindemagig und Gottesdienft im vollen Ginne fei. Nicht das 
Kind ijt das Maz der Dinge im Kindergottesdienft, jondern die WAnbetung 
Gottes und die Verfiindiqung feines Wortes. 

,a. Darum follen auch grundjablich die Eltern und fonjtige Gemeinde- 
gliecder vom RKindergottesdienft nicht ausgefdloffen fein. 

nb. Darum lauten gum RKindergottesdienjt die Gloden, gehirt in den 
Kindergottesdienjt das Orgelfpiel, brennen die Lichter auf dem Altar und 
vollgieht der Liturg feinen Dienjt im Talar.” 

Diefe Grundjage finden ihre Untwendung auch unter unjern Verhaltnifjen 
hier in Wmerifa, jowohl im Mettenz mie im Vefpergottesdienft, bejonders 
auch an den gropen Fejttagen und follten uns jo bald als miglich beranlaffen, 
von dem blopRen RKatechejen- und Vortragsgottesdienjt abgufommen und 
der gangen Gemeinde ihr Recht, auch in dem Weihnacdhtstindergottes- 
dienft, eingurdumen. ¥. E.K. 


Was die theologijde ,,.Wiffenfdaft” fic) nenerdings in der 

fiberjesung der Bibel leijtet 

Cin gang neueZ Werf, das von Deutfdland aus fehr hod gepriejen 
wird, ijt Emil Faders ,,Die Bilderjprade der Evangelien”. C8 ift wirklid 
traurig, dak ein Mann, der auf dem Gebiete der theologifden Wiffenfdhaft 
arbeitet, die Gefchichtlicffeit der Cvangelien beifeitefeben twill, wie der Verz 
leger fchreibt: ,,Mit unferer neuen Verdeutfdhung der Evangelien wird der 
Beweis [2] erbracdht werden, dak diefe Schriften nidt als hijtorijde Bez 
ridjte, fondern als fymbolijde Kunjftwerke, die die Cinheit der Ydee mahren, 
aufgufatien find.“ 

Die vermeintliden Ergebniffe der ,,fprach{dhipferifden Forfdhung” find 
bon fo merftwiirdiger Urt, dak wir Hier eine Probe mitteilen, hauptjachlicg 
um gu geigen, twie weit man von der Schrift abirren fann, twenn man die 
Worte nicht einfach annimmt, tie fie lauten. Mtatth. 6, 24—28 lautet be- 
fanntlic): ,Qiemand fann atweien Herren dienen. Cnttweder er wird einen 
hajfen und den anbdern lieben, oder er wird dem einen anhangen und den 
andern berachten. Ybhr finnt nicht Gott dienen und dem Mammon. Darum 
jage ich euch: Sorget nicht fiir euer Leben, twas ihr effen und trinfen merdet, 
auch nicht fiir euren Leib, twas ihr angiehen merdet. Aft nicht das Leben 
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mehr denn die Speife und der Leib mehr denn die Keidung? Gebet die 
Vogel unter dem Himmel an: fie faen nicht, fie ernten nicht, fie fammeln 
nicht in die Scheunen; und euer himmlijder Vater nabret fie doch. Seid ihr 
Denn nicht biel mehr denn fie?” 

Die neue ,fymbolijde Verdeutjdung” gibt diefen Pafjus fo wieder: 
priemals find giwei verfdiedene Geiftesricjtungen gu vereinigen. Die eine 
Ricdhtung fehlieRt ja doch ftets die andere aus. Deshalb ijt e3 auch fiir die 
Sdhaffenden unmdglich, die fchopferijche Geiftesridtung gu vereinigen mit 
der materialijtijden Geijtesridtung. Aljo miijjen die Sdhaffenden wwiffen, 
Daf fiir fie die Bemithung um eine befondere materielle Lebenshaltung 
nicht in Vetracht fommen fann. C8 jteht dod) auch gang auger Frage, dah 
Das intwendige Leben iiber materielle Yuperlichfeiten erhaben ijt. C3 ift aud 
gu beaditen, dak die Vitalitat, wie jie verfdhiedentlich vorhanden ift und den 
Untergrund deS Schopferijden bildet, nicht von materieller Bielfebung ab- 
hangig ijt; denn allemal wird die Vitalitat in ihrem Beftand von dem auto- 
ritaren fcopferifden Geijt makgebend beeinflugt. Wiles Leben, das diefen 
Ginfluk erfahrt, erhebt fic) dann in feiner Steigerung ohne Frage bedeutend 
iiber dad blok Vitale.“ 

Hieritber wird jeder Lefer fein eigene3 Urteil bilden fonnen. 

K. E.R. 


Der Gottesname in der alteften germanijden Bibeliberjebung 

Xn jfeinem lieferung3tweife erjcheinenden Werf ,Die Befehrung der 
Germanen zum C§rijtentum” fommt der Verfafjer, Prof. D. Kurt Dietrid 
Schmidt, auch auf die Wahl deS GotteZnamens bet Wulfila, der in feiner 
iiberfebung der Bibel neue, dem gotijden Volfe unbefannte Dinge und Be- 
gtiffe formte und jeinen Briidern nahegubringen fucite. Der Verfaffer fahrt 
bier fort: 

eur den neuen Gottesbeqriff febt er gup, das gwar dem Heidentum 
befannt, aber, nach dem Nordifden gu fliegen, nicht fo gelaufig war mie 
ass (ans). Die Wahl war ficer ug, denn fonft waren falfde Vorjtellungen 
immer wieder hocjgefommen. Das Wort ijt urfpriinglich Neutrum, wird 
aber bon Wufila masfulinijd verwwandt. Kauffmann vermutet, dak da3 
heidnifde ,Gott* fiir Wulfila neutrifd geblieben ijt. Cine Fiille von Bu- 
fammenfebungen mit gup wird Wulfila erft felbjt gepragt haben. Die heid- 
nifeen Gotter werden 3. B. mit galiuga-gup = iigengitter begeidnet; 
vgl. ferner gudaskaunei, die Schinheit Gottes = deot poegn; gagups = 
evoxnuwv, ,mit Gott feiend’; gagudei = evoéBera, ,da3 Cinsfein mit Gott’; 
afgups = doef, ,unfromm‘. Sum Teil ift bier der biblijde Sinn beffer 
getroffen alZ im Griedhijden. Das neuteftamentlicdje xiquocs (Err) wird 
mit frauja itberfebt, da etymologifd) mit ,Freyr‘, aber aud) mit unferm Wd- 
jeftiv ,froh‘ gufammengebirt und den Begriff de3 Heiligen und GSerrlicen, 
Erfreuenden wiedergibt. Die Gnade Gottes aber gibt er mit hulps, unferm 
Worte hold‘, wieder; hulps wisan ,gnadig fein‘; daher gup, hulps sijais 
mis fravaurhtamma: ,Gott, fei mir Giinder gnadig!‘ “ 

Qn diefem Zufammenhang fdreibt Schmidt gang ridtig: ,,Wulfilas 
Werk ijt alfo die CHhriftianifierung und nidt die HGellenifie- 
rung der gotifden Sprade.“” B. E. K. 
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The Objectivity of Grace 


Dr. Alfred E.Garvie writes: “Luther’s emphasis on the corporeal 
presence of Christ in, with, and under the elements (consubstantiation) 
was not merely sacramentalism, for he always subordinated the Sacra- 
ments to the Gospel, but was zeal for the gospel of the real saving presence 
of Christ, the objectivity of grace, whether faith responded to it or not; 
always available, whether accepted or not. To a subjective individual- 
ism, which lays such stress on the receptivity and responsiveness of 
faith as to give the impression that the human condition is creative 
of the divine reality, instead of recognizing that it is the divine reality 
which evokes the human faith, this teaching is a salutary correction; 
what is to be regretted is that Luther bound up the truth of Christ’s 
presence in the Sacraments with an artificial metaphysics.” (The 
Fatherly Rule of God, p.126.) 

Dr. Garvie is telling the Church that it needs the teaching of Luther 
on the objectivity of grace. He is not right in thinking that Luther 
taught consubstantiation nor in speaking of “an artificial metaphysics” 
in connection with the Lutheran teaching on the Real Presence nor in 
mentioning only the “real saving presence of Christ” in the Sacrament, 


excluding the real presence of the real body and blood of Christ. He is 
right, however, in insisting that it is the divine reality of grace which 
evokes the human faith and asking the Church to listen to Luther. 

He is thereby asking us to keep this testimony alive. It is the 


business of the Lutheran Church to uphold the objective nature of 
salvation, the objectivity and reality of the vicarious satisfaction as not 
being conditioned on any supplementary work and act of man and the 
objective nature of the means of grace, as offering the forgiveness of 
sins outright to men and exercising their power in every case where 
they are applied. It is the business of the Lutheran Church to warn 
against the subjectivism of the sects, which make the validity of the 
pardon offered in the means of grace and their efficacy dependent on 
the hearer’s and recipient’s subjective attitude; and we need to warn 
ourselves continually against this fatal aberration. Dr. Pieper writes: 
“‘The characteristic feature of our dear Evangelical Lutheran Church is 
her objectivity; this means that all her doctrines by their very nature 
keep man from seeking his salvation in himself, in his own powers, 
aspirations, performance, and condition, and lead him to seek his salva- 
tion outside of himself; while the characteristic feature of all other 
churches is their subjectivity; they all lead man to ground his salva- 
tion upon himself.’ (Dr. Walther.) And that is done particularly through 
their denial of the Biblical doctrine of the means of grace.” (Lehre u. 
Wehre, 36, p.119.) 

It is unfortunate that Dr. Garvie himself could write on page 113: 
“It is only as in the Sacraments faith receives and responds to grace 
that they can be both signs and seals of the Gospel.” It is by faith alone 
that we obtain the profit of the Sacraments, but they do not get their 
efficacy as signs and seals from faith. E. 
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A Debito ad Posse non Valet Consequentia 


The Romanists are unable to see the force of this logical truth. 
They say that, since God commands the keeping of the Law, man 
must be able to fulfil the Ten Commandments. Erasmus and the syner- 
gists labor under the same logical weakness. They say that, since men 
are asked to repent and believe, it follows that natural man has some 
spiritual ability. (Read up in Luther’s De Servo Arbitrio on this logical 
and doctrinal heresy.) And not even the master of philosophy, Kant, 
was able to escape this fallacious reasoning. In his book Religion within 
the Bounds of Pure Reason he says: “In spite of that defection (the 
apostasy from goodness to evil) the command ‘We ought to become 
better men’ still resounds undiminished in our souls. Consequently, we 
must be able to become better men.” On this point A. N. Rogness writes 
in the Journal of the American Lutheran Conference, February, 1938, 
p.31ff.: “All these thinkers have realized, as Kant in his final postulate, 
that the inescapable implication of a must is a can. It would be folly 
for man’s rational nature or a government or God to say, ‘Thou must’ 
if there were not existent the possibility of ‘I can.’ Kant met the prob- 
lem by postulating ‘free will.’ But his solution was not complete. For, 
though he boldly asserted the freedom of the will, his more practical 
observations caused him to admit that ‘the niggardly provision of nature’ 
prevented the will from conquest over the anarchy of man’s perverse 
nature. So, in essence, freedom of the will became an ideal reality 
but an existential chimera. The problem of can was still unsolved, 
although in Kant the world received the classic of all philosophical 
attempts. ... There have been those who, in order to produce a can, 
have implicitly discarded the must. These have been variously called 
materialists, empiricists, and later behaviorists. They have made man 
another unit in the deterministic order of a natural world.” 


Then why does God command men to keep His holy Law? And 
what does it mean when God asks the sinner to repent and believe? 
Luther told Erasmus that he had no right to turn imperative passages 
into indicative statements. The must does not imply the synergistic 
can. But there is a good reason why the must is demanded of the im- 
potent sinner. And there is a divine way of turning the must into a can. 
Our article says, in the spirit of Luther: “What, then, does the Church 
offer this immoral man in his immoral society? First, it offers him 
despair. It seeks by the Word to bring him into the dreadful tension 
of the imperative must and the impotent can; and in this tension it 
leads him to a recognition of his dilemma. In other words, it makes 
him see himself lost in trespasses and sin, standing creditless before the 
awful judgment of a righteous God. For it knows that this is the 
impoverishment which alone can make him rich. Secondly, it con- 
fronts him with the redemptive forgiveness in Christ, in which the must 
is resolved in the vicarious can of Jesus. It gives man the faith to 
appropriate this reconciliation and stands him up on his two feet before 
God a new man, where he inherits the peace of full righteousness. 
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And, finally, it makes him a new man not alone in a judicial sense, but 
in an actual. For the will of Christ living in him enlivens his will to 
all that is good, and he begins the journey of sanctification. It has 
removed him from the tyranny of the Law and has set him free on the 
high Gospel plateau of grace. In this Gospel is the resolution of the 
ethical difficulty. ... The Law is the must of morals; the Gospel is 
the only synthesis of the must and the can.” E. 


Another Attempt to Improve the Liturgy 


Among the various attempts to make a change in our Order of Morn- 
ing Worship, or the Holy Communion, one which recently came calls for 
just a remark or two concerning the entire movement. 

Whatever order is used, we must guard against the suggestion 
that the second part of the Morning Service, the Holy Communion, 
represents a higher summit than the service of the Word. It may have 
more significance for the faith of the communicant, inasmuch as it 
makes such a definite application of the divine promise of grace to 
the individual. But we must never forget that it is the word of God 
which is in and with the elements that gives the Sacrament its power 
and that the latter is effective only in the measure in which the word 
of the Gospel, as brought to the attention of the communicant specifi- 
cally in the mystery of the Holy Communion, is understood, accepted, 
and trusted. As for all the rest, it will be advisable for all pastors to read 
and study frequently the paragraph of Luther in his preface to the 
Small Catechism. (Concordia Triglotta, 537 f. §§ 21—27.) P.E. K. 


Second Notice of the Summer Session at Concordia Seminary 
St. Louis, Mo. 


The Summer-school and Pastors’ Institute at Concordia Seminary, 
St. Louis, Mo., will be held immediately after the sessions of Synod, from 
June 27 to July 9, inclusive. The faculty and lecturers will include such 
men as Dr. L. Fuerbringer, Dr. Theo. Engelder, Dr. F. Pfotenhauer, 
Prof. E. J. Friedrich, Prof. O. P. Kretzmann, Dr. J. T. Mueller, Prof. F. 
E. Mayer, and possibly one or two additional men. Among the leaders of 
devotions we shall have Dr.H.B.Hemmeter and Pastor Paul Koenig. 

All pastors who intend to take part are urgently requested to an- 
nounce as soon as possible to the Director of the Summer Session, 
Prof. P. E. Kretzmann, 801 De Mun Ave., St. Louis, Mo. 
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I. Amerika 


New Testament Commentary, Herbert C. Alleman, Editor. — The 
Journal of the American Lutheran Conference, February, 1938, prints a 
review of this United Lutheran Church publication, by Dr.M.Reu. The 
original appeared in the Kirchliche Zeitschrift. The translation is by 
Dr. E.H.Rausch. The concluding paragraphs of Dr. Reu’s review read: 
“We took the commentary in happy anticipation and read it with the 
sincere desire to do justice to it. Much of it has filled us with joy and 
thanksgiving; other things also, it is true, caused us much heartache. If 
this were the work of a private individual, we could expect that the 
offical representation would disavow the offending sections and see to 
it that these could have no influence on the whole of the Church. But 
the commentary as a whole goes out with the sanction of the Board of 
Publication, hence has an official character. We fear it may be a mile- 
stone in the history of the Lutheran Church in our country and retard 
for decades what many believed to be of the immediate future. What 
stands between a Church with such an official commentary and many 
other Lutheran churches as a separating wall is now no more only the 
question of verbal inspiration, which now — without being more closely 
defined —is disavowed at every opportunity; it is now the question of 
the authority of Scripture itself, not only in antiquarian things and mat- 
ters of natural science, but even in religious things. The exposition of 
Prof.R.T.Stamm (Gettysburg) reaches deeply into the picture of Christ. 
If teachers of theology go to such lengths, where will their pupils land? 
To sow wind is to reap whirlwind. 

“We write this in deep sorrow. We belong to those who hoped for 
the mutual recognition of the American Lutheran Church and the United 
Lutheran Church in America. We are united with strong bonds of friend- 
ship with many members of the United Lutheran Church. I will never 
forget how leading men of the same came to my assistance in the very 
moment when they heard of my difficulties. I know that many of their 
members will continue to teach and preach as true Lutherans and will 
never recognize a Bible that has first passed through a critical inter- 
pretation and purification as the norm for doctrine and life. But all 
this dare not deter from bearing witness against a current whose critical 
attitude towards Scripture, if it prevail, can only result in loss for the 
Church.” 

The liberal, modernistic attitude of some of the contributors to this 
book appears from the following excerpts from Dr. Reu’s review. “The 
chapter on ‘The Historical Relationships of Christianity,’ by R. T. Stamm, 
is replete with many single surprising statements. We note just a few: 
‘The Book of Daniel was a tract written for these troubled times when 
King Antiochus, enraged by the failure of his plans to conquer Egypt, 
determined to punish the Jews for the trouble they had been making 
him.’ ‘Antiochus Epiphanes was the Darius of the Book of Daniel. He 
was also the Nebuchadnezzar with the golden image and the fiery fur- 
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nace, the king whose very fury to compel the Jews to abandon their 
religion was self-defeating.’ ‘As we have already seen in our study of 
the Book of Daniel, apocalyptic is essentially past history written in the 
future tense. The apocalyptist wrote history in the form of prediction. 
This does not mean that he deceived his readers by writing under the 
assumed name of some ancient worthy such as Daniel or Enoch or Ezra. 
The writers of the apocalypses and their first readers understood the 
literary device. It was only the succeeding generations, for whom their 
works were not immediately intended, who began to misunderstand 
them.’ All this is presented not as the opinion of many present-day 
expositors, but as an actuality, and this in spite of the fact that then 
Jesus also (Matt. 24:15; Mark13:14) and Paul (2Thess.2) and John 
made the ‘mistake’ that they transformed the apocalypse of Daniel with 
its ‘dreams’ from a book of history into a book of predictions! ... We 
read on page 56: ‘It [the New Testament apocalypse], too, is mainly 
past history written in the future tense, and like its predecessor it has 
suffered such misinterpretation. Its readers have treated it just as its 
author himself treated the Book of Daniel and the other apocalyptic 
material upon which he drew sc heavily.’ 

“Now we understand why afterwards (p.292) Mark13 this ‘little 
apocalypse’ is not a reproduction of a speech of Jesus for the author of 
this chapter, but the interpolation of ‘some teaching about the future 
which had long been current in the churches. Now we understand 
why at the close of his exposition of Mark 13 concerning the second 
coming of Christ he writes (p.295): ‘As time passed, less stress was 
laid on the visible and temporal aspects of the Second Coming. The 
writer of the gospel of John, while recording the older form of the hope 
for the benefit of the more conservative Christians of his church, taught 
his readers that, strictly speaking, judgment is a present process and 
that for Christians there is no death: ‘Whosoever liveth and believeth on 
Me shall never die,’ John 11:26. ‘Jesus had come again as the “Com- 
forter,” the Holy Spirit, whom the Father had sent in His name to be 
resident in the hearts of believers, John 20:21, 22; 14:26. In this same 
way liberal theology began in Germany during the 19th century; so also 
liberal theology round about us in our own land often maintains in the 
present day. But while there as here a strong reaction against it has 
begun, now, post festum, comes a Lutheran of America and carries these 
destructive thoughts as the result of his ‘scientific’ work into the circles 
of teachers in Sunday-school! ‘For the benefit of the more conservative 
Christians’ we can even today, following the example of John, speak of 
‘the older form of hope’ and permit the passage ‘From thence He shall 
come to judge the quick and the dead’ to remain in the Apostles’ Creed, 
knowing at the same time that, ‘strictly speaking, judgment is a present 
process’ and the coming of Christ is an inner coming, which perfects 
itself in the coming of the Spirit into the heart. 

“The second section of the volume brings the exposition of the in- 
dividual books. Here also most collaborators have done excellent work. 
Dr. Offermann’s exposition of the Gospel according to Matthew is espe- 
cially worthy of mention. ... But this second section also includes 
articles of a different kind. A person is surprised, for instance, to find 
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statements like the following in the exposition of the Gospel according 
to Luke by Dr. H.C. Alleman and Dr. John Aberly: ‘The story [of the 
Gergesene demoniac] is told in the psychology of the day. Delusional 
insanity was a demoniacal possession which might well seem to be the 
presence of ten thousand devils.’ ... We are still more surprised over 
statements like the following: ‘The restoration of Jairus’ daughter is 
regarded by Luke as a rising from the dead (“knowing that she was,” 
v.53). 

“The sorriest production in this field has again been achieved by 
Stamm and after him by Berkenmeyer. ... Stamm on Mark 4:12: ‘For 
the modern man, however, such an interpretation (i.e., Mark’s inter- 
pretation) of the purpose of Jesus’ teaching raises great ethical diffi- 
culties.’ On Mark 5:22 ff: ‘There can be little doubt that Mark meant to 
narrate an actual raising from the dead. It would have been inconceiv- 
able to the Christians of his day that Jesus had not done as great things 
as they read in the Scriptures about Elijah and Elisha. Similar stories 
are told of Jesus’ contemporaries and followers. In Acts 9:36-42 Peter 
is reported to have raised Tabitha from the dead, and according to Acts 
20:8-10 Paul was thought to have restored the life of Eutychus. Was the 
servant greater than the Lord?’ Jesus’ prayer in Gethsemane can only 
be so understood ‘that even to the last he had clung to the hope that 
the Kingdom could be established without His actual dying.’ 

“W. C. Berkenmeyer of the faculty of the Philadelphia seminary 
writes: ‘The speeches of Peter and Paul are far from verbatim. In fact, to 
many fine scholars (Holtzmann, Von Soden, R. Scott) the author of Acts 
is regarded as a possible redactor, if not the author of the Pastorals’ 
(p.581).... On 1Tim.2:9-15: ‘We ought to regard such an allegorical 
exegesis of Genesis, with the belief in the literal historicity of the Bib- 
lical account of the creation of man and woman, which is implied, as 
part of the intellectual-philosophical milieu of the writer, which we need 
neither accept nor consider as the testimony of his religious conscious- 
ness as the inspired Christian prophet any more than we would his 
command of Attic Greek, his science of astronomy, or his apocalyptic 
interpretation of history.’” (Cf. Conc. THEoL. Mruty., 1937, pp. 869, 393; 
1935, p. 553.) E. 


Fiftieth Anniversary of the Common Service.—On this topic the 
Rev. George J. Muller writes thus in the Lutheran: 

Is an anniversary worth celebrating, especially an anniversary of 
fifty years? Usually we make quite a big event out of such a golden 
anniversary, and yet here we are in 1938, the fiftieth year of the issuance 
of the Common Service and no plans have been publicized for the 
celebration of this important event in the history of our Lutheran Church 
in America. All Lutheran congregations in America can today be divided 
into two groups, liturgically; one uses the Service and the other does 
not. Perhaps we might make even another division, between those that 
use, and those that abuse, the Service. 

Important as have been the various developments of our Church on 
American soil, none has equaled the value and importance in the life 
of our people of the proper use of the proper liturgy. Here is the one 
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way in which a measure of American Lutheran unity has been attained. 
We have learned to treasure the same liturgical expression of our faith 
and in a certain measure have achieved the possibility of singing it to- 
gether. The three bodies that later formed the United Lutheran Church 
first cooperated in the preparation of the Common Service. Then they 
published it. Next they learned to use it, and finally they united their 
forces in one Church organization. 

Though the Common Service originated outside of the Missouri 
Synod, it has been adopted by them, also by Augustana, and is found 
complete with the same music as is in the Common Service Book in the 
new hymnal of the American Lutheran Church. So it seems to me that 
in 1938 some recognition should be shown to the liturgy which has 
achieved the only complete unity of acceptance of any item in the prac- 
tical life of the Lutheran synods of America. 

What can be done about it? How can we in a measure celebrate this 
truly vital part of our present-day American Lutheran life in all synods? 

My first suggestion would be that every pastor and every interested 
Lutheran should first read and study the “Preface of 1888.” I know it 
is in the Common Service Book, but I also regret to believe that there 
are thousands of our pastors and more of our church-workers who have 
never read it at all. Unfortunately this preface is not in the hymnals of 
the other synods; so the only possible way that it could be brought to 
them would be by way of their own church-papers. And to the editors 
of these papers I offer this as a gentle hint. 

Professor Graebner in his book on Problems of Lutheran Unity has 
a chapter on “Our Liturgical Chaos.” I read it with mingled shivers of 
shame and despair. Not because I rejoiced in the iniquity of the Mis- 
souri Synod but because of the shame I felt that any of the pastors of 
our Church would thus mangle and despise their Lutheran heritage. 
And then I thought, too, Is our liturgical chaos in parts of our United 
Lutheran Church any less fearful and disgraceful than it is in other 
synods? 

I can vividly remember the meetings of the old New York and New 
England Synod, when we could not even sing the Communion Service, 
because there were five different musical settings in use and none of us 
knew all five. We are gradually increasing the number of congregations 
that are adopting the Common Service. But how many are there that 
still butcher, mangle, and disfigure it beyond computation? 

Let more light be shed on the inner structure of the liturgy and 
its proper use by papers and discussions in local ministerial associations 
as well as by the formation of congregational study groups. We have 
the literature available if we are ready to use it. 

Looking back over these fifty years, we have much to be thankful 
for in the gradual regaining of the rich liturgical heritage of our Lu- 
theran Church. On the other hand, looking around on our present con- 
ditions in the congregations, we can all see many ways in which the use 
of the Service can be improved. 

What suggestions can be made for pastors and congregations in 
celebration of this anniversary? Here are my own, just as suggestions 
which can be further elaborated and expanded. There are at least six 
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books put out by our own Publication House that give information. 
Explanation of Common Service; Manual of Worship, Strodach; Lu- 
theran Handbook, Traver; Worship, Finck; Catechism in Christian Wor- 
ship, Swank; Worship Booklet, Jones; The Common Service, Harry; 
and, last but not least, a most profitable reading for pastors and musi- 
cians is to be found in the preface of the Reed-Archer Choral Service 
Book, just lately reissued by the Publication House. All or some of this 
reading ought to help in producing one or more inspiring sermons on 
“The Service and the Church-year.” 

The second suggestion for this golden-anniversary year is that our 
Sunday-school superintendents should teach the singing of the Service, 
part by part, to the Juniors and Intermediates and have them memo- 
rize it. This cannot be done all at once, but it can be done, with 
patience, in the course of the year. And then bring those children regu- 
larly to the service to share in the worship of the congregation. 

The third suggestion applies to every congregation. Improve the 
slovenly and drawly singing of the Service. From comments of visiting 
pastors I gather that in most congregations slow and painful singing of 
the Gloria in Excelsis is a universal fault. Next comes faulty and 
slovenly phrasing, in spite of plain marking of punctuation. Why, most 
of us cannot even say the Lord’s Prayer correctly. This is the way 
we pray: “Thy will be done [pause] on earth [pause] as it is in heaven.” 
The only place the pause belongs is after the word earth, where there is 
a comma. 

Here in the Pittsburgh district we have tried to bring improvement 
by means of mass conferences of choirs and singers. But surely even 
the isolated Lutheran congregation can, with a little study, care, and 
effort, decently sing the Service. 

The fourth suggestion applies to the permitted variations in the 
singing of the Service. These are called “the Propers of the Day,” and 
include the Introit, Gradual, and Hallelujah sentences. Perhaps the 
Hallelujah sentences are the most widely used; yet there are literally 
hundreds of pastors and congregations that do not avail themselves of 
this means of diversifying the Service. A simple thing; yet why is it 
not brought into use? 

One of the finest improvements in the singing of the Service, I be- 
lieve, would be the restoration of the old churchly custom of the singing 
of the Introit. Can it be done by a small volunteer choir? From our 
own experience I would say that it can. And in our experience the 
simple melody of the Gregorian settings as found in the Reed-Archer 
Choral Service Book is most practicable and effective. Larger choirs 
may prefer the setting of Matthews or Schmauk. 

The fifth suggestion is that we more frequently use the Service in 
its fulness and completeness. Most of our congregations have Com- 
munion services four times a year. A few have them six times, and 
perhaps a still smaller number increase these celebrations of the Holy 
Supper. As a plain matter of fact we only use the Service as intended 
four to six times a year. Every other service which ends with the 
sermon, might just as well be the Matins, for it means we are using 
part of the Service as a minor order. 
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That is not the way our Lutheran people figure it out. They think 
the normal order is the preaching service, and that for the Communion 
service something is added to the regular service. No wonder that we 
have so many “oncers” in our congregations, who appear once a year 
to make their Easter Communion. Evelyn Underhill in her book Wor- 
ship, page 281, says: “Had the Protestant churches been true to the ideals 
of their founders, . . . it would have led to the practise of frequent com- 
munions.” Here is one way that every congregation can be led to 
a deeper and more spiritual life. — 

The article has been submitted in toto because it contains valuable 
material and hints for all of us. A. 


Presbyterian Church of America Loses Suit to Retain Name. — 
Christianity Today (February, 1938) reports that the group which 
seceded in 1936 from the Presbyterian Church, U.S.A., to form the Pres- 
byterian Church of America was enjoined by court order on January 18, 
1938, from using that name. The injunction was issued by President 
Judge Frank Smith in Common Pleas Court Number Five, Philadelphia. 
He pointed out that the similarity between the name which the seces- 
sionists chose for themselves and the official name of the Presbyterian 
Church in the United States of America is confusing. His decision 
declared that it would be “a serious hurt to the reputation of the [mother] 
Church and a detriment to its work if the [other] Church, bearing a 
similar name, should enter the areas already occupied by the [mother] 
Church, and in real competition with it, thereby destroying the faith 
of those individuals in foreign countries not sufficiently educated in 
English to comprehend the controversy existing between the organiza- 
tions.” But the injunction decree not only restrained the group from 
calling it the Presbyterian Church of America but also forbade the use 
of any other name “similar to, or imitative of, or contractive of, the name 
Presbyterian Church in the United States of America or the Presbyterian 
Church in the U.S.A., or ever doing any act or thing calculated or 
designed to mislead the public or members of the plaintiff Church.” 
In their defense the officers of the new Church had declared that their 
purpose was “to continue what we believe to be the true principles of 
the Westminster Confession of Faith and the Catechism.” To this the 
judge replied: “A court in equity has no jurisdiction in examining into 
the merits of the two respective doctrines any more than it would look 
into the merits of commercial products after it had concluded that one 
concern had misappropriated the long-established trade name of another.” 
The litigation began in August, 1936, with the filing of a petition by 
officers of the parent Church. Time will be allowed the defendants to 
file exceptions to the injunction decree before it is made final. Whether 
the group will appeal or not, or whether the moderator of the new 
Church, the Rev. J.J. De Waard of Cedar Grove, Wis., will call a special 
meeting of the General Assembly to choose a new name, has not been 
determined. At any rate the court decision means a new victory for 
Liberalism over the conservative Christian forces that rallied rouad their 
brave and steadfast leader, Dr.J.G.Machen. To an outsider the court 
decision appears to be rather one-sided and severe. J.T.M. 
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Inadequate Salaries in the Southern Methodist Denomination. — 
Speaking at the annual meeting of the Board of Lay Activities of the 
Southern Methodists, held at Lake Junaluska last August, Dr. Geo. L. 
Morelock, as reported by Christianity Today (February, 1938), gave some 
“staggering facts” which the efforts of the Board had brought to light. 
Among these “staggering facts” are reported the following: “One half 
of the ministers of the M.E. Church, South, are inadequately supported; 
there is a low tide of giving to the benevolences of the Church; ap- 
proximately sixty-five per cent. of the members are not enlisted at all; 
a large percent of the Church’s ministers know apparently little of church 
finance and all kinds of duplication and overlapping occur in financial 
methods.” Of the 6,181 pastoral charges studied, according to Dr. More- 
lock, 710 are paying their pastors less than $500 a year; 1,863 receive 
between $501 and $1,000; 69 per cent. of the pastors of Southern Meth- 
odism receive a salary of less than $1,501. To adjust the matter, the 
Mississippi Conference of the Methodist Episcopal Church, South, in 
session recently, set a minimum salary of $1,000 annually for unmarried 
ministers, with a married man’s scale set at $1,200 annually. Funds to 
provide the minimums will be raised through a plan whereby ministers 
in the higher-salary brackets will join with their churches in donating 
a small percentage of the pastors’ salaries. The funds will be pooled, 
and payments to those whose salaries must be supplemented will be 
made from it. J.T. M. 


Brief Items.— The one-thousandth translation of the Bible has ap- 
peared. It is a version which is intended for the Belgian Congo Ter- 
ritory. It is the British and Foreign Bible Society which has furnished 
the world this gift, constituting the one-thousandth instrument in the 
divine orchestra. 

Think of this reception given the newly appointed Cardinal Hinsley 
of England when he returned from Rome! Not only were immense 
crowds of Catholics at the railroad station, among them the Duke of 
Norfolk, but “two rover scouts were handed the cardinal’s red hat to 
take to the cathedral.” The service in the cathedral was attended by the 
ambassadors of Brazil, France, Belgium, and Poland, the Austrian min- 
ister, and the High Commissioner of Ireland. Rome evidently is still 
a power to reckon with. 

The Presbyterians have a college union representing fifty-four col- 
leges in all parts of the United States. A campaign has been launched 
for ten million dollars to support these schools. The two chairmen of 
the campaign committee are Dr. John H. Finley, editor of the New York 
Times, and Dr. Arthur C.Compton of the University of Chicago. 

A University of Chicago professor, Dr. Ralph Gerard, teacher of 
physiology, is credited with saying in New York that “as man learns 
more of his neural mechanisms, the hormones that modify them, the drives 
they generate, and the personal and social consequences of his acts, 
much control will undoubtedly be possible, and reason will sufficiently 
dominate emotion to keep a functioning civilization from perishing.” 
What twaddle! Is the professor blind? 





Theological Observer — Sirchlich-Beitgefhichtlides 803 


The daily press reports that 1,016 clergymen of the Church of England 
state that they during the last eight years have subscribed to the faith of 
the Council of Trent and have pledged themselves to preach it in their 
parishes. They make the claim that two thousand other clergymen are 
in sympathy with them. At the Church Assembly meeting in February 
this matter was to be one of the topics of discussion. 

The Rev. E. T. Bagnall, secretary of the London Free Church Federa- 
tion, announced recently that during 1938, the fourth centennial of the 
Reformation, he would undertake to place a Bible in every Englishman’s 
home. “In 1538 a Bible was placed in every parish,” stated Mr. Bagnall; 
“why not a Bible for every home in 1938?” He admits that the scheme 
is an ambitious one and that at Jeast ten million Bibles will be needed. 

News Bulletin N.L.C. 

Critics who question the need of foreign mission activities might 
consider these figures, included in a recent issue in the Religious Digest: 
The Imperial University of Tokyo recently circulated a questionnaire 
among its students which shows that of its 5,000 students 6 were Con- 
fucian, 8 Shintcists, 60 Christians, 300 Buddhists, 1,500 atheists, and 3,000 
agnostics. — News Bulletin N. L.C. 

Protestant Christians in Germany, in spite of tremendous difficulties, 
are continuing to carry on mission-work in the foreign field. According 
to the annual of the Evangelical Missions, entitled Die deutsche evan- 
gelische Heidenmission, German evangelical missions at the end of 1936 
numbered 1,659 European missionaries and 12,551 salaried native workers. 


These people served 1,349,100 heathen Christians and 66,000 candidates 
for baptism. The courage of the German missions is most commendable. 


Prof. Frederick C.Grant, dean and president of Seabury-Western 
Theological Seminary (Episcopal) at Evanston, Ill., has resigned his 
position and will join the faculty of Union Theological Seminary, New 
York, where he will become chairman of the Department of New Tes- 
tament. This statement of his made recently may be passed on: “Some- 
thing should be done to prevent many of the clergy’s growing stale and 
going to seed. There are men in the ministry who have ceased to grow, 
have nothing in particular to give in their sermons, and whose pastoral 
ministry is purely mechanical. It ought to be made clear that ordina- 
tion is no guarantee in itself of a livelihood regardless of a man’s abilities, 
devotion to his work, and personal character—or the success of his 
ministry.” Making success in the ministry a criterion of one’s fitness 
for this holy work is of course, taken by itself, an unjustified procedure. 

From San Francisco it is reported that the Methodists lost an office 
building in that city, the William Taylor Hotel, which has now become 
the Hotel Empire and whose church auditorium is being changed into 
a garage. The financial loss involved for Methodists is said to be $750,000. 

In the Christian Century we read that Washington, D.C., is becoming 
thoroughly alarmed at the prospect “of gaining the unenviable distinction 
of being the ‘gambling capital’ of America. New York City’s vigorous 
house-cleaning seems to have driven the racketeers to the banks of the 
Potomac, where thousands of small-salaried people are falling easy 
prey, particularly to those who work the ‘numbers’ game. Six thousand 
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men, it is said, are engaged in the highly lucrative practise of fleecing 
the innocent public here, and their daily intake approximates one hun- 
dred thousand dollars.” 

The beginning of February saw many Methodists in Chicago. The 
occasion was the meeting of the United Methodist Council of the Future 
of Faith and Service, which lasted for three days and was attended by 
four thousand registered persons. Addresses were delivered by Alfred 
M. Landon and Bishop G. Bromley Oxnam. The meeting was held under 
the auspices of the Commission on Evangelism and the Million Unit 
Fellowship Movement. The two-hundredth anniversary of John Wesley’s 
Aldersgate experience on May 24, 1738, was observed. 

The oldest Baptist church in the United States is observing its 
tercentenary this year. It is the First Church of Providence, founded by 
Roger Williams in 1638. 

In connection with the mentioning of the 250th anniversary of the 
birth of Emanuel Swedenborg we are told that the church edifice of the 
New Jerusalem Congregation in Boston is used so much for interdenomi- 
national gatherings that it has been called “the Protestant cathedral.” 
Is it not significant that gatherings of this kind are held in a building 
used for spreading the teachings of an arch-heretic? 

Dr. William Pierson Merrill of the Brick Presbyterian Church in 
New York, a building which is now being torn down, has resigned. 
He is known as an outspoken Modernist. Being seventy-one years old, 
he quite likely retires from active church-work. 


In England literary men are discussing the English of the King James 
Bible. One man, while admitting its great beauty, states that it places 
before us an alien imagery. Defenders of the Bible very properly point 
to the Twenty-third Psalm as being intelligible to us in spite of its 
Oriental picture language. A. 


II. Ansland 


Das Geridt itber die Kirde. Dad ijt der Grundgedanke des Vorivort3 
gum laufenden Yahrgang der ,, Ug. Ev.-Luth. Kirchengeitung” (Ir. 1 und 2). 
D. Laible fagt unter anderm: ,,Die Kirche foll twifjen, wenn Gottes Geridte 
iiber die Welt fommen follen, dak das Gericht guerft anfangt am Haufe 
Gotte3. Und wer wollte leugnen, dak das Gericht fchon angefangen hat? 
Wer Larm um die Kirde her und in der Kirde fann e3 nicht gudecen, dab 
fie unter Dem Gericht Gottes fteht. Cine jonderlicde Wufgabe war ihr geftellt, 
al im deutiden Golf der grope Umbrucdh gejejah. Cin neues Reich war 
mit einem Male gefommmen, und der Kirche ftand e3 gu, Dem neuen politifden 
Reich mit einer innerlich erneuerten Kirche gu antivorten, mitten im Wolf 
Des Umbruchs die unbverganglicde Fadel de3 Cvangeliums hochgubalten. 
Denn iiber allem Wandel der Beit fteht ihr ewiger Auftrag: ,Predigt das 
Cvangelium!‘ Was ware getworden, wenn eine Rirde in Erfcheinung ge- 
treten tare, erfiillt von dem Feuer der Apoftel, einig im Befennini3 Mar- 
tin Luther3! Das ift nicht gefdehen. ... Das erfte Wort (an dem die 
Priifung gefdehen foll) ijt: ,Gebet dem Staate, was de3 Staates ift, und 
Gott, was Gottes ijt. Das fonrite im Ernft niemals eine Frage fein, dab 
Die Kirche dem Staate gebe, was de3 Staates ift, aud) dem neuen Staat. 
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Hier ijt Chriftt Befehl gu Har und das Wort des Paulus von der Obrig- 
feit gu eindeutig, als dak eS dariiber gu einem ,Kirdhenjftreit* fommen durfie. 
Und doch ift eS dDagu gefommen. Man hat jenes Wort Chrijti bergejjen, 
wollte nicht mehr Gott geben, twas Gottes ift.... Die Kirche felbft wurde 
auf den %ltar des Staates gelegt. Nicht Chriftus mar mehr der ,Crite‘, 
jondern der Staat, das Volk, die Raffe. Die alte Bibel wurde gerbrodden, 
per alte Glaube enttwertet, da3 alte Sefenninis antiquiert. .. . Bmmer 
weiter ging Der Wagen abtwart3, bis e3 gur offentlidjen Leugnung eines per 
jonlicjen GotteS fam. Untwillfiirlich fragt man, wie diefer WAbfturg der 
Kirdhe der Reformation modglic) war, die dod) von Anfang ihren Ruhm 
darin batie, Rirde des Wortes gu fein. Der Miedergang war nidt bon 
geftern, ex twar Langjt vorbereitet. Geit der Wufflarung arbeitete ein fremder 
Geift an der Kirde, der ihren Leudchter erfdjiitterte. Crjt fam die Bibel= 
tritif, alS ihre Theologen Stein um Stein aus der Bibel ausbracdjen, bis 
der gange Bau biblifder Wutoritat gufammenftiirgte. Die Vibel€ritif wurde 
abgelojt bon der religionSgefdictlidjen Betradhtung der Schrift; diefe 
raumte bollends aus, tas die RKritif noch hatte ftehen lajjen; Gott ver- 
fdhwand hinter der ,Religion’. Die Stimme feiner Offenbarung war zum 
Gcjiweigen gebracht. C3 war noch nicht das Ende. Auch die religions- 
gefdhichtlicde Betrachiung wurde durch ein Neues abgeloft, durd ein Herein- 
tragen der Politif in die Kirche. War e3 bisher noch ein geiftlidjes Ringen 
getwefen, fo tourde eS nun ein politifder Kampf, ein Rampf um die Madt. 
Richt ein Kampf gegen den Staat, fondern gegen die, die noch Gott geben 
twollten, as Gottes ift. ECS hat nie gut getan, tenn die Kirde fic in die 
PRolitif mifdhte, wenn fie politifde Kirche twerden twollte. Gatien die Wachter 
gefdlafen, die twachen follten, oder traten fie gu fpat auf den Plan? .. . 

» oer mich befennet bor den Menfden, den twill ich befennen vor meiz- 
nem himmlifdjen Vater. ... Gines bleibt der Kirche unveriwehrt, das Bez 
fennini3. Das Vefenninis ift aber nicht bloR in das Petruswort gefakt 
Du bift Chrijtus. C3 hat eine heilige Gefdhichte gefunden im Kampf mit 
bofen Geiftern und allerlet falfden Propheten; und der Geijt Gotte3, der 
die Kirde in alle Wahrheit leitet, hat ihr VBefenniniffe gefdhenkt, jamtlich ec- 
baut auf jenem Feljengrund, unaufgebbare Schabe Gottes. Wir miirden 
an Gott fchuldig werden, wollten tir fie verleugnen, die Zeugniffe der 
Reformation, die Vefenninifje der lutherijden Kirche. Yn ihrem Geijt gu 
predigen, in ihnen die Qugend gu unterricdten, mit ihnen die Miihfeligen 
und Beladenen aufgurichten, gehort aud) gu dem Auftrag ,Predigt das Cvan- 
gelium!‘ Wie die Gukere Geftalt der Kirche werden wird, tweih heute fein 
Menjdh. Geltfame Kirchbauplane Hiren wir fogar aus dem Mtunde von 
Theologen.... Aber die Kirche der Bufunft wird, e3 fei in welder Form 
auch immer, eine Kirche de3 VBekenntnifjes fein, oder fie wird e3 nicht fein. 
Darum mag man die wohl von Gott beraten heigen, die ohne alle Rirchen- 
politif fic) um da8 lutherifde Befenninis gefammelt haben und fammeln.“ 

3 fieht allerding3 663 au3 in der Lutherifden Kirche Deutfdhlands. 
Die dupere VBedrangnis ift das Geringfte. Yn der Kirche felbft fieht e3 bss 
aus. D. Laible hat recht, wenn er bon ,,dDem Gericht itber die Kirche” redet. 
Theologen der lutherijden Kirche lehren unlutherifdh vom heiligen Whend- 
mabl, fie verbreiten eine fynergiftifde Lehre bon der Befehrung, haben gar 
die Rechtfertigungslehre verfalfeht und leugnen die wirtlidje Eingebung der 
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Geiligen Schrift. Ja mand treiben gar unglaubige Bibelfritif. Mit Recht 
flagt Laible dariiber, dak man nicht einig ijt ,im Befennini3 Martin 
Luther3”. Die Mot der Kirche geht ihm gu Gergen. WPedchten dod) er und 
feine Gefinnung3genoffen erfennen, dak man auch in ihrem Rreife bon dem 
lutherifden Befenninis abgetvichen ift! Und médhten fie dann auch teiter 
erfennen, dDaf da8 aufrictige Befenninis gur lutherifden Lehre auch die 
Trennung bon denen fordert, die von der lutherijden Lehre abgetwichen find! 
Dann twiirde das Gericht iiber die Kirde feinen feligen Bwed erreicht haben. 

G8 ift iiberaus beflagenSivert, dak man auch bei dem jebigen Stand der 
Dinge nichts bon einer Freifirde wiffen will. Laible Hagt alfo: ,Und nun 
hat die Kirche iiber Nacht das Vertrauen de3 Staats verloren; fie foll aus 
ihrem Dienjft am Volk entlafjen werden; fie niibe ihm nichts mehr. Der 
Staat fteht iiber den Konfeffionen, er lat jedem feine Religion; aber er 
will die Rirdhe niGt mehr aus Staatsmitteln unter- 
ftiiben“ (Gperrdrucd bon un8), ,er will nicht mehr firdenverbunden fein. 
Daher auch die Kirdhenaustritt3welle, die jebt durch getwiffe Rreije geht, und 
Die Meinung vieler, dak eS geitgemaper fei, auger der Rirde gu leben. 
Wiirde diefe Welle weiter gehen, fo ware das gwar nicht das Ende der Kirde, 
aber der VolfSfirde. Die vielen RKanale, die die Kirche gum Bolf hatte in 
Der Pflege der Qugend, in dem manderlei Dienft durd da8 Wort Gottes, 
twiirden fich berfejlieBen, und fie witrde, auf ihre Anfange guriicgeftellt, nur 
noch Miffionsfirde fein. Ware das gum Heil des Vole?“ E83 ijt unbe- 
greiflich: fie fonnen den Gegen der Freifirde nicht erfennen und das Un- 
Heil der StaatSverbundenfheit. Qn einer bedeutjamen Sehrift, ,Wilfer vor 
und nad) Chrijtus‘, meift Paul Wlthaus nach, tie fehr die Religion nicht 
bloR Privatjacde, jondern Volfsfadje ift, offentlide Wngelegenheit.... Ym 
Gehorfam gegen fein Wort wird fich auch die Frage der VolfSfirche lofen. 
Wir haben fein Recht, nach Freifirde gu rufen, folange der Bau der Volks. 
firche noch nicht abgebrocjen ijt. Wir haben die Volfstirde nicht gebaut, der 
HErr hat e3 getan; fo haben tir fie auch nicht abgubredjen.“ Ya, die Volfs- 
firche foll fogar von Gott geboten fein: ,Weil wir unfer Volf lieben, 3 
grok und ftarf fehen médten, darum erfiillt e8 uns mit fohtwerer Gorge, 
wenn die VolfSfirde aufhiren foll; darum reden wir bon einem Gottes- 
gericht iiber die Kirche, tenn ihr das Volf genommen wird, menn fie den 
Vefehl hres HErrn nicht mehr ausfiihren fann: ,Machet die VIlEer‘ 
(Sperrdruc im Original) ,zu meinen Siingern..“ Der Staat will die Rirde 
auf ihre eigenen Fiipe ftellen — und dagegen twehrt fich die Kirde! 

Aus dem ,Neujahrsgruk de3 Lutherijehen Rates an die Geiftliden“ 
der in eben diefen Nummern der ,Rirdhengeitung” verdffentlicht ijt, teilen 
wir folgendes mit: ,,Wus der Kirche haben wir eine Unternehmung fiir 
allerleit fromme Veranjtaltingen gemadt, um bon ifr den Verdadht der Un- 
geitgemapheit gu nehmen. Politifehe Methoden haben wir in3 Handeln der 
Kirche heriibergenommen, tweil fie augenfdeinlic) gu grogem Erfolg in der 
Welt fiihrien. Wir bemiihten uns, da8 politijhe Werk, das unter uns und 
fiir unfer3 BVolfe3 Chre und Freiheit mit hoher Leidenfdaft und opferfreu- 
digem, gahem Willen begonnen wurde, mit Gottes Ratfdlug in eins gu 
bringen, und vernadlajfigten dariiber die Predigt de3 Evangelium3 vom 
Reich in der gangen Welt gu einem -Beugnis iiber alle Volfer und iiber unfer 
Volf, Matth. 24,14.” ,Die Kirche hat in der Welt fein anderes Recht, al3 
das Changelium vom Reich Gottes und der Verfohnung gu _ verfiindigen. 
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Darum aber wird fie immer ungefidert und in Verlegenheit um die Form 
ifrer irdifehen Grifteng in der Welt ftehen. C3 tft gut fo, daf wir heute 
auc dDurd) das politifehe Wort daran erinnert merden, dak die Kirde feinen 
Unfprud darauf hat, anfehnlid) und in Gerrlichfeit vor der Welt gu ftehen 
und in ihr ein reprafentatives eben gu fiihren. ,Gr wird nicht freien nod 
rufen, und feine Stimme wird man nicht horen auf den Gaffen‘, Bef. 42, 2. 
Go allein twird die Kirde denen etivas wert, die mit fich felbft und mit der 
Welt nicht mehr gurechtfommen, die in fid) felbft verelendet find... . Bu 
der in Armut und veradhteter Gejtalt, umdrangt und befampft in der Welt 
erfdeinenden und auf das Verheipungswort ihres HErrn angetviefenen und 
geworfenen Kirche werden die Miibjeligen und Veladenen den Weg fuchen 
und finden.” &. 
Religion in the Scandinavian Countries. — Writing in the Christian 
Century on the subject “Revolt in the North,” Rev. Ezra P. Young, a Con- 
gregational minister of Little Falls, N.J., begins his article with this 
sentence: “When twenty-five million people dismiss the Church as un- 
important in their daily life, it is news.” He maintains that, while 
people in the Scandinavian countries are willing to discuss almost any 
subject, they are not willing to consider the subject of Church. “Except 
among a few Fundamentalists and ardent ritualists, the state church in 
Scandinavia is a dead issue.” “In general, the state churches of Scan- 
dinavia are little more than a parade-place for the élite, a glorified 
military museum.” In fact, he thinks signs of revolt can be witnessed. 
This revolt is directed against creeds “which were written for the Middle 
Ages.” A high-school principal of Denmark is quoted as saying: “Our 
attitude toward the state church is one of indifference rather than op- 
position. You to the West expect much of your Church; we expect little, 
and we are not therefore disappointed.” Mr. Young has found that there 
are few churches in Denmark with the social message. He says that, 
while the people are very indifferent toward the state church, they do 
manifest interest in the Oxford Group and in Barth’s theology, and among 
the workers and farmers the Free Church idea has spread widely. 
Whether this author is reliable in his observations and whether his 
antipathy to the old Gospel did not color his glasses and failed to let 
him see things in the true light, is a question which may well be asked. 
Dr. Boe, president of St.Olaf College in Northfield, Minn., addressed 
a letter to the Christian Century in which he maintains that Mr. Young’s 
observations, though probably correct for the instances reported on, do 
not furnish an adequate portrayal of the situation and a basis for just 
generalizations. A. 


The Doctrinal Status of the Anglican Church.— Much space has of 
late been given by the religious press to the discussion of a remarkable 
document which was published in England in the second half of January. 
The history of this document began fifteen years ago. At that time the 
archbishop of Canterbury (Dr. Davidson) appointed a commission of 
twenty-five members “to consider the nature and grounds of Christian 
doctrine with a view to demonstrating the extent of existing agreement 
within the Church of England and with a view to investigating how far 
it is possible to remove or diminish existing differences.” Of the twenty- 
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five members of the commission five have died, and a sixth one has 
resigned because he left England. The vacancies, however, were filled 
in every case. The commission, so the Manchester Guardian informs us, 
has met each year for a week in September and in three years— 
1934-5-6 —for a week also in March. “Between the full session the 
commission divided into groups, which worked on material assigned to 
them.” And what is the outcome of these fifteen years of labor? From 
the paper just mentioned, which submits an exhaustive report, we glean 
the following: 

The commission “sought to trace the boundaries within which the 
wide liberty of statement and of interpretation which has always been 
the glory of the Anglican communion is allowable. This work was 
theological, dealing with doctrines, not judicial, passing judgment on 
persons.” This purpose of the commission explains why many subjects 
which a comprehensive statement of doctrine would have to dwell on 
have been omitted or treated very briefly. In other words, controversial 
matters only are discussed. The first section of the report, called 
“Prolegomena,” treats of what authority the Holy Scriptures, the Church, 
and the creeds have. On the Scriptures the commission makes this 
colorless statement: “When all allowance is made for possible divergences 
between the records as they stand and the historic facts behind them, 
it remains true that the religious and moral teaching of the gospels 
conveys faithfully the impress made upon the Apostolic Church by the 
mind and personality of Jesus and thus possesses supreme authority.” 
With respect to creeds the following paragraphs are quoted by the 
Manchester Guardian: “General acceptance, implicit if not explicit, of the 
authoritative formularies, doctrinal and liturgical, by which the meaning 
of the Gospel has been defined, safeguarded, or expressed, may reason- 
ably be expected from members of the Church. Assent to formularies 
and the use of liturgical language in public worship should be under- 
stood as signifying such general acceptance without implying detailed 
assent to every phrase or proposition thus employed. Part 1, which oc- 
cupies itself with the doctrines of God and of redemption, accepts the 
doctrine of divine creation.” (The Manchester Guardian report does not 
say what view the commission expresses on evolution. Other reports 
indicate that evolution is legitimated.) The non-omnipotent God of 
H.G. Wells is rejected. While miracles are accepted, the commission 
adds: “It is felt by many that miracle has a special value, in that it is 
a striking demonstration of the subordination of the natural order to spir- 
itual ends and affords particular points at which God’s activity is mani- 
fested with special clarity and directness. On the other hand, it is to be 
recognized that many others feel it to be more congruous with the wis- 
dom and majesty of God that the regularities such as men of science 
observe in nature and call laws of nature should serve His purpose 
without any need for exceptions on physical plane. It is important to 
notice that the motives leading to this view are not exclusively scientific, 
but that a religious interest also is involved.” The meaning seems to be 
that those who refuse to accept miracles must not be branded as false 
teachers. With respect to sin the commission says: “In our view the 
doctrine of a universal tendency to evil in man is not bound up with 
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historical truth of any story of a fall.” The acceptance of the Scriptural 
account of the virgin birth of our Lord is not insisted on. Concerning 
the resurrection of Christ we find this distressing paragraph: “To Chris- 
tians the resurrection of Jesus Christ is the central fact in human his- 
tory. And when a fact is so closely linked with such momentous and 
far-reaching issues in heaven and earth, it is not surprising that opinions 
should differ when the question is raised how much in the record of it is 
derived from the sheer occurrence of the fact itself and how much is due 
to the primitive interpretation of the fact in the minds which first per- 
ceived its transcendent significance and expressed it in forms inevitably 
belonging to their own manner of thought and speech.” Of the ascension 
of Jesus the commission holds that “its physical features are to be inter- 
preted symbolically.” 

Part 2 has the heading “The Church and Sacraments.” Of the section 
dealing with the Real Presence the Manchester Guardian says: “The 
handling of the subject of the Real Presence is on familiar lines and 
bears witness to the approach of divergent schools of opinion, which is 
so marked a feature of present-day thought.” This means, we suppose, 
that all the various teachings are declared permissible. The topics of 
reservation and of auricular confession, if we understand the Manchester 
Guardian correctly, are sidestepped because they belong to the realm of 
practise rather than of doctrine, according to the view of the commission. 
The prayers for the dead are said to meet with little opposition today. 
The following paragraph shows to what extent Scripture doctrine has 
been undermined: “If we extend this hope, as many feel bound to do, 
to a general expectation of further opportunities of grace for all, it will 
not be on account of specific declarations of Scripture, but rather as an 
inference from the Christian doctrine of God as a whole. That doctrine 
requires us to repudiate all conceptions of the judgment which represents 
God as abandoning the appeal of love and falling back on the exercise 
of omnipotent sovereignty to punish those who have failed to respond to 
the invitation of the Gospel. God is Love, and He cannot deny Himself.” 
On views concerning angels and demons Christians are told that it is 
legitimate for them to suspend judgment or to interpret the language of 
the Bible and of the liturgy of the Church in a symbolical fashion. The 
Manchester Guardian says in conclusion of the report that “it does nothing 
to limit the traditional liberty of the Anglican communion. It does much 
to make the acceptance of the traditional doctrine of the Church easier 
for men of modern ways of thinking.” 

In the Living Church a correspondent from London writes: “Prom- 
inent Non-conformists [Methodists, Congregationalists, etc.] have been 
inclined to welcome the report; but evangelical opinion within the 
Church has been less sanguine. For example, one of its most earnest and 
distinguished representatives, Prebendary Hinde, writes: “The first 
thought which springs to my mind is one of profound thankfulness that 
my faith rests on something more precise and more sure than this ex- 
pression of Christian doctrine. ... If the report should fall into the 
hands of some ‘man in the street? who wants to know truth, I fear it 
will lead him into a morass; certainly it will not establish him in the 
truth of the Gospel. He will probably draw the conclusion either that 
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the Church does not know truth or that truth is indeed many-sided 
and nothing much matters.” A London Jesuit is quoted by the same 
correspondent as seeing in the report a confirmation of the oft-repeated 
charge that the Church of England is riddled with Modernism. He is 
said to have observed: “It is inconceivable that in future the Anglican 
Church will take any disciplinarian action to silence any bishop or person 
who openly denies the Virgin Birth, the Gospel miracles of Christ, or 
the existence of the devil and evil spirits.” Sad to say, the Jesuit is right. 


A. 

Warum miiffen wir an der Intherifden Abendmahlslehre fefthalten? 
Unter diefer itberfdrift fhreibt Prof. D. Hermann Gaffe, Erlangen, in drei 
Nummern der ,,W. E.V.K.” (Nv. 3 ff., 71. Jabrgang) hergenSbetwegende Worte 
an feine Mitlutheraner zur Beibehaltung der lutherifden Lehre vom hei- 
ligen Ubendmabhl. Cigentlich ijt jeine Auffabreihe gedadht als Antwort gu 
©. Gollwikers Behauptung (,,AUbendmabhlsgemeinfdhaft", Beiheft 3 gur 
»€bangelifden Theologie” 1937), ,daz einbeitlicd von allen heutigen Crege- 
ten Luthers Abendmahlslehre gum mindeften in ihrer fiir fie fo notwendigen 
Cindeutigfeit Durd) ein non liquet in Frage geftellt, dariiber hinaus von den 
meijten beftritten wird”. Der erfte Aufjfak jdlieRt mit dem Appell: ,,Das 
ift einer Der fchwerften Vortviirfe, den wir den Vorfampfern von Barmen 
und Salle maden, dak fie dad reformierte Verftandnis von Kirde und 
RKirchengemeinjdaft, Befenntnis und Vefenninisverpflidtung heimlich an die 
Stelle deffen gejebt haben, was jabrhundertelang in der lutherifden Kirche 
Deutidlands gegolten hat. Die alte evangelifde Kirche verpflidtete, wie 3 
Heute noch jede wirflic) lutherifdje Kirche tut, ihre Pfarrer auf die Lehre 
der Befenntniffe, weil fie die rechte Wuslequng der Heiligen Sehrift ijt. Mad 
den Gallefden BVefdliijien follen die Pfarrer darauf verpflidtet werden mit 
der offenen Frage, wie weit die Befenniniffe mit der Schrift itbereinftimmen. 
Diefe Frage foll erft durch ein neues ,echtes Hiren der Sehrift’ entfdieden 
werden. €8 ijt fraglid, ob man dann nicht beffer tate, nad) dem BVeifpiel 
bieler reformierten Rirden die Lehrverpflicdjtung auf die Geilige Schrift als 
norma normans iiberhaupt gu bejdjranfen. Wir jedenfallS halten uns fiir 
berechtigt, die Sefenninisverpflidjtung der Pfarrer aud) in der altpreufifden 
Kirche ebenjfo ernft gu nehmen, tie unfere Vater fie genommen haben und 
twie jede wirflich an das Iutherifcde Sefenninis gebundene Kirche fie nehmen 
mug. Wir tin e3 wabhrhaftig nidt ,aus Griinden der Tradition und de3 
Vefenntnisformalismus‘ — nur ein vollendeter Narr finnte meinen, Heute 
mit folden Motiven Rirden aufricdten gu fonnen —, fondern eingig und 
allein dDeSiwegen, teil tir im tiefften Herzen davon itbergeugt find, und gtvar 
auf Grund ernjteften Studiums der Heiligen Schrift und der Gefdhichte der 
RKirde iibergeugt find, dag die Lehre der Wuguftana (follte heifen: der Ron- 
fordia) ,au3 Gottes Wort genommen und darin feft und twohl begrimbdet ijt‘. 

Ym asteiten Auffak fejreibt D. Gaffe u.a. die leider nur gu twabhren 
Worte: ,€8 ingt hart, wenn tir das fo offen ausfpreden, aber e3 mup 
um der Wahrheit willen gefagt werden. Wir Theologen haben allen Anlag, 
den grofen Anteil an der fdjweren Schuld nicht gu verleugnen, die unfere 
Rirden bis an den Rand de3 Verderbens gebracht hat. Wir plaudern ja 
aud fein Geheimnis aus, fondern ftellen nur feft, toad jeder Student und 
mander aufmerfjame Predigthirer weif: Die ebangelifdhe Theos 
logie ber Gegenwart hat trog der gewaltigen Bemihun- 
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gen der beiden Tegten Jahrgehnte den Weg gu einem 
wmirflid theologifden VerftandnisZ der Bibel nod nigdt 
miebdber gefunden. (Gperrjak im Original.) Wir haben ausgegeich- 
nete biblifde Bheologen, aber wir haben feine biblijde Theologie. . . 
Weldhe Vorgiige auch immer die moderne Eregefe derjenigen der Reformaz 
tionen gegenitber haben mag, inSbefondere auf dem Gebiet de3 rein fprach- 
lichen Verftehens, den Vorgug wird fein heutiger Creget feinen Vorgangern 
im 16. Jahrhundert beftreiten, dap eS fiir fie ein einheitliches Neues Tefta- 
ment gab, dDa8 mehr war al eine Gumme von aufeinanderfolgenden litera- 
rijhen Schicjten. GCollte aber nicht damit die Tatjade gufammenhangen, 
dak die heutige Eregefe die Glaubensfabe der evangelifden Befenntnifje, die 
den Reformatoren vollig evidente Schriftwwahrheiten waren, nicht mehr aus 
der Schrift gu begriinden vermag? Man jagt un, fein heutiger Ereget finde 
im Neuen Teftament nod Luthers AWbendmabhlSlehre wieder. Diirfen wir 
un8 die Gegenfrage erlauben, welchen WUrtifel der Wuguftana fich denn die 
moderne Gregefe nocd) biblifceh gu begritnbden getraue? ... Theologen, die 
fich felbjt gu den BVerteidigern des evangelifdjen Glauben3 gegen den Libe- 
rali8mus bergangener Zeiten rechnen, geben die Lehre vom Strafleiden und 
pom fiifnenden Opfer de3 GErlofer3 auf. Gie beftreiten, dak die Lehre von 
der Erbfiinde fich aus der Bibel begrimbden lagt. Gie machen aus BEfus 
einen Pelagianer, der dem Menfdjen mwenigiten3 die Erreidhung einer rela- 
tiven Vollfommenheit gutraut und die fleinen Kinder fiir findlo3 halt. Gie 
proteftieren gegen die Cinfeitigfeit, mit der man die paulinifde Redjtferti- 
qungslehre gum Mittelpuntt der gangen Sehrift madht. Kurz, e3 gibt faum 
einen Gab de firchliden Befenntniffes, den die moderne exegetijcdhe Theo- 
logie — und twir reden nur bon Dderjenigen, die betwukt firdhlich fein mill — 
nocd) aus der Schrift gu begriinden und den Glaubensjaben anderer Ron- 
feffionen gegeniiber gu berteidigen bermddhte. Wer uns aljo mehr oder 
minder triumphierend entgegenhalt, fein moderner Creget halte heute nod 
an der Iutherifden AWhendmahlslehre feft, dem eriwidern wir, dak wir das 
mit Bedauern gur Kennini3 nehmen, dak wir im Grunde ja auch nidts 
andereS ertwartet haben, daR e3 un aber feineSwwegs gewif, fei, dak damit 
irgend ettwas gegen die Abendmahlslehre unjerer Rirde gefagt fei. 8 
fonnte ja fein, dag die meuere Forfchung‘ fich mit ihren Anfchauungen itber 
das Abendmabhl ein vernidtendes AUrmut3zeugnid ausftellt. Die Rirde hat 
jedenfall8 recht dDaran getan, wenn fie un3 Theologen famt unfern For- 
fcungSergebnifjen niemals gang fo ernjt genommen hat, wie wir uns felber 
gu nehmen pflegen.... Und fo feiert unfere Rirde ohne jede Riidficht auf 
die Meinungen, Hypothefen und Diskuffionen ,neuerer Forfdhung‘ iiber das 
heilige Whendmahl das Saframent de3 Altars al3 das Saframent des twwah- 
ren LeibeS und Blutes de3 HErrn in genau demjelben Ginn, mie fie in 
ihren Sefenntniffen dariiber lehrt. Gie tut das twahrhaftig nicht mit 
{hledhtem Getwiffen aus einem falfden Konjervati3mus, fondern mei! ifr 
Refpeft bor dem Worte Gottes immer nod groger ift als ifr Refpekt vor 
den Hypothefen der modernen Wifjenfdaft.” %. ©. Me. 
Wiffenfdhaft und Glanube. Wus dem Blatt ,D.€.D." gitiert der ,, uth. 
Gerold” die folgenden. auch fiir un3 wmwidjtigen apologetifden Angaben: 
»Gablreiche deutfche Naturforjder haben in lebter Zeit gur Frage ,Religion 
und Naturtwiffen{daft, Natur und Offenbarung‘ das Wort ergriffen. Bre 
Stimmen geben Zeugnis davon, dah Religion und Wiffenfdaft nicht im 
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Widerfpruch ftehen’. Mit einem Vorurteil, da3 jahrgehntelang (feit der Mitte 
deS borigen Jahrhunderts) genahrt wurde, wird damit entgitltig aufgeraumt, 
Cine Fille Ahnlider Zeugniffe tragt jet ein Werk gujammen: ,Gott, Menfd), 
Tedhnif, Wiffenfcjaft‘, von Dr. ing. ©. H. M. Beekman (Schiningh, PRabder- 
born), der den religidjen Grundftellungen groper Naturiwijfenjdaftler, Phy- 
fifer, Mathematifer und anderer Forjdher nadhgegangen ijt. Die gahlreiden 
von ihm beigebracdten Zeugnijfe widerfpredjen eindeutig der Unnahme, dak 
die Wiffenfchaft gum Monismus oder Materialismus fihre. Cinige Proben 
Daraus mogen Hier folgen. us einem Brief Voltas: ,3ch begreife nidt, 
wie jemand an meiner Wufrichtigfeit und Standbhaftigfeit in der Religion, 
gu der ich) mich befenne, aiweifeln fann. C8 ift mein fefter Vorjab, in diejem 
Glauben zu leben und gu fterben in der Hoffnung, das etwige Leben gu 
ererben. Siefen Glauben betrachte ich alS ein Gefchenf Gottes, als einen 
iibernatiirlidjen Glauben.< Der Mathematifer Cauchy: ,Jch bin ein Chrift; 
das twill fagen: ich glaube an die Gottheit SCju Chrifti mit Tycho Brahe, 
Kopernifus, Descartes [2], Neiwton, Fermat, Leibnib, Pascal, Grimaldi, 
Culer, Guldin, Boscomitfeh, Gerdil, mit allen grogen Aftronomen, allen 
grofen MNaturiviffenfdaftlern, allen gropen Mtathematifern der fritheren 
Sabrhunderte. Und wenn man mich nach dem Grund fragen follte, twiirde id 
ifn gern angeben. tan twird jehen, da meine libergeugung nicht da3 GEr- 
gebni8 anergogener Borurteile, fondern das eines griindlidjen Studiums if. 
%ch teile die tiefe tibergeugung, die fo viele hervorragende Gelehrte, twie 
Ruffini, Hauy, Vaennec, Wmpére, Pelletier, Freycinet, Coriolis, durch ihre 
Worte, ihre Taten und in ihren Schriften befundet haben. Und wenn id 
jebt Die Namen der nod) Lebenden aus Furdht, ihre Befcheidenheit gu ver- 
leben, nicht nenne, fo twill ich doch die Namen meiner berithmten Freunde 
aufgablen, bet denen ich gu meiner Freude den Wdel und die GroRmut [2] 
de3 chriftlicjen Glaubens gefunden habe. C3 find dies: der Schopfer der 
Kriftallographie, Hau; die Erfinder des Chinins und de3 Stethoffop3, Pel- 
letier und Laennec; der beriihmte Geefahrer an Bord der ,,Urania“, Frey: 
cinet, und der unfterbliche Schipfer der dDynamifden Cleftrigitat Wmpere.‘ 
Der Aftronom Puijeur: ,Die verdorrenden, dem religidfen Cmpfinden feind- 
lichen Lehren entfpringen jedeSmal einer Geifteseinftellung, in der der wahre 
Gelehrie nicht verharren fann. Wiebviel bedeutender und angiehender ijt 
fiir ihn die Forfdung, wenn er an eine freie und hochfte Yntelligeng glaubt, 
Die die Welt befeelt, wenn er weik, daB vom fosmijdhen Nebel bid gum 
Atom jedeS Ding un3 etivas offenbaren fann bon einer Ordnung, die aus 
dem Cwigen ijt.“ Wes Wpologetifde leidet ja an einer getvijjen Unficer- 
heit und Schiwade, jo dak man geneigt ift, ab und gu Fragegeiden an den 
Rand gu feben. Und doch find dergleiden Gelehrtengeugniffe trog allen 
Mangels deStwegen wertvoll, teil fie bezeugen, dak Wifjenfchaft an und fiir 
fich nicht gottlo3 macht. Wird die Wahrheit unterdriidt und die Liige ver- 
breitet, fo Hat dies auch in einem Gelehrten feinen Grund in der doégPera 
und ddixia deS verderbten Fleijdhes. (Val. Rim. 1, 18.) %. T. Me. 
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Stuttgarter Yubiliumsbibel. Bn Tafdhenformat, mit erflirenden AUnmerfungen. 
1138, 440, 24 Seiten, mit 14 Seiten Karten und Photographien 414 X7, 
1% Boll did. Preis: RM. 4.80. 

Der Text diefer Bibel, die eine wirklide Prachtleiftung des Druder$ und 
Pucdhbinders darftellt, ift derfelbe wie in der Paliftina-Bilderbibel. Wber die 
Privilegierte Wiirttembergifdhe Bibelanftalt hat diefem egte erflirende Wnmer- 
tungen beigegeben. Der VerwaltungSrat fchreibt im BVorwort: ,Ganz gewifk be- 
arf die Heilige Schrift nicht erft unferer menfdliden Unmertungen, Bufike und 
Umfehreibungen, damit fie al dDaS Werkzeug der gittliden Gnade an der Menfch- 
heit, in der Kirche Chriftt und an unfern Seelen ihren Dienft auSridte. Sie ift 
ohne un& in fich felbft vermigend, zur Seligfeit weife 3u machen; und wenn tir 
fie nur betend, fuchend, anflopfend benugen, fo fclieBt Gott vom Himmel her fie 
un$ auf, gibt un& und lagt uns finden, twas jeder in feinem Teil, fiir fein Leben 
und fiir feine ewige Zufunft bedarf und was die Kirche Chrifti und die Menfch- 
heit je nach den Beitliuften, durch die fie hindurcdhgefiihrt wird, nitig hat.” Die 
wichtigften Wnmerfungen, die dem Bibeltert beigegeben find, erflaren Namen, 
gejdhichtliche Creigniffe, allgemeine Zeitumftinde und Whnlides mehr. Wir fin- 
nen leider nicht immer allen Uusfiihrungen beiftimmen, fo fehon der bon Gen. 1,5 
nicht, wo Dem modernen Unglauben ein Bugeftindnis gemacht wird. Wher im 
ganzen follte diefe WusSgabe fiir den vorfidtigen Paftor von grokem Wert fein. 

P. EC. Kregmann 
The Great Physician. By G. Campbell Morgan. Fleming H. Revell Co., 
New York. 400 pages, 54%4x8%4. Price, $2.50. 

G. Campbell Morgan, the well-known evangelist and expositor, is 
a prolific writer. He is a Fundamentalist, believing in the inspiration 
of the Bible and in the deity and vicarious atonement of Christ. His 
style is pleasing, fluent, clear, vivid, often displaying great beauty. The 
Great Physician, of course, is Jesus, and the purpose of the book is to 
acquaint the reader with the methods of Jesus in approaching the indi- 
vidual. After the opening chapter on the Physician Himself, the author 
offers 49 brief biographies of as many characters met in the New Testa- 
ment, men and women, and points out how Christ in the days of His 
flesh and as the exalted Head of the Church deals with each person 
according to his individuality, always with the purpose of gaining him 
for the Kingdom or strengthening him in the faith. The book is replete 
with timely and striking observations, as, e.g., when he defines the 
“world” which Demas loved, as “the Zeitgeist, the time spirit, the spirit 
that dominated the age,” and makes the application: “The phrase of the 
apostle, apparently so innocuous and harmless, is in fact an arresting 
revelation of the reason why so often in Christian life there is relapse. 
There is something in the time spirit which makes its appeal, and Demas 
had felt this; he had felt the enticement of its gifts.” Demas “felt the 
enticement of the seen as against the unseen, the tangible as against the 
intangible, the sensual as against the spiritual, the present as against the 
future.” (Pp. 387,388.) The author teaches the Reformed doctrine of the 
Sacraments, labors under the confused and unbiblical Reformed concep- 
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tion of repentance, of a preparatory state, an intermediate state between 
unbelief and faith, fails to stress the atoning sacrifice of Christ and faith 
in this atonement as the very heart and essence of Christianity, and 
substitutes the Spirit for the Word of God as the means of creating and 
preserving faith. He also frequently reads too much between the lines 
and makes deductions and statements not warranted by the text. From 
Acts 8:1, “Saul was consenting unto his death,” he draws the conclusion 
that Saul was a member of the Sanhedrin, because consent “indicates 
the casting of a vote.” It does not. Cp. all the passages in which this 
word occurs: Acts 22:20; Luke 11:48; Rom.1:32; 1Cor.7:12,13. Philip, 
in John 1:46, does not “name the third division, the Kethubim, or Writ- 
ings”; yet this fact surely does not warrant the statement found on p. 43: 
“Again let it be remembered that an argument from silence is to be 
taken carefully; but it is at least suggestive that he does not seem to 
have been as interested with the poetry of his people as with the Law 
and the Prophets.” What about Christ, Matt. 7:12, and Paul, Rom. 3:21? 
These and other errors, deficiencies, and inaccuracies, found throughout 
the book, mar its beauty and detract from its value. Tu. LaEtscu 


Outline Studies in Luke. By John L. Hill, Book Editor, Sunday-school 
Board of the Southern Baptist Convention. Fleming H. Revell 
Company, New York. 182 pages, 542x8. Price, $2.00. May be 
ordered through Concordia Publishing House, 3558 S. Jefferson 
Ave., St. Louis, Mo. 

Among the many books that have been written with the intention 
of assisting pastors and Sunday-school teachers and teachers in general 
in presenting the contents of Biblical books, the present volume deserves 
mention. While it does not offer long exegetical discussions, it outlines 
the contents of Luke’s gospel very clearly and makes it an easy matter 
for the leader of a discussion group to give his students a good survey 
of the contents of our third gospel. There are twenty-five chapters, at 
the head of each one of which there is an indication of the topics treated 
in the respective section. Great simplicity of thought and diction char- 
acterize the volume, not to its disadvantage. That the book teaches the 
Reformed view of the Lord’s Supper, saying with respect to the words 
of institution: “This is one of the strongest metaphors in literature” 
(p.154); that the term “redeemed” is used in the sense of “converted” 
(p. 157), should not remain unmentioned. Paging through the book, one 
notices that the works of the late Dr. A. T. Robertson are drawn on now 
and then. The paper and the print and the spacing of lines are most 
commendable. Our pastors will find the volume helpful. 

W. ArnpT 

Martin Luther: Vom unfreien Willen. Cine Kampfidrift gegen den Mythus 
aller Zeiten auS bem Sabre 1525. Nad dem Urtert neu verdeutfdht von 
Otto Shumacer. Gattingen, Vandenhoed & Ruprecht. 1937. 228 Sei- 
ten 644X9%. Preis, gebunden in einen: RM. 4.80. Wus8landspreis: 
RM. 3.60. 

Mit diefem Buch hat der itberfeger fowie ber Herausgeber der lutherifden 
Rirdhe und der gangen Rirde einen grofen Dienft erwiefen. Bedriingen doch die 
feelengefabrliden Jrrlehren (Werfgeredhtigheit, grober und feiner Synergi8mus), 
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denen Luther in feiner gewaltigen Schrift De Servo Arbitrio — »Dak der freie 
Mille nichts fei” — entgegentrat, die Kirche heute in demfelben wie bordem oder 
gat in noch hiherem Mafe. CS handelt fid um den Mythus aller Zeiten. 
Mit Recht heipt e8 in der Cinfithrung: ,Der Kampf, den Luther gegen Erasmus 
fihrt, gehirt nist nur der Vergangenheit an. Yede Gegenwart hat ihn neu gu 
beftehen, und niemandem bleibt er erfpart.... Die Kampffdrift Vuthers vom 
unfreien Willen hat bleibenden Wert... . Das Buch will nit nur einmal ge- 
lefen und dann iweggelegt werden. 8 enthalt ein gangeS Waffenlager, das fiir 
den unvermeidliden Geiftes- und Glaubensfampf bereitfteht.” Wir Lutheraner 
miiffen unS mit Luthers De Servo Arbitrio miglidft vertraut machen. Dabei 
wird uns die vorliegende Neuitberfegung gute Dienfte leiften. Wer den 18. Band 
der St. Vouifer WusSgabe von Luthers Schriften nicht befigt, fchaffe fic) diefes 
Separatheft an. Darin ,find die biSher vorhandenen iiberfekungen, namic die 
pon Juftus Jonas und die bon Otto Scheel, Durdgehend vergliden worden. Be- 
riidfichtigt wurden ferner die Beridtigungen, die €. Stange erarbeitet hat (Beit- 
{drift fiir fyftematifche Theologie VI, S. 120 ff.). Ebenfo eine umfangreiche Lite- 
ratur.... efehilfen: Sperrungen heben den fadliden Gehalt des Buches 
hervor, waihrend das JnhaltSverzeidhnis zugleichh Der formalen Tberfidt dient. 
Die Unmerfungen geben die notwendigften Sacherlauterungen’. — Die 
liberfegung felbft ift gut geraten, bewegt fich in miglidft turzgen Saigen und be- 
dient fic) einfadker Sprache, und zwar der Sprache unfers Yahrhunderts. Uns 
gefallt in mancer Begziehung die itberfegung der St. Qouifer Wusgabe beffer. 
Diefe bedient fick) auch einer gemeinverftindliden Sprache, hat aber mehr von dem 
Stil der deutfdhen Schriften Luthers. Denno) wird feiner e8 bereuen, Luther 
in der Schumadcerfden itberfegung gu lefen. — Wir geben einige Proben: ,Der 
Heilige Geift, der den Chriften vom Himmel her gegeben wird, foll Chriftum in 
ibnen aufleucten laffen und ihn bis gu ihrem Tode befennen” (©. 21). Cole- 
Atherton: “The Holy Spirit is given unto them from heaven that He may 
glorify Christ and confess Him even unto death.” St. Louis: ,Der Heilige 
Geift wird ihnen vom Himmel gegeben, damit er Chriftum verflire und er 
[Chriftus] bis gum ode befannt werde. ([Confiteatur fteht hier paffivifd]” 
(XVIII, 1676). Weimar Ausqg., 18, 603: ,,ut clarificet Christum et confiteatur 
usque ad mortem“. Schumacher, S. 227: ,Meine gang befondere Unerfennung 
{fpreche id) dir dafiir aus, dak du alS Erfter und al8 Cingiger die Gade felbd ft 
angegriffen aft, fiir die id fimpfe. Du haft dich wirklid an die Hauptfache ge- 
halten.” Gole-Wtherton: “You alone have entered upon the thing itself, 
that is, the grand turning-point of the cause.” St. Louis: ,Wlein du Haft 
den Hauptangelpuntt erfannt und das Meffer an die Keble gefekt” (S. 1967). 
%.%U.: ,Unus tu et solus cardinem rerum vidisti et ipsum iugulum 
petisti. Schumader: ,Dod machen wir den Mummenfdang einmal mit!“ 
Cole-Wtherton: “Let me turn to ghostraising also!” St. Youi8: ,So wollen 
auc) wir eine Varbe vornehmen” (1827). Schumacher: Lucian, diefer bedeu- 
tende Ropf!” St. Qouis: ,Lucian, der einen fo hohen Verftand hatte” (GS. 1759). 
Sch.: »Diefe Worte treffen den freien Willen fdwer.” St. @: Hier redet 
Luther lauter Blige gegen den freien Willen” (©. 1933). €.-W.: “Thunder- 
bolts.” %.%.: ,Fulmina.“ S¢d.: ,Du [Erasmus] bift voll von Lucian und 
verfegt mid) in einen grofartigen epifureifden Raufd.” €.-A.: “To me you © 
breathe out nothing but Lucian and draw in the gorging surfeit of Epi- 
curus.” St. 2.: ,Qucian redet aus dir gang und gat, und du dufteft mir den 
gropen Rauf deS Epifur entgegen” (6. 1684). W.U.: ,,Totus Lucianum 
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spiras et inhalas mihi grandem Epicuri crapulam.“ 3u den Worten ,,quod 
Petrus vester vobis mandavit“ madt Sd. die Unmerfung ,Der Papft-, 
waihrend St. &. hingufegt ,[1 Petr. 3,15]” (1732). Nod eine Probe, um Schu- 
macherS Stil gu fennzeidhnen (und um Luft zum Lefen Luther$ gu machen): ,Bon 
mit jelber befenne id): Wenn ich 3u wahlen hatte, witnfdhte id) mir feine Willens- 
freiheit. 3h mobchte nidt die Miglichfeit haben, mid) um meine Seligteit felber 
3u bemithen. Denn wie dann beftehen? C8 gibt fo viele UWnfechtungen und Ge- 
fahren, e8 bedrangen den Menfden fo viele bife Geifter — von denen jeder ein: 
zelne ftirfer ift alS alle Menfden jufammen —, dah niemand felig werden 
fénnte. ... Doh Gott hat mir die Sorge um meine Seligfeit abgenommen. 
Jch wei jekt, Dab meine Seligfeit von feinem und nidt von meinem Willen ab- 
hangt. Gr hat verheifen, mic) gu retten, nit durd) mein Tun und Laufen, 
fondern durch feine Gnade und Barmberzigheit. Sekt habe ic) Gewifheit. Denn 
Gott ift treu. Cr beliigt mich nit. Er ift fo miadtig und fo grop, dak fein 
bojer Geift, feine Anfechtung ihn ftiirzen und mich ihm entreifen fann” (GS. 222). 
Val. St. L., Kol. 1961. — Man nehme alfo De Servo Arbitrio 3ur Hand in der 
St. Louifer oder der Cole-Wthertonfden oder der vorliegenden itberfebung — 
wenn nur Luther gelefen wird. — Viele unferer Paftoren greifen lieber nach einer 
englijcen Tiberfegung. Die von Cole-Wtherton ift gut; aber ihr Englifdh ift 
etwas veraltet. SRinnte wobl eine Neuiiberfekung veranftaltet werden? Man 
fage nicht, dak die miffourifden Paftoren nidt mehr fiir fo etwas Beit Hatten! 
Th. Engelder 
Christian Prayer. By Wm. Arndt. Concordia Publishing House, St. Louis, 
Mo. 67 pages, 54%4x7%4. Price, 60 cts. 

This fine essay on Christian prayer was originally prepared for, and 
read at, the convention of the Oklahoma District of our Missouri Synod, 
May, 1937. It was so well received that the District asked Concordia 
Publishing House to render it accessible to wider circles by publishing it 
in book form. This was done, and now this excellent and much-needed 
monograph on Christian prayer is being presented to our readers with 
the request for thorough and general study. There are twenty-four 
chapters, each of which emphasizes some important phase of Christian 
prayer and each of which is preeminently timely in our age, in which 
there is so much ignorance, doubt, and misunderstanding with regard 
to Christian prayer. We hope that this book will find many interested 
friends and accomplish much good when perused within and without 
our church circles. The essay breathes a warm personal spirit, since, 
when writing it, Dr. Arndt manifestly had in mind his sainted wife, who 
during her long and severe illness was unusually triumphant in prayer 
and to whose memory therefore the book is fitly dedicated. 

J. THEODORE MUELLER 
Christ is Risen. Possible Promises Proved. Reprinted from Easter Bells 
by William Dallmann, D.D. Northwestern Publishing House, Mil- 
waukee, Wis. 28 pages. Price, 15 cts. Order from Concordia Pub- 
lishing House, 3558 S. Jefferson Ave., St. Louis, Mo. 

This excellently written and beautifully furnished apologetic tract, 
which strikingly proves the resurrection of our blessed Lord, ought to 
be spread by the thousands within and without American church circles. 
To peruse it means to experience genuine spiritual pleasure and to have 
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one’s faith in the risen Redeemer mightily strengthened. We are sure 
that this exquisite brochure will be warmly welcomed also outside our 
own church circles. J. THEODORE MUELLER 


Modern Religious Liberalism. The Destructiveness and Irrationality of 
Modernist Theology. By John Horsch. The Bible Institute Col- 
portage Association, Chicago. 316 pages, 54%4x8. Price, $1.50. 
Order from Concordia Publishing House, 3558 S. Jefferson Ave., 
St. Louis, Mo. 


There is no doubt that not only much of the spiritual indifferentism 
and apostasy during recent years but also, as a result, many of our bad 
social and economic conditions are a result of the inroads which Mod- 
ernism has made into the churches of America. A number of years ago 
John Horsch wrote his book Modern Religious Liberalism, in which he 
ably and frankly exposed the real nature of Modernism. This book has 
now been printed in a third and revised edition. Considerable new 
material has been added, and some material of minor importance has 
been eliminated. A chapter on Communism has been added. We again 
recommend to our pastors and laymen to make a careful study of this 
book. Our pastors especially ought to know the religious trend of our 
times and be well qualified to counteract, with the unerring Word of 
God, the evil influences which Modernism is exerting in this country 
and warn of the danger, of which our own people are not exempt. We 
ought to be very thankful that the Lord, during the past centuries, has 
kept for us His Word in its truth and purity. However, we ought not 
to keep this Word for ourselves, but make it known also to others. The 
need as well as the opportunity of so doing is not lacking. Mr. Horsch 
dedicated this third edition of his book to Prof. J. Theodore Mueller, 
Th. D., “in grateful appreciation.” J. H.C. Frrrz 


Primitive und fernsftlide Religionen. Von Prof. Richard Griigmacer. 
WU. Deichertfhe Buchhandlung, Leipzig. 1937. 49 Seiten 6X9. Preis, 
fartoniert: RM. 1.50. 

Dies ift das erfte Heft in einer Serie von fiinf Lieferungen itber ,Religions- 
gejhictlicde Charafterfunde’. 3m Jntereffe des Cvolutioni$mus haben Reli- 
gionSgefdhidte und -philofophie nachzuweifen verfudt, dak alle Religionen, ein- 
{hlieblich der chriftliden, fid) vom Animi8mus gum Monotheismus entiwidelt 
hitten (Wellhaufen, Crbltfdh, Siderblom ufw.). Demgegeniiber haben namertlid 
Andrew Lang und der fatholijdhe G. W. Schmidt (Urfprung der Gottesidee) die 
Thefe verteidigt, dak die Religionen der heutigen fulturarmen Bilfer deutlicd 
geigen, Daf die urfpriinglide Religion monotheiftifd war. 

D. Griigmacher behauptet, dab fich weder die eine noch die andere Thefe be- 
tweifen laffe. Der leitende Gedanfe feiner Unterfudung ift: ,Die Grundbegriffe 
von Macht, Geift, Heiligheit find der Beftand aller primitiven Religionen”; denn 
in allen Religionen finde man die Madtvorftellung im Fetifhismus und Totemis- 
mus, den Glauben an ein geiftiges Leben nach dem Tode im AUnimismus, Seelen- 
tult, Unimatismus, und den Anfak gu einer Sittenlehre in der Tabuvorftellung. 
(6. 3—15) 

Von diefem GefidhtSpuntte aus fcildert der Berfaffer (S. 16—49) die alt- 
dinefifhe HimmelSreligion und die Sozialethit de8 Confugius, Vaotfe und Tavis: 
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mu8 und die altjapanifde Shintoreligion. Die Whbhandlung zeigt, wie in China 
die Religion fic) nicht fiir den eingelnen, fondern fiir die grofen Gemeinfdaften, 
3. B. Familie, Freundfdaft, Staat, intereffiert und wie in Japan das Vaterland 
Zentrum der Religion ift. oe € Mayer 


An Introduction to Medieval Europe, 300—1500. By James Westfall 
Thompson and Edgar Nathaniel Johnson. 1092 pages. Illustrated, 
W.W. Norton & Co., New York, N.Y. Price, $5.50. May be or- 
dered through Concordia Publishing House, 3558 S. Jefferson Ave., 
St. Louis, Mo. 

James Westfall Thompson is Sidney Hellman Ehrman Professor of 
European History at the University of California and author of a number 
of important works in this field. The present volume is a revision of his 
History of the Middle Ages, 300—1500, done by Edgar Nathaniel Johnson, 
associate professor of History at the University of Nebraska. Professor 
Johnson writes: “Professor Thompson put at my disposal a manuscript 
in which he had made many alterations from the original text. I am 
deeply obligated to him . . . for the unlimited freedom he granted me 
to reorganize, rewrite, and expand his manuscript.” The result of this 
collaboration is in this reviewer’s opinion a most excellent piece of work. 
In twenty-nine chapters this great period in the history of the world 
and the Church is depicted with the bold strokes of a master artist, so 
that the reader’s interest is aroused and held as grippingly as if it were 
a dramatically written historical novel. Whether dealing with the intri- 
cate questions connected with the great doctrinal controversies of the 
Church or with the complicated systems of feudalism and manorialism, 
the authors succeed in presenting their story in such a way that even 
the layman of average intelligence will enjoy and appreciate it. Pro- 
fessor Johnson has really accomplished what he set out to do when he 
wrote: “I have tried to remember that history, in the final analysis, 
must also be a history of ideas and that at the same time it must also 
be refreshed constantly by intimate contact with warm human beings 
and the homely facts of daily life.” It would be tedious to the reader 
to give here all the chapter headings in order to show the well- 
thought-out arrangement of the material; but a few shall be stated by 
way of illustration (the Roman numerals indicate the chapters): I. The 
Greco-Oriental Conquest of the Roman Empire. II and III. The Christian 
Conquest of the Roman Empire. IV and V. The German Conquest of 
the Roman Empire. VIII.: The Civilization of Early Western Europe. 
XIV. The Apex and Decline of the Holy Roman Empire. XVIII. Western 
Europe Encroaches on Islam. The Crusades. XX. The Urban Revolu- 
tion. The Gilds. XXVIII. The Church in the Fourteenth and Fifteenth 
Centuries. Among the valuable features of the book are the illustra- 
tions, 61 half-tones and 22 line-cuts. There are six colored maps and 
32 maps in black and white. There are fourteen genealogical tables and 
fourteen pages of references for further reading, together with a com- 
prehensive index covering 23 pages. Considering the number of pages, 
the sturdy binding, the many fine illustrations and the maps, the price 
of the volume is very reasonable. W. G. Potack 
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My Beloved Armenia. By Marie Sarrafian Banker. The Bible Institute 
Colportage Ass’n, Chicago. 205 pages. Price, $1.25. 

A tale of that land which has perhaps seen more persecutions than 
any other, written by a woman who spent her early girlhood hiding in 
caves from the Turks and, after the war, lost her family, relatives, and 
friends at the hands of the Turk. A simple story, written for simple 
people, of which much might better have remained unwritten, giving, 
however, a little intimate glance into Armenian life and suffering. 

THEO. HOYER 
Das Alte Teftament im fFirdlidjen Unterridt. Bon Gerhard Schmidt. 
Chr.-RKaifer-Verlag, Miinden. 1937. 144 Seiten 6X9. Preis: Gebeftet, 
RM. 2.80; gebunden, RM. 3.80. 

G8 ift felbft fiir einen Paftor, der nur englifden Unterricdt erteilt, von 
grofem Wert, wenn er auch in begug auf die Neuerfdheinungen in der Padagogif 
im UWuslande, befonder8 aud in Deutfdland, etwas auf dem laufenden bleibt. 
Dabei finnen diefe Betradtungen dem Lehrer des Wlten Teftaments gute Dienfte 
leiften. Der erfte Teil gibt eine allgemeine iberficht itber Kritif des Alten Tefta- 
ment8, Methodif und verwwandte Fragen. Der gweite Teil bietet 38 VBetradhtungen 
iiber altteftamentlicbe Gefdhidten. Die Vorgziige des Buches find hauptfidlid die 
bielen Bitate von Luther. Und man muh jzugeben, was geboten wird, ift in- 
formierend, anregend. Uber eS finden fic) auch viele Bugeftindniffe an die moderne 
Pibeltritif, denen wir nicht beiftimmen finnen. Warum die vielen ausfilligen 
Pemerfungen, die fehr oft die biblifden Wusfagen ither die Verfafferfdaft in 


Bweifel giehen? Warum nicht durchweg bibel- und befenntnistren? Bmmerbin: 
Da8 Buch, mit Vorfidht gebraucht, hat grofen Wert. P.E. Kregmann 


Asleep in Jesus. Funeral Sermons. By J.H.Hartenberger. 135 pages, 
5X74. Price, $1.25, postpaid. 

The sainted Pastor J.H.Hartenberger was known in our circles as 
a gifted preacher, and his published sermons found a ready sale. This 
collection of funeral sermons, prepared for publication by a son of the 
author, bears witness to the thorough Bible knowledge and pastoral 
experience which characterized the sainted author. We have here the 
words of one who has tasted the cup of sorrow and has drunk deep of 
the well-spring of salvation, whose mouth therefore spoke out of the 
abundance of his heart. The little volume will prove to be a welcome 
addition to the libraries of our pastors. Order directly from the editor, 
Pastor H. W. Hartenberger, Hooker, Okla. Tu. LaetscH 


Associated Lutheran Charities. Thirty-sixth annual convention, August 31 
to September 3, 1937. 159 pages, 6x9. Price, $1.00. 

This report has become a desideratum for every pastor who wants 
to remain abreast of the charities movement in our own circles. The 
report is comprehensive, containing not only the full roster of the affili- 
ated organizations and their delegates, but all the reports, addresses, 
and institute outlines, as well as the convention sermon. Only by study- 
ing this report shall we be able to give constructive assistance to a very 
earnest and active group in our midst. P. E. KretzMaNnn 
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BOOKS RECEIVED 
From Concordia Publishing House, St. Louis, Mo.: 

Who Has Redeemed Me. Daily Devotional Readings for Lent, 
March 2 to April 17. By Alfred Doerffler. 63 pages, 34534. Price: 
Single copy, 5 cts., postpaid; dozen, 48 cts., and postage; 100, $3.00, and 
postage. 

© Lamm Gottes Unfduldig. Bon Prof. Theodor Vatfdh. 62 Seiten 
34%2X5%. Preis: Das Sti 5 Cts., portofrei; das Dugend 48 Cts. und Porto; 
100: $3.00 und Porto. 


From Zondervan Publishing House, Grand Rapids, Mich.: 

The Jews and the Passion for Palestine in the Light of Prophecy, 
By Keith L. Brooks. 100 pages, 5734. Price, $1.00. 

The Christian’s Resurrection Body; Its Nature and Characteristics, 
By Laurence William Miller. 48 pages, 5x734. Price, 35 cts. 

Daily Manna. A wall calendar of daily devotions for every day of 
the year. Edited by Martin Monsma. Price, 75 cts. 

Smoking and Other Habits; Their Effects and Cures. A medical and 
scientific discussion of the tobacco, alcohol, marijuana, and opium habits. 
By Frank Leighton Wood, M.D. 68 pages. Price, 25 cts. 

Helen Kennedy-Christian. By Wynema Atherton. 107 pages. Price, 
75 cts. 

These Religious Affections. By Harold John Ockenga. 159 pages. 
Price, $1.00. 
From Eden Publishing House, St, Louis, Mo.: 

Jesus of the Twentieth Century. By Herman J.Schick. 119 pages. 
Price, $1.25. 

From Fleming H. Revell Co., New York, N.Y.: 

Children’s Everyland Story Sermons. By Hugh Thomas Kerr, Pastor, 
Shadyside Presbyterian Church, Pittsburgh, Pa. 185 pages, 744x5. 
Price, $1.50. 

From the Macmillan Co., New York, N. Y.: 


Swords into Ploughshares. By Mary Hoxie Jones. An Account of 
the “+. Friends Service Committee, 1917—1937. 374 pages, 8% x51. 
Price, $3.00. 


From Fundamental Truth Publishers, Findlay, O.: 


Harp A-Thrumming. By Frederick H.Sterne. 144 pages, 514x8. 
Price, $1.00. 








NOTICE TO OUR SUBSCRIBERS 


In order to render satisfactory service, we must have our current mailing-list 
correct. The expense of maintaining this list has been materially increased. 
Under present regulations we are subject to a “fine” on all parcels mailed to an 
incorrect address, inasmuch as we must pay 2 cents for every notification sent 
by the F cages ved on a parcel or periodical which is undeliverable because no 

g address is available or because there has been a change of address. 
This may seem insignificant, but in view of the fact that we have subscribers 
getting three or more of our periodicals and pono ng A our large aggregate 
Saecsiption list, it may readily be seen that it amounts quite a sum durin 
a year; for the postmaster will address a notification to each individual periodical. 
Our subscribers can help us by notifying us—one notification (postal card, costing 
only 1 cent) will take care of the addresses for several publications. We shall be 
very grateful for your cooperation. 
dly consult the address label on this paper to ascertain whether your 
subscription has expired or will soon expire. “Apr 38” on the label means that 
your subscription has expired. Please pay your agent or the Publisher promptly 
in order to avoid interruption of service. It takes about two weeks before the 
address label can show change of address or acknowledgment of remittance. 

When paying your subscription, please mention name of meg apa desired 

and exact name and address (both old and new, if change of address is requested). 


Concorpra PustisHinc Hovse, St. Louis, Mo. 
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